WOE WWW ONT ONIN ONT ONTO UNTO 


Do Wo APA AV Vo VW WO VP Vo VW VM VO VO Vo YAO VO VO VS VW VW VW VO WV WW 


DISA ppp 


An Abridgment of the 
Rulings & Regulations Pertaining to 
THE FUNERAL RITES 


Shaykh Muhammad Nasir al-Din al-Albant (d.1420H) 


Ro 


Era a EE nA 


PD DR LD NH BH NR NH HHH HRN DRK DDS DK NN NDK NNDD AHA’?! 


DDI IAEA EEE. 


An Abridgment of the 
Rulings & Regulations Pertaining to 


THE FUNERAL RITES 


Shaykh Muhammad Nasir al-Din al-Albani (d.1420n) 


> 
% 
Z 


VAIVAI NAY WYWNT ON T ON T ONT ON TOW OWT OWT OW OWN OWN OWE 


ONVZ NAINA NI NINEN OWN ON ONO ON ONT OW WOW WOW NWN 


An Abridgment of the Rulings & Regulations Pertaining to the Funeral Rites 


© 2017 Hikmah Publications 


All rights reserved. 


No part of this Book may be reprinted or reproduced or utilized 
in any form, or by any electrical, mechanical or other means 
now known, or hereafter invented, including photocopying and 
recording, without prior permission from the publishers. 


First Edition: 1438H/January 2016CE 


Translation: Abi Suhayl Anwar Wright 
Reviewed and Edited: Hikmah Publications 
Hikmah Publications 

ISBN: 978-1-4951-9681-2 


Address: 

Hikmah Publications 
P.O. Box 44121 
Philadelphia, PA. 19144 
hikmahpubs@gmail.com 


An Abridgment of the Rulings & Regulations Pertaining to the Funeral Rites 


V7 (eo 
vs eo 
SS 


Table of Contents 


Transliteration Table 4 
Introduction 5 
That Which Is Obligatory upon the Sick 9 
Inducing the One Dying to Say La ilaha illa Allah 17 
That Which Is Observed Following Someone’s Death 21 
That Which Is Permissible for Those Present 24 
What Is Obligatory upon the Relatives of the Deceased 26 
What the Relatives Are Prohibited from Doing 30 
The Permissible Na‘t (Announcement of Death) 33 
Signs of a Good Ending 35 
The People’s Praise of the Deceased 43 
Washing the Deceased 47 
Shrouding the Deceased 58 
Carrying the Janazah and Following It 65 
The Prayer over the Janazah (the Deceased) 77 
Description of the Janazah Prayer 98 
The Burial and What Follows It 105 
Al-Ta‘ziyah (Giving Condolences) 126 
Visiting the Graves 144 
What Is Forbidden at the Graves 156 
Innovations Related to Funerals 174 


An Abridgment of the Rulings & Regulations Pertaining to the Funeral Rites 


Transliteration Table 


Consonants 
ç ° à d UO d EA k 
os t 9 r ~ Z ê m 
id j uw S è gh A h | 
h ae sh 8 f 9 WwW 
kh We S ó q S y 
Vowels 
Short = a 2 i = u 
Long G a ie I m ü 
Diphthongs a aw = ay 
Jefe The Mighty and Majestic. 


Iii The Sublime and Exalted. 


 Acsafeðfķe May Allah make good mention of His Prophet in the 
| - highest company and grant him safety in this life and 


the next. 
de Sle; May Allah be pleased with him. 
NES May Allah show mercy to him. 
Silke Peace be upon him. 
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A. praise is for Allah. We praise Him, seek His help and seek His 
forgiveness. We seek refuge with Allah from the evil of our 
souls and from our bad deeds. Whomsoever Allah chooses to guide, 
no one can misguide; and whomsoever He misguides, no one can 
guide. I bear witness that there is nothing worthy of worship in truth 
except Allah, alone without any partners; and I bear witness that 
Muhammad is His servant and (final) Messenger. As to proceed: 


Indeed, the benefit of easily referring to the book, Ahkam al Jana‘iz’, 
has required me to summarize it and simplify its rulings for anyone 
who desires to return back to it and get a quick, general overview 
about it, especially at the time of calamity, such as the passing of 
one’s relative or loved one. 


It is not hidden from anyone that returning back to my book, Ahkām 
al-Jana‘iz wa Bida‘uha, reading it in its entirety and encompassing all 
of the necessary rulings stated therein under these circumstances is 
not easy, save for a small number of people. For this reason, I chose 
to summarize it and simplify its benefits for the common reader. 


With this I would have accomplished the wish of the dear brother 
who was the reason behind authoring al-Ahkam, as I mentioned in 
the introduction. It was a desire also shared by many others who 
have love for the Prophetic Sunnah and yearn for its revival, no 
matter where they are in the world, from the Arabs and non-Arabs. 


[This demand reached such a level] that some of them in Egypt 
embarked upon summarizing the book without my consent or my 


' [TN] Shaykh al-Albani’s original work is titled ‘Ahkam al-Jana‘iz wa 
Bida‘uha (Rulings & Regulations Pertaining to the Funeral Rites, and the 
Innovations Related to Them). 
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knowledge, and perhaps they only intended behind that the reward 
of the Hereafter. (I say this) because many publishers and printers 
have begun to steal my works and print them for the sole purpose of 
business, and to consume illegal profits from it. Insolence has 
reached some of them to the point that they printed on one of the 
books Maktab al-Islami, and by doing this they are lying and 
deceitful. 


We used to—and continue to do so—complain about stealing (the 
copyright) of books and then printing them by offset printing. 
Amazingly, you find the boldness of these individuals reaching the 
level that they print them by typesetting [the text] and printing them 
from anew. On top of that, they deceive the people to make them 
think that it is from the Maktab al-Islami by printing its name on the 
cover. 


It has also reached me that some of them have given a fatwa 
permitting the stealing of books (i.e. intellectual properties and 
copyrights) and selling them without consent from their authors or 
publishers. This is disgraceful oppression and dishonorable 
exploitation of the efforts of others such as the authors and 
publishers, who took authoring and publishing as a means, which is- 
from the most noble means of earning lawful provisions. 


So how can it befit a Muslim, even a disbeliever, to cut off their 
provisions and consume the profits of their efforts and hard work? 
Rather (to have the audacity) to give a fatwa that it is permissible?! 
By Allah, it is one of the great calamities! What is amazing is that 
even the non-Muslim Westerners are aware of this oppression. 
Thus, they pass laws to protect the rights of authors and publishers 
to place a barrier between the thieves and their oppression, whilst 
some Muslims do not pay attention to this. 
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This is while they know that oppression of any sort is absolutely 
forbidden in their religion, such as is found in His statement, the 
Most High, in the hadith Qudsi: 


“O My slaves, indeed I have made oppression forbidden upon 
Myself, and I have made it forbidden amongst you, so do not 
oppress one another.” Reported by Muslim in his Sahih. 


Also in the statement of the Prophet (sate): 


“Beware of oppression, because oppression is darkness on the 
Day of Resurrection.” Reported by Bukhari and Muslim. 


I have heard some of the simpletons, who do not possess 
understanding, allow the likes of this stealing with the claim that it 
is spreading of knowledge! Allah knows that the concern of these 
thieves is not to spread knowledge; rather, their only concern is to 
amass wealth through the hard work of others. 


The proof for this is that they may print books that contain 
knowledge based contents or a school of jurisprudence, which does 
not even appeal to them, but they only do so because of their 
knowledge that they will sell and the people will hasten to (buy) 
them. Furthermore, they still proceed to print these books and steal 
them, acting by the principle of those who have no good with them: 
The goal justifies the means. Allah, the Most High, will bring them 
to account. 


£ Grr 4 2" Be aa 4 4 avr 47S a 0 hee vrerc 
g Wiese Vas AAI gE Jaaa AeL ams 9s 


“And remember the day when the oppressor will bite on 
his hands and say how I wish I had taken a path along 
with the Messenger.” [Sirah al-Furgan 25:27] 
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Know, O reader, that in this summarized version I omitted citing 
the references of the ahadith, sufficing with the [citations present] in 
the original version, due to the fact I made it a stipulation to only 
include in it authentic narrations, as is our normal practice in all our 
works—and all praise is for Allah, always and forever. 


I also omitted some things from the text and much of the 
commentary that does not have a strong and direct connection to 
the subject of the book. Similarly, I added a few benefits, which 
cannot be found in the original version. 


I ask Allah, the Most High, to benefit the Muslims through this 
(book) and to make it just like the original version and all my other 
books, aiding them to follow the Book and the Sunnah and to live a 
life upon Islam, which there is no true way to it except through 
beneficial knowledge and righteous actions. 


Indeed, He is All Hearing, All Knowing. 
Amman- Jordan 13th of Jumada al-Akhirah, 


in the year 1402 after the Hijrah [April 1982] 
Muhammad Nasir al-Din al-Albani 


Go) HK HK HER 
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Chapter One 
What Is Obligatory Upon the Sick 


1- It is upon the sick person to be pleased with the divine 
preordainment of Allah, to be patient with His decree and to have 
good thoughts about his Lord. This is better for him because of his 
statement (zgago): 


ely aibo oh «call Y a HIS yala po opel o eetl ol LE 
Aye Gh po slp aabel gly cal ys gS Se 


“How amazing is the affair of the Believer. All of his affair is 
nothing but good. This is only for the believer. If good befalls 
him he is thankful and that is better for him, and if misfortune 
befalls him he is patient and that is better for him.” 


Also his statement (Acsaclexifs): 


“Let not one of you die except that he has good 
thoughts about Allah.” 


2- It is incumbent that one has a proper balance of fear and hope. 
He fears Allah’s punishment because of his sins and at the same time 
hopes for the mercy of his Lord. This is due to the well-known 
hadith of Anas collected by Tirmidhi and others: 


“The Prophet entered upon a young man while he was dying 
and he said to him, ‘How do you find yourself?’ 


He said, ‘By Allah, O Messenger of Allah, I have hope in Allah 


and I am fearful because of my sins.’ 
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The Messenger of Allah (Acsaceaifiz) said: 


BH Le aly gery Le il allasi YY cosh! La te à we Clb ght Y 


‘These two things are not gathered within the heart of the 
slave during a time such as this except Allah will give him 
what he hopes for and give him safety from what he fears.” 


3- No matter how severe his sickness may become, it is not 
permissible for him to wish for death. 


(It has been reported in a hadith): 


CAE aI EPT 2 |e ald) cake be el esl ab Yel a Y of ob 
g \ye bgl 
“If it is a must that one does so, then let them say: ‘O Allah 


keep me alive so long as living is better for me, and take my 
soul so long as death is better for me.” 


4- If he has upon him rights due to others, then he must return them 
to their respective owners, if it is easy for a person to do that. If not, 
then he should write a bequest, because he (ázat) commanded 
with that. 
5- It is incumbent to hasten to [write] the likes of this bequest. 

I 4d 2g ol tex eco dy eld Cun dane yl je Le 


duly Lo iS dime ys 


“It is not for a Muslim person to sleep two nights 
while they have something they want to bequeath, 
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except that their bequest is written (lying) next to 
their head.” 


Ibn “Umar (eal) said, 


“A night has not passed since I heard the Messenger of Allah 
(catio) say that except I had with me my bequest.” 


6- It is obligatory to bequeath to the relatives who cannot receive 
inheritance from the person. This is due to the statement of Allāh 
(i6): 


co 233 Ae DP ol EN Saas Re OS bs 
£W PEGS BSG cisl 


“It is prescribed for you, when death approaches 
any of you, if he leaves wealth, that he make a 
bequest to parents and next of kin, according to 
reasonable manners. (This is) a duty upon al- 
Muttaqiin (the pious).” [Sarah al-Baqarah 2:180] 


7- One can bequeath one third of his wealth, and it is not permissible 
to exceed that. Rather, it is better to bequeath less, due to the hadith 
of Sa‘d Ibn Abit Waqgias (eles), which is collected in the two Sahihs: 


“I was with the Messenger of Allah (Acsaexi{l~) during the 
farewell Hajj, and I fell ill to the point I was on the brink of 
death. The Messenger of Allah (Acsae4i\>) visited me, so I said 
to him, ‘O Messenger of Allah, I have an abundance of wealth 
and there is no one to inherit it from me except my one 
daughter; should I bequeath two thirds of my wealth?’ He said, 
‘No.’ I said, ‘Well, then half (of my wealth)?’ He said, ‘No.’ I 
said, ‘Then a third of my wealth?’ He said, 
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me gl ye A ye lee Adya pas of daw b S| TE] 
dedia haaa das aada le 
sll G G Wag ialll Go chele Gl Y 


“Bequeath a third, and a third (is even) much. O Saʻd, verily 
that you leave those who inherit from you rich is better than 
leaving them in poverty, seeking handouts from the people. 
And he said, (indicating) with his hand: ‘O, Sa‘d, you will not 
spend anything (from your wealth) seeking thereby the Face 
of Allah, the Most High, except you will be rewarded for it, 
even the food that you place in your wife’s mouth.” 


He (Sa‘d) said, “And thus it was afterwards, it was permissible to 


bequeath a third.” 
Additionally, the statement of Ibn ‘Abbas (eats): 


“I would like that the people lessen from one third to one 
fourth in the bequest, because the Prophet (Azat) said: ‘A 
third is too much.” 


8- One should have two just, upright Muslim men bear witness 
upon that (i.e. the bequest). If they are unavailable, then two men 
from the disbelievers, with the condition that if there is any doubt 
regarding their testimony that it be verified according to the 
clarification that has come in the statement of Allah (i535): 


r 


r Aow A >» P xe ect aad - wh ECE AS ÇE } 
r ioa . 


Bi be BA lomole CAMILA 


Ad tpr / 
at DEIST: Shee PART re oren 


E EN EE es ee 
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2 Seen os wg {z aZ Ta ey aA 
‘Orr (Syed 15) Bh at ais LI KN; G3) DoK: PART acs 


EEGI a CANE ot gis EUS CASE e Re Sb 


7 aad Arqax 7“ r se 42% 20 
GELIG, keL o SAC Ab olds SVT se 
See Tole I ets de RCA pb ol Stays © ERORIA ÁL 
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4) ea Vat ly | paul isl (ge KRE er 


“O you who believe! When death approaches any of you, 
and you make a bequest, then take the testimony of two 
just men of your own folk or two others from outside, if 
you are traveling through the land and the calamity of 
death befalls you. Detain them both after al-Salah (the 
prayer), (then) if you are in doubt (about their truthfulness), 
let them both swear by Allāh (saying): “We wish not for 
any worldly gain in this, even though he (the beneficiary) 
be our near relative. We shall not hide Testimony of 
Allāh, for then indeed we should be of the sinful.” If then 
it gets known that these two had been guilty of sin, let 
two others stand forth in their places, nearest in kin from 
among those who claim a lawful right. Let them swear 
by Allāh (saying): “We affirm that our testimony is truer 
than that of both of them, and that we have not 
trespassed (the truth), for then indeed we should be of the 

wrong-doers.” That should make it closer (to the fact) 

that their testimony would be in its true nature and shape 

(and thus accepted), or else they would fear that (other) 

oaths would be admitted after their oaths. And fear Allāh 

and listen (with obedience to Him). And Allāh guides not 
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the people who are al-Fasigiin (the rebellious and 
disobedient).”' [Sirah al-Ma‘idah 5:106-108] 


9- As for leaving a bequest for the parents and relatives who are 
already (Islamically) designated to inherit from the deceased, then it 
is impermissible because it has been abrogated by the verses of 
inheritance. Likewise, the Messenger of Allah (Acsacei{-) clarified 
this with the utmost clarity in his sermon during the farewell Hajj. 


He said: 
Cll inog SE die a> 6d KK hsi al o) 


“Indeed, Allah has given everyone who has a right to 
inheritance their due right. Therefore, there is no 
bequeathing to the one already designated a share of 
inheritance.” 


10- It is prohibited to bring any harm [to others] by way of the 
bequest, such that one bequeaths that some (family members) 
already designated to inherit be prevented from doing so, or to 
prefer some of them over others. 


* Meaning: If an investigation reveals that the two witnesses who gave the 
oath are guilty of sin due to lying and concealing [the truth in their] 
testimony, or by deceit and concealing some of the inheritance whilst they 
were both trusted in this affair, then it is obligatory—or that which is to be 
implemented—to ensure that those who are deserving receive their rights 
is for the oath to be taken by the inheritors (of the deceased). 


This occurs by two other men from the family of the deceased, who inherit 
from him, taking the place of the (former) two, who were both guilty of 
sin by wronging them and deceiving them. This is what is found in Tafsir 
al-Minar. For the entire study, refer to Volume 7, Page 222. | 
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This is due to the statement of Allah (dt54;G): 


Ay77 L ABr 7 SAE io Pa > 


Wiest Ks GONG AAS AIG C5 Je 
ic 

Lt CAS se F212 aiie aari 

£ O ana SILKE Ang 5 lai 


“There is a share for men and a share for women 
from what is left by parents and those nearest 
related, whether the property be small or large - 
a legal share.” [Sirah al-Nisa‘ 4:7] 


Then He said, 
ru ee oot Aig. 27 sZ a“ $ eg 7 2r? 
a AP. Nerana He O95 Lee 9 do deka 


“After payment of legacies he (or she) may have 
bequeathed or (after) debts, so that no loss is 
caused (to anyone). This is a Commandment 
from Allah; and Allah is Ever All-Knowing, 
Most-Forbearing.” [Sirah al-Nisa‘ 4:12] 


Also due to his statement (Adsacetife), 
AN ABLE SLE yay all ole she cy Ine Vy ape Y 
“There should neither be harming nor reciprocating 
harm. Whoever harms (others) Allah will bring 
harm to them; and whoever makes things difficult 


(on others), Allah will make things difficult for 


them.” 
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11- The oppressive and unjust bequest is rejected, due to his 
statement (Acjateaiiie): 


dy gè Ave ual be bol § Do oye 


“Whoever innovates in our matter what is not from 
it, then it is rejected.” 


12- Due to the fact that many people in this time are overcome by 
innovations in their Religion, especially matters pertaining to 
funerals, it is obligatory for the Muslim to bequeath that their body 
be prepared and buried upon the Sunnah, acting in accordance to 
the statement of Allah, the Most High: 


TPAR ect 4&4 LL kos srr Gark 
IGSS EKKA GE $ 
aD HW 0% ARL ov ee Bo on, ee bee Ree 
aal le ail opan Y 512s be Sol GE HEL 

r ye 47 IIOL 
SOD ares 


“O you who believe! Ward off from yourselves 
and your families a Fire (Hell) whose fuel is men 
and stones, over which are (appointed) angels 
stern (and) severe, who disobey not, (from _ 
executing) the Commands they receive from > 
Allah, but do that which they are commanded.” © 
[Sūrah al-Tahrim 66:6] 


For this reason, the companions of the Messenger of Allah 
(isate) would bequeath that, and there are plenty of narrations 
from them relating to this which we mentioned. So, refer to the 


original work [i.e. the book this was summarized from] 
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From that is what is narrated upon Hudhayfah who said: 
“When I die, do not inform anyone about me. For I 
fear that it will fall under wailing, and I heard the 
Messenger of Allah (Acssteaijie) forbid wailing.” 

Thus, al-Nawawi (41%) said in his book al-Adhkar: 
“It is highly recommended for one to advise them to 
refrain from the innovations that customarily occur 


at the funerals. One should (always) emphasize that 
time and again.” 


GoD HE HE FER 
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Chapter Two 
Inducing the One on the Verge of Death 
to Say La [aha Illa Allah (al-Talqin) 


13- If death approaches a person, it is upon those in their presence 
to do the following: 


a- To instruct them to pronounce the Shahadah, due to his statement - 


(isate): 


Dall sus A Y| all y aS aT of cy sail Y| all y Sige | ia) 
"aol L Als Lo abel Oly ail cp leg idl los 


“Instruct those who are dying amongst you to say 
La Ilaha Ila Allah. Whosever’s last words are La Ilaha 
Illa Allah when they die will inevitably enter 
Paradise one day, even if they are punished (due to 
some sins) before that.” 


b & c- To supplicate for the deceased and to only say good things in 
their presence. 


This is due to his statement (Acsaceaii): 


L de eosin, SEM ob Ls Il «Call oI lank E pee 1) 
op 


“If you are in the presence of the sick or the deceased, 
only say good things, for verily the Angels say Amin 
to what you say.” 
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14- Al-Talqin does not mean that one mentions the Shahadah in the 
presence of the one dying so that they can hear it; rather, it is to 
instruct them to say it, in opposition to what is thought by some 


people. 


The evidence for this is the hadith of Anas (xass): 


ny 


A 


“The Messenger of Allah (Acssteaii) visited a sick 
man from the Ansar and he said to him, 


‘O maternal uncle say La Ilaha Illa Allah.’ So the man 
said, ‘Do you mean maternal uncle or paternal 
uncle?’ So (the Prophet) said, ‘(No), maternal uncle.’ 
The man said, ‘Is it better for me that I say La Ilaha 
Illa Allah? The Prophet (dcsaceaije) said, “Yes.” 


15- As for reciting Sirah Ya Sin in their presence and placing them 
in the direction of the Qiblah, there is no authentic hadith in this 
regard. 


Sa‘id Ibn al-Miisayyib disliked that (the deceased) be turned towards 
it. He said about this: 


“Is not the deceased already a Muslim!?” 


Zur‘ah Ibn ‘Abd al-Rahman narrated that he witnessed Said Ibn al- 
Misayyib whilst he was sick, and Abū Salamah Ibn ‘Abd al-Rahman 
was with him. Sa‘id passed out. Abū Salamah then ordered that his 
bed be turned toward the Ka‘bah. Said woke up and he said: 


“Did you turn my bed around!?” They said, “Yes.” So Sa‘td turned 
to Abū Salamah and said, “And was it done per your knowledge?” 
He said: “I am the one who ordered them to do so.” Upon that, Sa‘td 
ordered that his bed be turned back around how it was. 


19 


An Abridgment of the Rulings & Regulations Pertaining to the Funeral Rites 


16- There is no problem for the Muslim to visit a dying disbeliever 
in order to call them to Islam, hoping they will accept, due to the 
hadith of Anas (aá) who said: 


“There was a Jewish boy who used to serve the 
Prophet (Acsaccaijke) and he fell sick. So, he 
(icale) went to visit him, and he sat near his 
head and said to him, ‘Accept Islam.’ He looked at 
his father who was with him, so his father said to 
him, ‘Obey Abul Qasim (Acsa‘éai{ts).’ Thus, the boy 
accepted Islam. The Prophet (zaik) left whilst 
saying: 


‘All praise belongs to Allah who saved him from the 
Hellfire.’ 


And when the boy died he said, ‘Pray over your 
companion.” 


Go) HK HK EGR 
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Chapter Three 
That Which Is Incumbent Upon Those 
Who Are Present Following Someone’s 
Death 


17- When a person passes and surrenders their soul, then the 
following is upon those present: 


a & b- To close their eyes and to supplicate for them, due to the 
hadith of Umm Salamah who said: 


“The Messenger of Allah (zatie) entered upon 
Abii Salamah (after he died) and his eyes were open, 


so he closed them and said, 


‘When the soul is taken, the eyesight follows it.’ 
People from his family became agitated, so he said, 


ogg l de ogeh SEM op pV] Kul Jo leas Y 
‘Do not supplicate against yourselves except with 
that which is good, for the Angels say Amin after 


what you say.’ 


Then he said, 


Bade G alely opali 3 and Gyly dole GY abl all 
Ad d psig od Bal edly cable oy k da WY ably pli 


‘O Allah, forgive Abū Salamah, raise his rank 
amongst those rightly guided and take care of his 
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progeny who remain alive; forgive us and him, O 
Lord of all creation, and make spacious for him his 
grave and give him light in it.” 


c- Cover the deceased with a garment that conceals their whole 
body, due to the hadith of ‘A‘ishah (zai) who said: 


“When the Messenger of Allah (Acssieaife) passed 
away, he was shrouded with a Yemeni cloak.” 


d- This applies to those who do not die as a Muhrim (i.e. in the ritual 
state of performing Hajj or ‘Umrah), because the Muhrim’s head or 
face is not covered, due to the hadith of Ibn ‘Abbas (Regis): 


“While a man was standing upon ‘Arafah, he fell off 
his riding mount and the mount broke his neck, 


5 


killing him instantly. The Prophet (Acsacaific) said, 


P AM aas G iila Ga) ogs b opty pag elg oglu 
be åokall pg, Cay al 


“Wash him with water and Sidr [lotus blossoms] and 
shroud him in two garments (in another wording: 
In the two garments that he assumed the ritual state 
of Ihram). Do not oil with scent and do not cover 
his head (or his face), for verily he will be resurrected 
on the Day of Judgement reciting the Talbiyyah.” 


e- To hasten the preparation of the body and the burial when death 
is evident, due to the hadith of Abū Hurayrah (&eaiies): 
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“Hasten with the Janāzah (funeral rites)...” To the 
end of the hadith. 


The entire hadith will be mentioned in point 50. 


f- To bury them in the land that they died and not to transport them 
to another (land), as this negates hastening [to bury the deceased] 
which was commanded in the hadith of Abū Hurairah that has 
preceded. 


For this reason, ‘A‘ishah said when her brother died in Wadi al- 
Habashah and he was carried from that place: 


“I find nothing is bothering me, or nothing is 
grieving me, except that I would have loved for him 


to be buried in the place (he had died).” 
Al-Nawawi said in his book, al-Adhkar, 


“If one bequeaths to be transported to another land, the 
bequest is not honored. This is because transporting (the 
body) is prohibited according to the correct opinion, 
which was stated by the majority and explicitly stated 
by the scholars renowned for their research and 
verification.” 


g- Some people from amongst them should hasten to pay the debts 
of the deceased from their [the deceased’s] own money, even if it 
consumes all of it. If they did not leave any money, it is upon the 
Islamic country to pay it on their behalf, if they were striving to pay 


the debt off. 
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If (the state) does not do so and some individuals voluntarily (offer 
to pay), then this is permissible. There are ahadith discussing this 
issue that can be found in the original work. 
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Chapter Four 
That Which Is Permissible for Those 
Present and Other Than Them 


18- It is permissible for them to uncover the face of the deceased and 
kiss them between the eyes, because Abii Bakr kissed the Prophet 
(Scaleo) after he died; and (it is permissible) to cry for (a 
maximum of) three days. This is based [on ahadith], from them the 
hadith of ‘Aʻishah (geaii5) who said: 


“Abii Bakr (&eaig5) came on his horse from his home 
in al-Sunh. He dismounted and entered the Masjid 
(and ‘Umar was speaking to the people). He did not 
speak to the people until he entered upon ‘A‘ishah 
(Gais), then he approached the Prophet 
(izgato) and he was covered in a Hibrah (Yemeni) 
cloth. He removed the covering from his face, then 
bent down and kissed him (between his two eyes) 
and then began to cry. He said: “May my mother 
and father be ransomed for you, O Prophet of Allah. 
Allah will not cause you to taste death twice. As for 
the death that is upon you now, it has already 
overtaken you. (In another wording: You have 
experienced the death in which after it you will 
never die.)” 


Also the hadith of ‘Abdullah Ibn Jafar (zeń): 


“The Prophet (Azat) allowed for the family of 
Ja‘far three days for mourning before coming to 
them, then he came to them and said: ‘Do not cry 
over my brother after today...” 
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The entire wording will be mentioned when discussing al- Ta‘ziyah 
(i.e. consoling the family of the deceased). 


The hadith of Anas (él) who said: 


“We entered with the Messenger of Allah 
(izai) upon Abii Sayf, who was the husband of 
Ibrahim’s wet nurse. The Messenger of Allah 
(Ísai) took Ibrahim and kissed him and smelled 
him. Later we entered upon him again and Ibrahim 
was in his last breaths, so the eyes of the Messenger 
of Allah (Acsacexi{) began to flow with tears. ‘Abd 
al-Rahman Ibn ‘Awf said: ‘Even you (are crying), O 
Messenger of Allah?’ So he said: ‘O Ibn ‘Awf, verily 
this is mercy.” 


Then he wept more and said: 
k Bla ly bay ey be Y Sgt Vy oje lilly gs coal o 
OFF aly) 
“The eyes shed tears and the hearts feel sadness, and 


we will not say except what pleases Allah. Indeed, 
we are sad by your departing, O Ibrahim.” 
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Chapter Five 
What Is Obligatory Upon the Relatives of 
the Deceased 


19- Two things are obligatory upon the relatives of the deceased 
when news reaches them of the death of their relative: 


The First: To have patience and be pleased with the Decree (of 
Allah), due to Allah’s statement: 
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“And certainly, We shall test you with 
something of fear, hunger, loss of wealth, lives 
and fruits, but give glad tidings to al-Sabirin (the 
patient ones, etc). Who, when afflicted with 
calamity, say: “Truly! To Allah we belong and 
truly, to Him we shall return.” They are those 
on whom are the Salawat (i.e. blessings, etc) (i.e. 
who are blessed and will be forgiven) from their 
Lord, and (they are those who) receive His Mercy, 
and it is they who are the guided-ones.” [Sirah 
al-Baqarah 2:155-157] 


And due to the hadith of Anas (&eéii5) who said: 
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“The Messenger of Allah (Acjacleai{k) passed by a 
woman standing by a grave crying, so he said to her, 
‘Fear Allah and be patient.’ Upon that she said, ‘Go 
away from me, you have not been tested with my 
calamity.’ He (Anas) said, ‘And she did not know 
who he was.’ Then it was said to her that it was the 
Messenger of Allah (zsa), so it was as if death 
struck her. She came to the door of the Messenger of 
Allah (Acsae4i{>) and did not find anyone guarding 
his door. She said, ‘O Messenger of Allah, I did not — 
know it was you.’ So the Messenger of Allah 
(isase) replied, 


‘Verily patience is when the calamity first strikes.” 


_ Being patient upon the passing of one’s children entails an enormous | 


reward, and regarding this there are many ahadith and I will mention 
a few of them: 


Firstly: 


DN lioi Y Sad Wythe d abs! Gye BYE |b Cage golu oye Le 
BLN olal ye bb De ogs JB carry Jai Ab ogis 
We sob Ji yl A Go odie Ahl pool sb Jig 

Atl deny hai Saig gal A 


“There are no two Muslims whom three of their 
children die and have not reached puberty, except 
Allah will enter them and their parents into the 
Paradise by the blessing of Allah’s mercy. They [i.e. 
the children] will be at one of the gates of Paradise 
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and it will be said to them: ‘Enter Paradise.’ They 
will say: ‘(Not) until our parents come.’ It will be said 
to them: ‘Enter Paradise, you and your parents by 


the blessings of Allah’s mercy.” 
Secondly: 


“Any woman who loses three of her children, they 
will be a veil for her from the Hellfire.” A woman 
then asked: ‘What about two?’ He said: “Even two.” 


The Second: To say the Istirja’, and this is that one says: 


“Verily, to Allah we belong and to Him we shall 
return [Inna lillahi Wa Inna Ilayhi Raji‘iin].” 


This is based on the verse that was previously mentioned. One 


should add to that: 
ele SAI, grai d Sor! ll 


“O Allah, reward me in my affliction and 
compensate me with something better than it.” 


20- Ifa woman leaves off all forms of beautification, mourning over 
the death of her child or someone else, then this does not contradict 
having patience, as long as it does not exceed three days. Except if it 
is over her husband, then she should grieve for four months and ten 
days, due to the hadith of Zaynab Bint Abi Salamah who said: 


“I entered upon Umm Habibah, the wife of the 


Prophet (zateke), and she said: ‘I heard the 
Messenger of Allah (Acsateaiie) say: 
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‘It is not permissible for a woman who believes in 
Allah and the Last Day to mourn over a deceased 
person for more than three days, except over a 
husband in which case it is for four months and ten 


days.” 


Then I entered upon Zaynab Bint Jahsh when her 
brother died, so she called for some perfume and put 
some on and said, ‘I have no need for perfume, 
except that I heard the Messenger of Allah 


@ 


(isate) say.’ Then she mentioned the hadith.” 


21- However, if she does not mourn for other than her husband in 
order to please her husband and fulfill his needs, then this is better 
for her. It is hoped that both of them [will attain] an abundant 
reward because of that, like what happened to Umm Sulaym and her 
husband, Abū Talhah al-Ansari (ai). Their story in this regard 
is very lengthy, and if it was not for this I would have mentioned it 
here; however, one can return to the original work (to read it). 
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Chapter Six 
What the Relatives of the Deceased Are 
Prohibited from Doing 


22- The Messenger of Allah (zsa) prohibited a number of 
things that were practiced by some people—and some continue to 
commit them—when one of their relatives die. Thus, it is incumbent 
that one knows them in order to stay away from them, so it is a must 
to clarify them. 


a- Al-Niyahah [wailing]', and there are many ahadith regarding it 
that you can find in the original work. From that is his statement 
(cse): 


Ll fo iekala caill G gadali LS pe Le Gold g olii 


“There are two practices present among the people, 
both of which are (minor) disbelief: Defaming the 
lineage of others and wailing over the dead.” 


b & c- Striking the cheeks and ripping the pockets, due to his 
statement (Acjaceaifs): 


ABLE 59659 gtl Gig agah abel Cpe lie ual 


“Whoever strikes his cheeks, rips the pockets and 
invites to pre-Islamic slogans is not from us.” 


' (Al-Niyahah or Wailing) is a matter that is beyond crying. Ibn al-‘Arabz said, 
“Al-Nawh (i.e. al-Niyahah) is what the people of al-Jahiliyah would do. The 
women would stand facing one another and scream loudly. They would pour 
dirt on their heads and smack their faces.” Al-Ubbi reported this in (his 
explanation) of (Sahih) Muslim. 
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d- Shaving the head, due to the hadith of Abū Burdah Ibn Abū Mūsá, 
-who said: 


“Abū Mūsá was afflicted with severe pain and 
became unconscious while his head was in the room 
of one of his female relatives. So that woman 
screamed and he was unable to respond to her with 
anything. When he awoke, he said, ‘I am free from 
those whom the Messenger of Allah (satio) is 
free from. For indeed the Messenger of Allah 
(izao) is free from the Saligah', the Haliqah (one 
who shaves her head), and the Shagah (the one who 
rips her clothing).” 


e- Growing the hair long and disheveled (Nashr al-Sha‘r), due to the 
hadith of a female (companion) who gave the pledge of allegiance 
(to the Prophet), she said: 


“From the things that the Messenger of Allah 
(Azak) made incumbent upon us from good in 
which we took a pledge not to disobey him in was 
that we do not scratch a face, that we do not wail, — 
that we do not rip a pocket and that we do not let 
the hair grow (disheveled).” 


f- Some men who (only) grow their beards for a few days out of 
sorrow over the deceased. When those days pass, they resort back to 
shaving. Letting the beard grow [in this fashion and then shaving it] 
takes the same rulings as al-Nashr, which is something evident. Add 
to that, this is also an innovation, and he (Acsaceaife) said: 


t She is the one who screams when (she sees or hears) death has overtaken 
someone. 
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J BANS SG Ade doy K 
“Every innovation is a misguidance and all 
misguidance is in the Hellfire.” 


Bearing in mind that beautifying oneself by shaving the beard, as 
the majority of men do today, is a clear and open sin, according to 
unanimous agreement of the four Imams and others. 


This is because it opposes numerous legislative proofs, and you can 
find this clarified in Adab al-Zafaf (p. 118-123). 


g- Announcing their death from the pulpits and the likes. This is 
because this is from al-Na‘i (i.e. the impermissible announcement of 
death). It has been established upon Hudhayfah Ibn al- Yaman that: 


“If a family member of his died he would say, ‘Do 
not inform anyone about his (death), for I fear that 
it will be considered amongst al-Nai [an 
announcement of death]. Indeed, I heard the 
Messenger of Allah (Acsateai{k~) prohibit al-Na‘i.” 


GD HE HE HER 
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Chapter Seven | 
The Permissible Nat (Announcement of 
Death) 


23- It is permissible to announce someone’s death if it is not coupled 
by what resembles the announcement of the pre-Islamic times of 
ignorance. It may even be obligatory to do so if there is no one 
available to carry out his (or her) rights, such as the washing, 
shrouding, prayer and so forth. 


This is due to the hadith of Abū Hurayrah: 


“The Messenger of Allah announced the death of al- 
Najashi the day that he died...” To the end of the 
hadith. 


24- It is recommended for the one informing of someone’s death to 
request from the people to seek forgiveness for the deceased due to 
his statement (Acsa‘eai{\>) to the people in the story regarding his 
prayer over al-Najashi: 


KEY |g patra 
“Seek forgiveness for your brother.” 


This issue will come at point number sixty (60) under the seventh 
matter. 


I say: As for the statement of the people today in some lands, “Recite 
the Fatihah over the soul of so and so,” then this is in opposition to 
the Sunnah that was previously mentioned. Therefore, there is no 
doubt that it is an innovation. Furthermore, the recitation does not 
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reach (and benefit) the dead according to the correct opinion, as will 
soon be discussed—if Allah, the Most High, wills. 
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Chapter Eight 
Signs of a Good Ending 


25- The All-Wise legislator has established clear signs by which a 
good ending may be known—may Allah decree this for us out of 
His grace and favor. So whoever dies with one of these signs present, 
then it is glad tidings for them, and how excellent of glad tidings it 
is! 


The First: Pronouncing the Shahadah at the time of death. There 


are several ahadith regarding this mentioned in the original work. 
From them is his statement (Azzate): 


d+ eo Ùl y| all y aS ST of cy 


“Whoever’s last statement is La Ilaha Illa Allah will 
enter Paradise.” 


The Second: Dying with sweat upon the forehead, due to the hadith 
of Buraydah Ibn Husayb (cai): 


“That he was in (the land of) Khurasan, and he 
visited a brother of his who was sick; he found him 
in the stages of death and surprisingly his forehead 
was sweating. Upon that he said, ‘Allāhu Akbar, I 
heard the Messenger of Allah (zsa) say, 


cdl Gym ll Sy 


‘The believer dies with sweat upon the forehead.” 
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The Third: Dying on the night of Jumu‘ah or the day of Jumu‘ah, 
due to his statement (Acsactetiie): 


JÄN Az ab olg Y) Ansel Ald gl dat oy, Dgs dene oy bi 


“There is not a Muslim who dies on the day of 
Jumu‘ah or the night of Jumu‘ah, except that Allah 


will protect them from the trial of the grave.” 


The Fourth: Martyrdom on the battlefield. Allah, the Most High 
says: 


a Zo a da ad oe Soe gs Lys Yr Y 7 7 Ao 
CHV ayia edad (0 “4 24 5e Keres OH) OH 
As or oF (tara Gor CE > 1. 7 oA Yer oF 


PAL GAL wa al F® S A, PLADS 
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“Think not of those who are killed in the Way 
of Allah as dead. Nay, they are alive with their 
Lord, and they have provision. They rejoice in 
what Allah has bestowed upon them of His 
Bounty, rejoicing for the sake of those who 
have not yet joined them, but are left behind 
(not yet martyred) that on them no fear shall 
come, nor shall they grieve. They rejoice in a 
Grace and a Bounty from Allah, and that Allah 
will not waste the reward of the believers.” 
[Sarah Al ‘Imran 3:169-171] 
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And he (zaffe) said: 


“The martyr has six things [as a reward] with Allah: 
he is forgiven at the first point his blood pours forth, 
he will see his place in Paradise, he will be protected 
from the punishment of the grave, he will have 
safety from the fright of the sound of the trumpet 
being blown, he will be adorned with a garment of 
faith, he will be married to the wide eyed women of 
Paradise (al-Hiir al-‘Ayn), and he will be able to 
intercede for seventy people from his relatives.” 


Fifth: Dying while ona military expedition in the path of Allah, due 
his statement (Acjaceailie): 


“Who do you consider a martyr?” They said: “O 
Messenger of Allah, the one who is killed in the path 
of Allah is a martyr.” He said: “In that case the 
martyrs of my Ummah are few.” They said: “Then 
who are they, O Messenger of Allah?” He said: 


gt g atl Nee 3 Cle cpg Ase ged al James SJB ye 
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442 wally 
“Whoever is killed in the path of Allah is a martyr, 
whoever dies in the path of Allah is a martyr, 
whoever dies in a plague is a martyr, whoever dies 


from a stomach! illness is a martyr and whoever 
drowns is a martyr.” 


t Meaning the illness of the stomach, which is vomiting and the bloating 
of the stomach. It also has been said that what is meant is diarrhea; and it 
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The Sixth: Dying from the plague, and concerning this are 
narrations; from them: 


“The plague is martyrdom for every Muslim.” 


Seventh: Dying from a stomach disease, and this is due to his 
statement (zza) in the hadith that already preceded: 


“And whoever dies from a stomach ailment is a 
martyr.” 


The Eighth and Ninth: Dying by drowning or [being crushed] 
by a collapsing structure, due to his statement (Aajadeaije): 


“The martyrs are five: the one afflicted by plague, 
the one afflicted by a stomach disease, the one who 
drowns’, the one who dies under a collapsed 
structure, and the martyred in the path of Allah.” 


The Tenth: A woman who dies in her post-natal bleeding because 
of her child (i.e. after childbirth), due to the hadith of “Ubadah Ibn 


al-Samit: 


“The Messenger of Allah (Acssteaifke) visited 
‘Abdullah Ibn Rawahah (when he was sick) and he 
did not move from his bed, so he said: ‘Do you know 
who are the martyrs of my Ummah? They said: ‘The 
Muslim who is killed attains martyrdom.’ He said, 


has been said that it is referring to the one who generally complained of a 
stomach illness. 


! Even if one sailed the seas for trade, so long as he is not indulged in 
disobedience, and it is assumed that he would be safe (travelling by sea), as 
was stated by Shaykh al-Islam Ibn Taymiyah in Majmii' al-Fatawd (24/293). 
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‘Then the martyrs of Ummah will be indeed few! 
The Muslim who is killed attains martyrdom, the 
plague is martyrdom, and the woman who is killed 
by her child in her womb attains martyrdom; her 


child will pull her by his umbilical cord to paradise.” 


The Eleventh and Twelfth: Dying in a fire or due to pleurisy.' 
There are some ahadith regarding these, the most famous of them is 
narrated from Jabir Ibn ‘Atik (that the Prophet said): 


“The martyrs are seven, besides the one killed in the 
path of Allah. The one who dies in a plague is a 
martyr, the one who drowns is a martyr, the one 
who dies from pleurisy is a martyr, the one who dies 
from stomach disease is a martyr, the one who dies 
from burning is a martyr, and the woman who dies 
with Juma? (pregnancy) is a martyr.” 


The Thirteenth: Dying from tuberculosis, due to his statement 


a 


(istet): 


| It is an inflammation of the pleura, which is the moist, double-layered 
membrane that surrounds the lungs and lines the rib cage. 


? It comes in (the Book) al-Nihayah: 


“Meaning she dies while a child is in her stomach, and it 
is also said she is the one who dies whilst still a 
virgin...And al-Juma' means al-Majmii', and it is that she 
dies with something Majmi‘ (gathered) inside of her, not 
separated from her, such as a pregnancy or her virginity 
(is intact).” 


I say: The meaning here is no doubt pregnancy, as is evident from 
the hadith in the tenth (point) “her child kills her whilst in her 


womb.” i 
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“Dying in the path of Allah is martyrdom, the 
woman who dies from post-natal bleeding is 
martyrdom, (dying) in a fire is martyrdom, 
drowning is martyrdom, tuberculosis is martyrdom, 
and (dying) by a stomach disease is martyrdom.” 


The Fourteenth: Dying defending one’s wealth while they were 
being robbed, and concerning this there are some ahadith: 


968 (Jæ Isle go ga alle x ye Hla) By) Ale o> JB ox 


Whoever is killed defending his wealth (in another 
wording: whoever sought his wealth without right 
so he fought for it and was killed), then he is a 


martyr. 


Fifteenth and Sixteenth: Dying defending one’s religion and one’s 
own self, due to his statement (Acjaccaife): 


JS ges deed gee abel 99 JS yey tet get le 9 JS Us 
Sats ge 492 5399 JB cay Amd 962 422 O99 


“Whoever is killed defending his wealth is a martyr, 
whoever is killed defending his family is a martyr, 
whoever is killed defending his religion is a martyr 
and whoever is killed defending their blood (i.e. 


their own self) is a martyr.” 
Seventeenth: Dying defending the borders (of the Muslim lands) 


for the sake of Allah, and concerning this there are two ahadith. One 
of them: | 


41 


An Abridgment of the Rulings & Regulations Pertaining to the Funeral Rites 


Af ade Se Ole oly alg 42 cleo ge ys Ady ex bly 
wäl oly Bj) Ade gel lew yf il 


- “Defending the borders (of the Muslim lands) one 
day and one night is better than fasting a month and 
standing in prayer. If he dies (the reward) of his good 
deeds he used to do will continue, and his provisions 
will continue for him, and he will have safety from 
the fattan [the trial of the grave].” 


The Eighteenth: Dying upon a righteous action, due to his 
statement (Acsacecif): 


dhl Jeo le d Ad alll deg 


“Whoever says La Ilaha Illa Allah, seeking thereby 
the face of Allah, and he ends (i.e. dies) upon this will 
enter Jannah. Whoever fasts one day, seeking 
thereby the Face of Allah, and he dies upon this, he 
will enter Jannah. Whoever gives Sadaqah (charity), 
seeking thereby the face of Allah, and he dies upon 


this, he will enter Jannah.” 


‘ I take this opportunity to mention that my older brother, Muhammad 
Naji, Abii Ahmad passed away during the last Hajj season (1401H) upon a 
righteous deed, if Allah wills. [This occurred during] the last two days of 
Tashriq at the Jamarat (stoning areas on Mina), whilst sitting with a few of 
his companions who were performing Hajj with him. 


One of them mentioned to me that one man sitting with them tried giving 
him a cup of tea with his left hand, so he said to him: “O brother, give it to 
me with your right hand and do not oppose the Sunnah,” or the likes of 
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The Nineteenth: Whoever is killed by an oppressive ruler because 
he went to him to advise him, due to his statement (sato): 


“The chief of the martyrs is Hamzah Ibn ‘Abd al- 
Muttalib, and a man who stands up to an oppressive 
ruler and commands him (with good) and forbids 
him (from evil), so he kills him.” 


Collected by al-Hakim, who declared it authentic, and al-Khatib.’ 


this. And he died within that hour. May Allah have mercy upon him and 
gather us and him among the Prophets, the Truthful, the Martyrs, and the 
righteous; and how excellent are they as companions. 


! Look at the knowledge based discussion regarding it and a clarification of 
its authenticity in al-Sahihah (no. 374), and you will not find its like in 
another book; and all praise is due to Allah whom by His favor righteous 
deeds are accomplished. 
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Chapter Nine 
The People’s Praise of the Deceased 


26- The praising of the deceased with good (words) by a group of 
truthful Muslims—no less than two in number—who are from their 
neighbors who knew them and from the people of knowledge and 
righteousness, then this necessitates that they enter Paradise. There 
are a number of ahadith concerning this: 


The First: Narrated by Anas (xá) who said: 


“A Janazah passed by the Prophet (Acsateaifi~) which 
(the people) spoke well of. This good (speech) was 
continuous upon the tongues of the people. They 
said, ‘From what we know, he loved Allah and His 
Messenger.’ The Prophet of Allah (Acjaexife) said, 


eres 9 ure Cums 
‘It is binding. It is binding. It is binding.’ 
Then another Janazah passed by him which (the 
people) spoke ill of. This evil (speech) was 
continuous upon the tongues of the people. They 
said, ‘How evil was he in the religion of Allah’. The 
Prophet of Allah (Acsacesiiic) said, 
Surg Cures Cuts 


‘It is binding. It is binding. It is binding.’ 


Upon this ‘Umar eid: ‘May my mother and father 
be ransomed for you. A Jandzah passed by and the 
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people spoke well of it, and you said, ‘It is binding. 
It is binding. It is binding.’ Then another Janazah 
passed by and the people spoke evil of it, so you said, 
‘It is binding. It is binding. It is binding.’ So the 
Messenger of Allah (Acjaclesije) said: 


‘Whomsoever you all mention with good (from the 
deceased), then Paradise is binding for them; and 
whomsoever you all mention with evil, then the 
Hellfire is binding for him. [The angels are witnesses 
of Allah in the heavens] and you are witnesses of 
Allah on the earth; you are all witnesses of Allah on 
the earth, you are all witnesses of Allah on the earth. 
(In another wording: The believers are witnesses of 
Allah on the earth), [Allah has angels who speak 
upon the tongues of the sons of Adam about the 
good or bad that is within a person].” 


The Second: Narrated by Abū al-Aswad al-Dili who said: 


“I came to al-Madinah while a sickness had spread in 
it. The people were dying in vast numbers. So I sat 
with ‘Umar Ibn al-Khattab (edi) and a Janazah 
passed by, and the people mentioned it with good; 
so ‘Umar said: ‘It is binding’. I said: ‘What is binding, 
O chief of the believers?’ He said: ‘I said just as the 
Prophet (Acsateai{ke) said, 


‘Any Muslim whom four (Muslims) testify to his 
goodness, Allah will enter them into the Paradise.’ 
We said, ‘And three?’ He said: ‘And three.’ We said, 
‘And two? He said: ‘And two.’ And we did not ask 
him about one (person’s testimony).” 
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The Third: 


“No Muslim dies whom four from his close 
neighbors testify that they know nothing about him 
except good, except Allah, the High and Exalted, 
will say, ‘I have accepted your statement (or He said, 
‘Your testimony’), and I have forgiven him for what 
you do not know.” 


Know that the combination of these three ahadith shows that this 
testimony is not specific to that of the companions; rather, it applies 
to the believers that come after them who are upon their way in 
faith, knowledge and truthfulness. This was the opinion decisively 
stated by al-Hafiz Ibn Hajr in al-Fath. The one who desires more 
clarification can return to it. 


Furthermore, restricting the number of witnesses to four as comes 
in the third hadith, then what is apparent is that this was prior to the 
hadith of ‘Umar, which was mentioned before it; and it proves that 
two witnesses are sufficient. This is what is to be relied upon in 
regards to this. 


As for the statement of some people after the Janazah prayer: “What 
do you testify in regards to him? Testify for him with good!” After 
which the people answer by saying: “Righteous,” or “(He was) from 
the people of good,” and the likes of that; then this is not what is 
meant by this hadith at all. Rather, it is a disgusting innovation 
because it was not from the actions of the Salaf. 


This is because those who bear this testimony in most cases do not 
know the deceased. They may even bear witness contrary to what 
they truly know only to please the one who is requesting the 
people’s testimonies. 


46 


An Abridgment of the Rulings & Regulations Pertaining to the Funeral Rites 


This is due to them believing that this will benefit the deceased and 
out of their ignorance of the fact that the only beneficial testimony 
is that which is in accordance to the reality of the one being testified 
for, as is proven by his statement in the first hadith, “Verily, Allah has 
angels who speak upon the tongues of the sons of Adam about the 
good or bad that is within a person.” 


Dying during an eclipse: 


27- If a person’s death coincides with a solar or lunar eclipse, this 
does not point to anything. To believe that it points to the greatness 
of the deceased is from the superstitions of the pre-Islamic times of 
ignorance, which were refuted by the Messenger of Allah 
(izateke) on the day Ibrahim died and an eclipse occurred. He 
(Szajci) addressed the people, praised Allah, and exalted His 


mention. Then he said: 


“As to proceed. O people, the people of pre-Islamic 
times of ignorance used to say that the sun and moon 
do not eclipse except due to the death of a great 
person, (but) they are only two signs from the signs 
of Allah and do not eclipse for the death or lite of 
anyone. However, Allah frightens His slaves with 
this, so if you see anything from that, then hasten to 
His remembrance, supplicating to Him and seeking 
His forgiveness; and also to giving charity, 
emancipating (your slaves) and prayer in the Masajid 
until the eclipse finishes.” 


5) KR HK HK 
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Chapter Ten 
‘Washing the Deceased 


28- When the deceased dies, it becomes incumbent upon a group of 
the people to hasten to wash him. As for hastening to do this, then 
its proof has preceded in the third chapter (under point 17, letter e). 


As for the obligation of washing (the body), then this is due to him 
(isate) commanding with this in more than one hadith: 


The First: His statement (áa feko) regarding the one in the ritual 
state of Hajj who was killed by his she camel: 


“Wash him with water and Sidr...” 
This was previously mentioned in its entirety under letter d. 


The Second: His statement (Azat) reparemg his daughter 
Zaynab (Gas): 


“Wash her three times, five times, seven times or 
more than that.” 


To the end of the hadith. It will be mentioned in its entirety in the 
next point. 


29- One should observe the following matters when washing (the 
deceased): 


Firstly: To wash him three times or more, according to what those 
responsible for washing deem appropriate. 
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Secondly: That the [amount of] washings be an odd number. 


Thirdly: To add to one of the washes Sidr, or any cleansing agent 
that takes its place, such as Ushnan (i.e. Potash detergent) or soap. 


Fourthly: To mix some fragrance with the final washing, and to use 
camphor is best. 


Fifthly: To untie any braids and to wash them thoroughly. 
Sixthly: To comb the hair. 


Seventhly: To plait the woman’s hair into three braids and to place 


them behind her. 


Eighthly: To begin washing from the right side (of the body) and 
to wash the limbs of Wudu‘. 


Ninthly: That the male is washed by men, and the female is washed 
by women, except when there is an exception as will soon come. 


The evidence for these matters is the hadith of Umm ‘Atiyyah 
(Gais) who said: 


“The Prophet (zsa) entered upon us while we 
were washing his daughter [Zaynab], so he said: 


NS chek) oy) US ce FOI gl eee gi Lue | BSG lail 


‘Wash her three, five, seven times, or more than that 
if you see a need to do so.” 


So I said: ‘Should it be an odd number?’ 
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He said: 


‘Yes, and place in the final washing camphor or 
some camphor, and when you finish inform me.’ 


When we finished, we informed him, then he gave 
us his Izar and said ‘Use it for her first wrapping 
(shroud) [meaning his Izar]. 


We combed her hair into three braids [in another 
wording: We took them out and washed her hair.] 
[We braided her hair in three sections, two braids on 
each side and one down the middle, and we placed 
them to the back of her.] [She said: And he said to 
us, ‘Begin with washing her right side and her limbs 
of Wudi‘.’|” 


Tenth: To wash them with a cloth or something similar beneath a 
covering placed over the body of the deceased after all their clothing 
is removed. This was the practice in the time of the Prophet 
(isate), as the hadith of ‘A‘ishah (Gaiss) indicates: 


“When they wanted to wash the Prophet (Acsaceaific) 
they said, ‘By Allah, we do not know whether to 
remove the clothing of the Messenger of Allah 
(isale) as we remove the clothing of our 
deceased, or do we wash him with his clothes on?’ 
So when they differed, Allah caused sleep to 
overcome them, until there was not one from 
amongst them except his chin was in his chest (i.e. 
he was asleep). Then someone spoke to them from a 
corner of the house, and they did not know who it 
was, (saying), ‘Wash the Prophet (Acsaieiie) with 
his clothes on.’ So they went to the Messenger of 
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Allah (Acsacleaif) and washed him while his Qamis 
(garment) was still on, pouring water over the Qamis 
and washing him using the Qamis instead of their 


hands.” 


‘A‘ishah used to say, “If I had known beforehand 
what I know now, no one would have washed him 
except his wives.” 


Eleventh: The purpose behind covering the body (of the deceased) 
and using a cloth is so that no one can see or touch their ‘Awrah. 
The ‘Awrah of the man is from the naval to the knee according to 
the correct opinion, because of his statement (fasat): 


596 iSl null oy L 
“That which is between the naval and the knee is 
from the ‘Awrah.”' 


And his statement (Acsacetiie), 


“The thigh is ‘Awrah.”’ 


As for the (Muslim) woman in the presence of another woman, then 
of course, she (in her entirety) is an ‘Awrah, except for her places of 
beauty, which are the head, the ears, the neck, the very top of the 
chest where the necklace sits, the forearm with a bit of the upper 
arm where the armlet sits, the foot and the bottom of the leg where 
the ankle bracelet sits. 


' See the Takhrij [references] of these two in Irwa‘ al-Ghalil (269,271). 
* See above. 
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Anything besides that is considered to be part of the ‘Awrah and it is 
impermissible for another woman to see any of that, as applies to 
Mahram; nor is it allowed for her to display any of that. This is due 
to His clear saying, the Most High: 


bite Gch OH 43 Sib 
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“And not to show off their adornment except 
only that which is apparent (like palms of hands 
or one eye or both eyes for necessity to see the way, 
or outer dress like veil, gloves, head-cover, apron, 
etc.), and to draw their veils all over Juyubihinna 
(i.e. their bodies, faces, necks and bosoms, etc.) and 
not to reveal their adornment except to their 
husbands, their fathers, their husband’s fathers, 
their sons, their husband’s sons, their brothers or 
their brother’s sons, or their sister’s sons:” To the 
end of the ayah.' [Sirah al-Nūr 24:31] 


Twelfth: An exception to what was mentioned in the fourth point 
(i.e. the usage of fragrance) is the Muhrim (i.e. the one who dies in 
the ritual state of Hajj or ‘Umrah), as it is not permissible to perfume 
him, due to his statement in the hadith, which was alluded to earlier: 


t The statement that the ‘Awrah of a woman to a woman is just like the 
‘Awrah of a man to the man is a statement that I do not know to have an 
origin. Rather, it is in opposition to the verse mentioned. 
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“Do not place fragrance (i.e. camphor) on him.” 


In another wording: 


“Do not place any perfume on him...For verily he 
will be resurrected on the Day of Resurrection 
reciting the Talbiyah.” 


Thirteenth: An exception to what was mentioned in the ninth 
point is the two spouses. It is permissible for each of them to take the 
responsibility of washing the other, as there is no evidence to 
prevent this; and the origin is that it is permissible, especially with it 


being supported by two hadith: 


The First: The statement t of A'ishah (Gais) in her hadith, which 
preceded: 


“If I had known beforehand what I know now, no 
one would have washed him except his wives.” 


The Second: Also a hadith narrated by her: 


“The Messenger of Allah (Acsaeai{>) returned to me 
from a _Janazah at al-Baqī* whilst I had a headache 
and was saying, ‘My head, My head.’ So he said, 


Edo è Has lad LS Ceo gh Apo le lolly Ui A, 
eds Se 


! [TN] The Baqi’ is the cemetery in al-Madinah next to the Prophet’s 
Masjid (Acsacetile). 
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‘Rather (I should say), O my head! It will not harm 
you, (as) if you die before me, then I would wash 
you, shroud you, pray over you and bury you.” 


Fourteenth: The one in charge of washing the deceased should be 
the one who has most knowledge of the Sunnah of washing (the 
deceased), especially if he is from his family and relatives. This is 
because those who took charge of washing him (A<saiexi{z) were the 
likes of those whom we have mentioned. Alee (xadils) said: 

“I washed the Messenger of Allah (Acsuiecijz), so I 

began to look for things that happen to the deceased 

and I did not see any of that (in the Messenger of 

Allah). He was clean and pure, alive and dead 


cd 


(Acsaceaifle).” 


30- The one who takes on the duty of washing (the deceased), has a 
great reward, but with two conditions: 


The First: Not to disclose anything about the deceased and not 
speak about anything detested that was seen (while washing them). 


This is due to his statement (Acsa‘eaif\e): 


arb a jim (yey «bye yay al dl ab ado ASG [Line Jd oyo 
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“Whoever washes the (deceased) Muslim and 
conceals (what they see) from him, Allāh will forgive 
them forty times. Whoever digs (the grave) and 
buries him will be given a reward similar to 
providing for him a dwelling until the Day of 
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Resurrection. Whoever shrouds him, Allah will 
clothe him on the day of resurrection with the fine 
and thick silk of Paradise.” 


The Second: That he seeks by this the Face of Allah, not wanting 
any reward, thanks, or anything from the worldly affairs. This is 
because it is established in the divine legislation that Allah does not 
accept any worship except if done sincerely seeking His Noble Face. 


The proofs for this from the Qur‘an and Sunnah are plenty, and I will 
suffice with mentioning here just two of them: 


The First: His statement, the Exalted and High: 


oa wre ae sf 
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“Say (O Muhammad): I am only a man like you. 
It has been inspired to me that your [lah (God) 
is One Ilāh (God i.e. Allah). So whoever hopes for 
the Meeting with his Lord, let him work 


righteousness and associate none as a partner in 
the worship of his Lord.” [Sirah al-Kahf 18:110] 


Meaning: One does not intend anything other than the face of Allah, 
the Most High. 


The Second: His statement (Acjactetiie): 


“Actions are solely judged by intentions and every 
person will receive what they intended. Whoever’s 
migration was for Allah and His Messenger, then his 
migration was for Allah and His Messenger; and 
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whosoever’s migration was to acquire something of 
the worldly life or to marry a woman, then his 
migration will be for the sake of what he migrated 
for.” 


31- It is recommended for the one who washes the deceased to make 
a ghusl, due to his statement (Acsaceaif): 


Loge ale oyog funded’ bine und cay 
“Whoever washes the dead, then let them make a 
ghusl; and whoever carries him, then let them make 


Wud.” 


The apparent wording indicates that it is an obligation, but we did 
not go with that opinion due to two other hadith: 


The First: His statement (Ajeaifie), 
“It is not obligatory upon you when you wash your 


dead to make ghusl, for your dead are not Najas 
(impure), but it is sufficient that you wash your 


hands.” 
The Second: The statement of Ibn ‘Umar (@zaiis): 


“We used to wash our dead and some of us would 
make ghusl and some of us would not.” 


32- It is not legislated to wash the martyr who is killed on the 
battlefield, even if he was in the state of sexual impurity, and there 


are narrations to support this: - 


1. Narrated by Jabir who said that the Prophet (fsa): 
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“Bury them in their blood.” Meaning, on the day of 
Uhud, and he did not wash them. 


(In another narration) he said: 


“I am a witness over these (martyrs). Wrap them in 
their blood, for there is no one who is wounded [for 
Allah’ sake] except he will come on the day of 
resurrection with blood flowing from his wound; its 
color will be the color of blood and its scent will be 
the scent of Musk.” 


And in another wording: 


“Do not wash them because every wound will emit 
Musk on the day of Resurrection.” And he did not 
pray over them. 


The Second: Abū Barazah narrated that the Prophet (fasste) 
was on a war expedition, so Allah granted him the spoils of war 
(without having to fight). So he said to his companions: 


“Are you missing anyone? They said: ‘Yes, so and so, 
and so and so, and so and so.’ Then he said (again), 
‘Are you missing anyone?’ They said, ‘No’. But I’m 
missing Julaybib, so look for him.” 


So he was searched for amongst the dead and they 
found him next to seven other (dead men) that he 


had killed, then they killed him. So the Prophet 


(Acsacecifi) came and stood over him and said: 


“He killed seven (men), then they killed him! He is 
from me and I am from him.” [He said this twice or 
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three times]. [Then he spread out his two arms]. He 
(Jabir) said: ‘So he placed him (i.e. Julaybib) in his 
two arms. He did not have a better resting place than 
the two arms of the of the Prophet (AcssKaii). He 
(Jabir) said: ‘So he dug him (a grave) and placed him 


in it. He never mentioned washing him.” 
The Third: On the authority of ‘Abdullah Ibn al-Zubayr regarding 
the story of (the battle of) Uhud and the martyrdom of Hanzalah Ibn 
Abii ‘Umar, he said that the Messenger of Allah (zsak) said: 


“Indeed, your companion (i.e. Hanzalah) is being 


washed by the angels. Ask his wife regarding this.” 


She said: “He rushed out (of the house) in the state 
of sexual impurity when he heard the loud noises 


(from the battlefield).” 
So the Messenger of Allah (zsa) said: 
IS akut als 


“This is why the angels washed him.” 
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Chapter Eleven 
Shrouding the Deceased 


33- After finishing the washing of the dead, it is obligatory to shroud 


him, due to the Prophet (Acsa‘e4i{~) commanding with that in the 
hadith regarding the Muhrim who was killed by his she camel: 


“Shroud him...” To the end of the hadith. 


It has already been mentioned in its entirety in the third chapter, 


letter (d). 


34- The shroud, or the price of the shroud, should be paid for from 
the wealth of the deceased, even if he did not leave behind anything 
else. This is due to the hadith of Khabbab Ibn al-Arat who said: 


“We migrated with the Messenger of Allah 
(izale) in the path of Allah, seeking the Face of 
Allah, so our reward was surely ensured by Allah. 
Some of us died and did not take anything from their 
worldly reward, and from them was Mus‘ab Ibn 
‘Umayr who was killed on the day of Uhud. He had 
nothing [in another wording: he left nothing 
behind] except a black and white striped garment. 
When we covered his head, his feet would become 
uncovered, and when we covered his feet, his head 
would become uncovered. So the Messenger of 


5 


Allah (Acsaccaifc) said, 
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òY 
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‘Place it over his head and put Idkhir over his feet.' 
For some of us the fruit has ripened, so we are 
harvesting it.” 


35- It is incumbent that the shroud be long and sufficient in order 
to cover their whole body, due to the hadith of Jabir Ibn ‘Abdullah 


ab e 


(ais): 


“The Prophet (zaffe) gave a sermon one day 
and mentioned a man from his companions who 
died and was shrouded in a shroud that was not long 
enough and was buried at night. The Prophet 
(isali) strongly warned against burying a 
person at night so that he can be prayed upon’, 
unless one is compelled to do so. The Prophet 


(Acsaclcsifie) said: 
(elal I) Ai prod olt Ki 25 13) 


‘If one of you shrouds his brother, then he should © 
shroud in the best manner (if he is able).” 


The scholars mention: 


' Udkhir] is a type of shrub (plant) with a good smell. 


? [TN] Imam al-Nawawi stated: “This is an expression used to describe 
how the possessions of this world were accessible to them.” 


> [TN] Shaykh Albani explains this at point 92 to mean: “So that he can be 
prayed upon during the day, because a larger congregation is more likely 
[at this time].” 
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“The meaning of ‘shrouding in the best manner’ refers to its 
cleanliness, thickness, ampleness and its simpleness. It is not referring 
to being wasteful, excessive spending and its costliness.” 


36- If the shroud is too small, and not sufficient in size, then one 
covers their head and what follows from their body. Whatever 
remains exposed should be covered with Idkhir or another shrub. 
This is due to the hadith of Khabbab Ibn al-Arat regarding Mus‘ab 
and his saying (zx) regarding his black and white striped 
cloth: 


“Place it over his head and put Idkhir over his feet.” 
This entire (narration) has preceded in point 34. 


37- If there are not enough shrouds and there are many bodies, it is 
permissible to shroud a group of them in one shroud. This is by 
dividing it between them and placing closest to the Qiblah the one 
knowing the most Qur’an. 


This is due to the hadith of Anas (edits) who said: 
“On the day of Uhud, the Messenger of Allah 
(izraste) passed by Hamzah Ibn ‘Abd al-Muttalib 
who was amputated and mutilated. He said, 


‘If it was not that Saftyah would grieve, I would have 
left him to be eaten by the predators, so Allah can 
resurrect him from the bellies of the birds and 
animals.’ 


He shrouded him in a black and white striped cloth, 


and when his head was covered his feet would show, 
and when his feet were covered his head would 
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show. So his head was covered and he did not pray 
over any of the martyrs of Uhud besides him. He 
said, ‘I am a witness for all of you.’ 


[He said: There were many killed that day and too 
few shrouds.] He would gather together three 

= people and two people in one grave. He would ask 
which of them had the most Qur‘an (memorized), 
and he would place them first in the hollow niche 
(of the grave). He shrouded two and three people in 
one sheet of cloth.”! 


' Ibn Taymiyah stated: 


“The meaning of this hadith is that he would divide one 
sheet amongst a group of them. Thus, each person would 
be shrouded with a piece of it, out of necessity, even if it 
only covered part of their body. This is proven by what is 
mentioned in the rest of the narration that he would ask 
who knows the most. Qur’an and then place them in the 
hollow niche (of the grave) first. If it was the case that they 
all were (shrouded) in just one garment (altogether), then 
he would have first asked who was the best among them 
to prevent them having to be unshrouded and then re- 
shrouded.” This was mentioned in ‘Awn al-Ma‘bid 
(3/165). 


This is the correct explanation (of the hadith). As for the opinion of those 
who explained it based upon its apparent wording, then that is a mistake 
and it contradicts the context of this incident, as Ibn Taymiyah clarified. 
What is further from the truth is the one who said that the meaning of one 
sheet is one grave! This is something mentioned in the hadith itself, so there 
was no need to repeat it. 
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38- It is not permissible to remove the clothing that the martyr was 
killed in. Rather, he should be buried in these clothes, due to his 
statement (Acacia) regarding the martyrs of Uhud: 


weld 3 Paks) 
“Bury them in their clothes.” 


39- However, it is recommended to shroud them in one or more 
sheets over his clothing, just as the Messenger of Allah (ázat) 
did with Mus‘ab Ibn ‘Umayr. The hadith has already preceded in 
point number 34. 


40- The Muhrim is shrouded in his two garments that he died in (i.e. 


the Ihram), due to his statement (Acsaclexif~) about the Muhrim who 
was killed after being thrown from his she camel: 


“Bury him in his two garments that he wore while 
in the ritual state of Ihram...” 


This has been mentioned in its entirety in chapter three, letter (d). 


41- In regards to the shroud, the following matters are 
recommended: 


The First: That it be white, due to his statement (Acsacecije): 
Sige 183 K as KB cael KU ge gel 


“Wear white garments, for they are your best 
clothes, and shroud your dead in them.” 


The Second: That it be three cloths, due to the hadith of ‘A‘ishah 
(gai) who said: 
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“The Messenger of Allah (fsa) was shrouded 
in three white, Yemeni Suhili garments’; and he 
neither wore a shirt or a turban. He was gradually 
wrapped in all of them.” 


The Third: That one of the shrouds be a Hibarah cloth? if that is 
feasible, due to his statement (izzat): 


“If one of you dies and has the means, let them be 
shrouded using a Hibarah cloth.” 


The Fourth: To perfume the body three times with incense, due to 
his statement (Acsacleaiie): 


BYE 1, a Call Fal \3\ 


“When you perfume the body of the deceased with 
incense, do it three times.” 


This ruling does not include the Muhrim, due to his saying 
(Acsacletific) regarding the Muhrim who was thrown off his riding 
beast and killed: 


“Do not perfume him...” 


42- It is not permissible to be extravagant as it relates to the shroud, 
nor use more than three sheets; because this is opposite to what the 
Messenger of Allah (zafe) was shrouded in, as mentioned in 
the previous issue. It is also considered to be wasting money, which 


t From Suhil, which is a town in Yemen. 
* This is referring to the cloth that is striped, and the intent here is that 
which is mostly white. 
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is prohibited, and especially because the one living has more right to 
it. 


The Messenger of Allah (Acsateaiie) said, 
Jigal 755 JU iclal, Sy Ja 63 K of atl o 


“Indeed, Allāh hates for you three things. [He hates 
for you] he said and she said, wasting money and 
asking too many questions.” 


While on this subject, I find amazing the statement of al-‘Allamah 
Abū al-Tayyib in his book al-Rawdah al-Nadiyyah (1/165), 


“Having an abundance of shrouds and being 
excessive in spending on them is not something 
praiseworthy. If it was not that the legislation 
commanded with it [i.e. the shroud], it would have 
been considered a waste of money; because the 
deceased does not benefit from it, and its benefit 
does not in any way return to the living. May Allah 
have mercy on Abū Bakr al-Siddiq when he said, 
“The living has more rights to what is new.” This is 
when he selected one of his (old) garments as his 
shroud, and someone said to him, ‘(But) this is worn 


999 
e 


out 


43- The woman in this matter is the same as the man, as there is no 
evidence to differentiate between them. 


So) KE HK HER 


65 


An Abridgment of the Rulings & Regulations Pertaining to the Funeral Rites 


Chapter Twelve 
Carrying the Janazah and Following It 


44- It is obligatory to carry and follow the Janazah. This is from the 
rights of the deceased Muslim over the Muslims, and there are many 
narrations concerning this. Here I will mention two: 


The First: 


His statement (Asacesiie), 


5 gei (4d) e duaal ot ilo 35) hatl Je dadl a> 
Cepaddy <Bgoll ålely «dik! isl oahl sakey <p Sul 


abla 


“The right of a Muslim over a Muslim is (in another 
wording: It is obligatory upon a Muslim towards his 
brother) five: to return the Salam, visit the sick, 
follow the Janazah, respond to the invitation and 
respond to the one who sneezes (i.e. by saying 
YarhamukAllah).” 


The Second: 
His statement: 
EAN KIs LL lasla ay lyase 


“Visit the sick and follow the funerals biers; this will 
remind you of the Hereafter.” 


45- Following the Janazah is of two levels: 
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The First: To follow the deceased from their family’s house until 
they are prayed upon. 


The Other: To follow the deceased from their family’s house until 
the burial is complete. 


Both of these were done by the Messenger of Allah (Acsateaiiie), as 
was reported by Abū Sa‘id al-Khudri (x25): 


“When the Prophet (dcsacesi{) came to al-Madinah 
and someone from amongst us was dying, we would 
inform the Prophet (dcssctijke); so he would visit 
that person and seek forgiveness for him until they 
died. Then the Prophet (Acsateai{~) would depart 
along with those with him (and remain) until the 
person was buried. Sometimes this would take up 
much of the time of the Prophet (zgage). When 
we feared that it would be a hardship on him, some 
of the people (from us) said to the others, ‘What if 
we refrain from informing the Prophet of anyone’s 
death until after they die, and when they pass we will 
inform him. That way there will be no hardship 
upon him, nor would he be detained.’ So, this is 
what we did. We would inform him of a person’s 
death after they died, then he would come and pray 
over them. Sometimes he would depart after that and 
sometimes he would stay until the deceased was 
buried. This is what we did for a period of time. 
Then we said, ‘What if the Prophet (Acjdeaijie) did 
not have to leave (where he was) and we carry the 
Janazah to him so that he can pray over the deceased 
at his house; this would be easier for him.’ And this 
was the case until this day.” 
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46- No doubt, the second level is better than the first, due to his | 
saying (Acsacletiie): 


Ble ane JLH aah oye Halas Bo) Clee ge) HLH aed ys 
Ba) BA Go Raed yey ely ai ade ha Ge (Clute, 
Al Jay b NBG oy) gles a (le pa eet aly, 
Sse Alay Ge) pce dt lee Je F glbl yall be, 
Cie je he 


“Whoever witnesses the Janazah (from its house), 
(and in another narration: Whoever follows the 
Janazah of a Muslim having true belief, hoping for 
Allah’s reward) until he prays the funeral prayer for- 
it, then one will have one Qirat. And whoever 
witnesses it until it is buried (and in another 
narration: Until it is finished being buried) then he 
will have two Qirat (in reward). It was said: ʻO 
Messenger of Allah what is two Qirat?’ He said: 
‘They are equivalent to two huge mountains, (and 
in another narration: Each mountain is like Mount 


Uhud).” 


47- This reward for following the Janazah is only for the men and 
not the women, due to the Prophet (Acsatexij) prohibiting the 
women from following it. This prohibition means that it is highly 


disliked [and not absolutely forbidden]. 
Umm ‘Atiyyah (adits) said: 


“We used to be prohibited (and in another narration: 
The Messenger of Allah (Acssdeaif) prohibited us) 
from following the funerals, but it was not 
something imposed upon us.” | 


An Abridgment of the Rulings & Regulations Pertaining to the Funeral Rites 


48- It is not permissible to follow the funerals with anything that 
opposes the divine legislation, and there are texts that have 
mentioned two matters (specifically): 


1. Raising the voice with crying. 


2. Following it with incense. 


a 


This is found in his statement (Acjaceaiie): 


“Do not follow the Janazah with loud crying or with 
fire.” 


49- This prohibition encompasses raising the voice with dhikr (i.e. 
statements of supplication or remembrance) in front of the Janazah, 
because this is an innovation, due to the statement of Qays Ibn 


‘Abbad: 
“The companions of the Prophet (Acca) used to 
hate raising the voice during the Janazah.” 


This is also imitation of the Christians, because they raise their voices 
while (reading) some of their Gospel and supplications, elongating 
these chants, singing them as hymns and voicing them in a plaintive 


melody. 
What is even more disgusting is accompanying the funeral 


procession with musical instruments with sad melodies, as is done in 
some Islamic countries, blind following the disbelievers—and help is 


sought from Allah. 
Imam al-Nawawi (aii%5) said in his book, al-Adhkar (p. 203): 
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“Know, that which is correct and acknowledged, 
and that which the Salaf, may Allah be pleased with 
them, were upon is to remain silent whilst 
proceeding with the Janazah. The voice should not 
be raised with recitation, supplication or anything 
else. The wisdom behind this is clear, which is that 
this brings more tranquility to one’s mind and is 
more collective for one’s thoughts, as it relates to the 
Janazah. And this is what is requested during a 
situation like this. So this is the truth! 


Do not be deceived by the large number of people 
who oppose this. It was stated by Abū ‘Ali al-Fudayl 
Ibn ‘Iyad, may Allah have mercy upon him, that 
which means: 


‘Cling to the path of guidance and do not be harmed 
by the small number of people on that path, and 
beware of the path of misguidance, and do not be 
fooled by the great number of people heading 


towards destruction.’ 


It has been reported to us in the Sunan of al-Bayhaqi 
that which indicates what I have stated (here he is 
referring to the statement of Qays Ibn ‘Abbad). As 
for what is practiced by the ignorant from reciting 
over the deceased in (the city of) Damascus and 
other than it—reciting with elongated words, and 
uttering speech in improper places—then this is 
haram [forbidden] by the consensus of the scholars. 


Furthermore, I have explained in my book, Adab al- 
Qiraah, its repulsiveness and its severe 
impermissibility and likewise the sinfulness of those 
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who are able to prevent it but they do not. And help 
is sought from Allah.” 


50- It is also obligatory to hasten when walking with it, at a pace 
just under al-Ramal (jogging), due to his statement (AcsaLetifl~): 


INS ye IS gly Ade legais è thle As op SLL lye 


“Hasten with the Janazah (the body of the deceased). 
If it is someone righteous, then it is good that you 
are leading them to; and if they were not, then it is 
evil you are removing from your shoulders.” 


I say: 


The which is apparent from the command (here) is that this is an 
obligation. This is the opinion of Ibn Hazm (5/154-155), and we 
have not found an evidence that changes this into a 
recommendation. Thus, we suffice with this (i.e. at the evidence 
showing it is obligatory). Ibn al-Qayyim said in Zad al-Ma‘ad: 


“As for the slow walking of the people, step by step, 
then this is a detested innovation and in opposition 
to the Sunnah. It also entails imitation of the people 


of the book, (specifically) the Jews.” 
51- It is permissible to walk in front of the Janazah or behind it, or 
to its the right or left, as long as one is close to it; except for one 


riding, then they must be behind it. 


This is due to his saying (Aasaceri): 
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cLslaly lg) Yeo slà Cue (gill, ijlt | ale (p) ÍN 
F-29) ade ha Jilally «(lio Las calas yey Lars G3 
(äzly jalh all, 


“The rider rides behind the Janazah, and the walker 
proceeds wherever he chooses (behind it, in front of 
it, on its right or left, yet close to it). And the child 
is prayed upon (and forgiveness and mercy is sought 


[from Allah] for his parents).” 


52- Walking behind it or in front have both been established from 
the actions of the Messenger of Allah (Acsteaij.), as was stated by 
Anas Ibn Malik (cai): 


“That the Messenger of Allah (Acsateaije), Abii Bakr, 
and ‘Umar used to walk in front of the Janazah and 


behind it.” 


53- However, it is better to walk behind it, because this is what is 
indicated by the statement Prophet (Acsaseaii{~): 


FH lasl 


“Follow the funeral processions.” 


In addition to ihe narrations that carry a similar meaning. It is also 
supported by the statement of ‘Ali (xas): 


“Walking behind it is better than walking in front of 
it, like the virtue of a man’s prayer in pongi pation 


over a man’s prayer alone.” 


54- It is permissible to ride with the condition that one rides behind 
(the Janazah), due to his statement (Acsaxe2(~) in the previous hadith: 
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“The one riding (rides) behind the Janazah.” 


However, it is better to walk because this is what was known from 
him (Adsaceai{k), and it was never recorded that the Prophet would 
ride with it. Thawban (eal) said: 


“Someone came to the Messenger of Allah 
(Ísai) with a riding animal while he was 
accompanying a Janazah and he refused to ride it. 
After he departed, someone came with a riding beast 
and he rode it. He was asked about that and said: 


oS, lya o B osis Py I Sl oti LE ELW o 


“Verily, the angels were walking, so it was not for 
me to ride while they walked. When they dispersed, 
I then rode.” 


55- As for riding after departing from the Janāzah, then this is 
permissible and not disliked whatsoever, due to the previous hadith 
of Thawban. 


The hadith of Jabir Ibn Samurah (xas) is also similar to it (i.e. the 
previous hadith) who said: 


“The Messenger of Allah prayed over Ibn al- 
Dahdah, and we were present (in another wording: 
He went out to the Janazah of Ibn al-Dahdah 
[walking]); then someone came with an unsaddled 
horse and a man held it for him. So, he (the Prophet) 
rode it [when he departed]. The horse bounded in 
his running making short steps while he was upon 
it, and we followed. A man present from the people 
said, ‘The Prophet (dcsateaiie) said: 
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“How plenty are the hanging or leaning fruitful 
branches of the palm trees in Paradise for Ibn al- 


Dahdah.” 


56- As for carrying the Janazah on a cart or hearse and the people 
following behind the procession in cars, then this scenario is not 
permissible whatsoever for the following reasons: 


The First: It is from the customs of the disbelievers, and it has been 
established in the divine legislation that it is not permissible to follow 
them in those (customs). 


There are many narrations regarding this, I collected them and 
mentioned them along with their sources in my book, Hijab al- 
Mar‘ah al-Muslimah fi al-Kitab wa al-Sunnah. 


Some of those narrations contain the command and encouragement 
to oppose them in their worship, dress, and customs, and others are 
examples of his actions (Acsadéaij>) in which he opposed them. 
Whoever wishes can return back to it. 


The Second: It is an innovation in worship, in addition to it 
contradicting the practical Sunnah of carrying the Janazah. 
Everything like this is from the newly innovated affairs, and is thus 
misguidance by consensus (of the scholars). 


The Third: It causes the main objective of carrying and following 
the Janazah to be lost, which is to be reminded of the Hereafter, just 
as the Messenger of Allah (Acsaexiji>) stated in the hadith previously 
mentioned in the beginning of this chapter with the wording: 
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“Follow the funeral, for it will remind you of the 
Hereafter.” 


I say: 


Following it in such a manner (i.e. while in a hearse) is that which 
causes this lofty objective to be lost in totality or almost in totality. 
Verily, it is not hidden from the one with insight and understanding 
that carrying the bodies of the deceased on the necks, and those 
following observing this while the body is above their heads, is more 
profound in actualizing the objective of remembering (the 
Hereafter) and taking admonition by following it in the 
aforementioned manner. 


I will not be exaggerating if I said that which has caused the 
Europeans to (follow the Janazah in this way) is only their fear of 
death and everything that reminds them of it, because they have 
been overcome by materialism and they disbelieve in the Hereafter. 


The Fourth: This is a strong reason for the decrease in the number 
of attendees following the funeral procession and those desiring to 
receive the reward that was previously mentioned in point 46 of this 
chapter. This is because it is not possible for everyone to rent a car 
in order to follow it. 


The Fifth: This method of following the funeral procession does 
not conform whatsoever with that which is known from the pure 
and lofty divine legislation, in being far away from superficial 
formalities and rituals, especially regarding such a serious matter as 


this: death. 
And I say the truth [of the matter is that] if there was nothing else 


in this innovation except this error, then it would have been 
sufficient in rejecting it. So what about if it is coupled with what has 


75 


An Abridgment of the Rulings & Regulations Pertaining to the Funeral Rites 


been explained earlier from the different types of opposition (to the 
religion) and evil consequences, and other things that I did not 
mention. a 


57- Standing for the Janazah has been abrogated, and it is of two 
types: 


a- That the one sitting stands when it passes by. 


b- That those following it stand when it reaches the grave, until it 
is lowered to the ground. The evidence for this is the hadith of ‘Ali 


(eiis) : 


7 a 


Janazah, so we stood. Then he sat, so we sat.” 


“The Messenger of Allah (Acsateaifi>) stood for a 


In another wording: 


“He used to stand for the Jana‘iz, then afterwards he 
would sit.” 


In another wording: 
“The Messenger of Allah (ázat) used to 
command us to stand during the Janazah, then he 


would sit after that, and he commanded us to sit.” 


It is recommended for the one who carries the Janazah to perform 


Wudi', due to his statement (Acjaietife): 


logd dle yoy epaia bso ub sys 
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“Whoever washes the deceased then they should 
perform ghusl, and whoever carries him should 


6 99 


perform Wudii <. 


So) KE HK HER 
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Chapter 13 
Offering the Prayer over the 
Janazah (the Deceased) 


58- The prayer upon the deceased Muslim is a communal 
obligation, due to him (Asses) commanding with it in many 
narrations. I will mention from them the hadith of Zayd Ibn Khilid 


al-Juhani: 


“That a man from the companions of the Prophet 
(izale) passed away on the day of (the 
expedition) of Khaybar, and they mentioned this to 


g 


the Messenger of Allah (Ázsafeńfķ-) and he said, 
Robe de Ibe 
‘Pray over your companion.’ 


So the people’s faces changed (i.e. because the 
Prophet himself did not pray over him). 


Then he said, 


‘Verily your companion stole from the war booty 


(while out) in the path of Allah.’ 
So we checked his belongings and we found some 
beaded stones belonging to the Jews that were not 


worth two dirhams.” 


59- There are two people who are an exception to this ruling, and 
it is not an obligation to pray upon them. 
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They are: 


One: The child who did not reach puberty, because the Prophet 
(Jsa) did not pray over his son Ibrahim (aide). ‘A‘ishah 
(gadis) said: 

“Ibrahim, the son of the Prophet (Acsieaij~) passed 

away when he was only eighteen months, and the 

Messenger of Allah (zate) did not pray the 


Janazah prayer over him.” 


Two: The martyr, because the Prophet (Acsa‘fexi{) did not pray 
over the martyrs of Uhud or other than them, as has been explained. 


However, this does not negate that it is still legislated to pray over 
them without it being an obligation, as will come in the next point. 


60- It is legislated to pray over the following people: 


The First: The child, even if it was a miscarriage, and this is the 
miscarried fetus that came forth from the belly of the mother 
prematurely, due to his saying (Acseéai{k~) in the previous hadith 
from point 51: 


“The child is (in one narration: the miscarried fetus) 
is prayed upon (and forgiveness and mercy is sought 
for its parents).” 


What is apparent is that the miscarried fetus is only prayed upon if 
the soul was blown into it, and this is after the completion of four 
months. If the miscarriage occurred before that, then it is not prayed 
upon because it is not deemed to have died, as is well known. 


The basis for this is the hadith of ‘Abdullah Ibn Masūd (edith): 
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“The creation of one of you is gathered in his 
mother’s womb for forty days, then he will be a clot 
for a similar period, then he will be a morsel (of flesh) 
for a similar period, and then an angel will be sent to 
him to blow the soul into him.” 


The Second: The martyr, and regarding this there are many 
narrations. I will suffice with mentioning a few of them: 


(1) On the authority of ‘Abdullah Ibn al-Zubayr that: 


“The Messenger of Allah (Acsacexij) commanded 
on the day of Uhud that Hamzah be shrouded in a 
cloak, then he prayed upon him and said nine 
Takbirat. Then the rest of those killed were brought 
and placed in a row, and he prayed upon them and 
upon him (i.e. Hamzah) along with them.” 


(2) On the authority of Uqbah Ibn ‘Amir that: 


“The Prophet (Acjadeaii) came out one day and 
prayed over the (martyrs) of Uhud as he would pray 
over the deceased. [This was eight years later]. [It 
was as if this was a farewell to the living and 
deceased]. Then he departed towards the pulpit and 
he praised Allah and glorified Him, then said, 


‘I am your predecessor, and I am a witness upon you. 

_ [Verily, we will a meet at the Hawd.] By Allah, I am 
looking at my Hawd right now. [Indeed, its width is 
like that between Aylah and al-Juhfah.] I have been — 
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given the keys of the treasures of the earth or the 
keys of the earth. By Allah, I am not afraid that you 
will worship others besides Allah after me, but I fear 
for you the [worldly life], that you will compete over 
it [and fight with one another, and be destroyed like 
those before you were destroyed].” 


[He said: ‘This was the last look I took at the Messenger of Allah 
(istie). ] 


The Third: The one who was killed by way of an Islamically 
prescribed punishment. This is due to the hadith of ‘Amir Ibn 
Husayn: 


“That a woman from Juhaynah came to the Prophet 
of Allah (zate) while pregnant from adultery 
and said, ‘O Prophet of Allah, I fell into a matter that 
warrants a prescribed punishment, so implement it 
upon me.’ The Prophet of Allah called for her 
guardian and said, ‘Be good to her, and after she has 
the baby bring her to me.’ So he did so. The Prophet 
of Allah (Acsaclexi§~) commanded that her clothes be 
tightened around her, then commanded that she be 
stoned. Then he prayed upon her. So ‘Umar said to 
him, ‘Will you pray over her, O Prophet of Allah, 
and she committed adultery?’ So he replied, 


da përg aall Jol ye Creme oy Crud gigs Call wal 
Ske ais guna, dle o fuel dy a5 le» 


‘She repented with a repentance, which if it was 
spread out amongst seventy people of al-Madinah, it 
would have sufficed all of them. Do you find a 
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repentance better than her offering her own life to 
be taken?” 


The Fourth: The wicked rebellious Muslim indulged in sin and 
prohibited matters, such as the one who abandons the Salah (prayer) 
and giving Zakah, while acknowledging their obligation; the 
fornicator, the drunkard and the wicked ones like them. They are all 
to be prayed upon. 


However, it is befitting that the people of knowledge and piety leave 
off praying upon them as a punishment and deterrent to those 
similar to them, as was done by the Prophet (Acsaceaifie). 


There are many narrations regarding this; I will mention one of 
them here: 


On the authority of Abū Qatadah who said: 


“If the Messenger of Allah was requested to pray the 
Janazah over a person (Acjsaceaiie), he would ask 
about them. If they were spoken well of he would 
pray over them, and if it was said about them other 
than that, he would say to the family, ‘Carry out 
your affair with him.’ And he would not pray over 
them.” 


The Fifth: The one who dies in debt, who did not leave behind any 
wealth to cover his debt, is still prayed upon. The Prophet 


(Acsacle4if) only left praying over them initially. There are a number 
of ahadith in this regard. 


(1) On the authority of Salamah Ibn al-Akwa‘ who said: 
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“We were sitting with the Prophet (Acai) when 
a_Janazah was brought and they said (to him), ‘Pray 
upon him.’ He said: ‘Does he owe any debts?’ They 
said: ‘No.’ He said, ‘Did he leave behind anything?’ 
They said, ‘No.’ So he prayed upon him. Then 
another Janazah was brought and they said, ‘O 
Messenger of Allah, pray upon him.’ He said ‘Does 
he have a debt?’ It was said, ‘Yes.’ Then he said, ‘Did 
he leave behind anything (i.e. wealth)?’ They said, 
‘Three dinars.’ He said (gesturing) with his fingers, 
‘Three kayyat [he will be burnt three times].’ And he 
prayed upon him. Then a third person was brought 
and they said to him, ‘Pray upon him.’ He said, ‘Did 
he leave behind anything?’ They said, ‘No.’ He said 
‘Does he have a debt?’ They said, “Three dinars.’ He 
said: ‘Pray over your companion.’ A man from the 
Ansar who was called Abū Qatadah said, ‘Pray upon 
him, O Messenger of Allah, and I will pay his debt.” 


(2) On the authority of Abū Hurayrah (who said): 


“They would come to the Messenger of Allah 
(Azalek) with a person who died whilst owing a 
debt and he would ask, ‘Did he leave behind 
(money) to cover it?’ If he was informed that they 
left behind money to cover it, he would pray over 
them, otherwise he would not. He would say, ‘Pray 
over your companion.’ But when Allah gave him 
victory by way of the conquests, he said, 


ll) {AL ol 5l al Wall 3 ogni oe oilh af K 
O bed gol 
ad 4) gg Ye sy Sas) cog las 


83 


An Abridgment of the Rulings & Regulations Pertaining to the Funeral Rites 


‘I am closer to the Believers than their own selves in 


this life and in the Hereafter. Read if you like (Allah’s 
saying): 


“The Prophet is closer to the Believers than their 
own selves.” [Sirah al-Ahzab 33:6] 


So whoever dies while having a debt (and they did 
not leave anything to cover it), then I will pay it. 
And whoever did leave behind wealth, then it 
belongs to his heirs.” 


The Sixth: Whoever is buried before they are prayed upon, or only 
some people prayed upon him, then it is permissibie that they pray 
over him while he is in his grave. 


However, in the second scenario it is applicable if the Imam is the 
one who had not already prayed over him. There are ahadith in this 
matter; I will mention just one of them: 


On the authority of ‘Abdullah Ibn ‘Abbas (Ezis) who said: 


“A man died, who the Messenger of Allah 
(Acsaleaif) used to visit him, and they buried him at 
night. When they informed him in the morning, he 
said, ‘What prevented you all from informing me?’ 
They said, ‘It was night time and it was dark, so we 
disliked to cause a hardship upon you.’ So, he went 
to his grave and prayed over him. [He led us in the 
prayer and lined us up behind him.] [I was amongst 
them], [and he said four Takbirat].” 
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The Seventh: Whoever dies in a land where there is no one who 
can pray upon their body. As for this person, then a group of the 
Muslims pray upon him the Prayer in absentia, due to the Prophet 
(Ísai) praying over al-Najashi. 


This was reported by a number of his companions (Acted) and 
some narrated additional details that others did not. I gathered their 
ahadith regarding this, and then I quoted them together in one 
context for the maximum benefit. 


The (original) context of this narration is the hadith of Abi 
Hurayrah: 


“Verily, the Prophet (Acsa‘leai{) announced to the 
people while he was in Madinah the death of Najashi 
[Ashamah], [King of Habashah], on the day he died. 
[He said: ‘Indeed, your brother, who was a righteous 
servant of Allah, has died] [in a land other than your 
land]. [So stand and pray for him.] [They said, ‘Who 
is it? He said, ‘Al-Najashi.’] He said, ‘[Seek 
forgiveness for your brother.]’ 


He led them to the Misalla (in one narration: to the 
Baqi'.) [Then he stepped up and they stood in rows 
behind him], [in two rows.] [He said, ‘We stood in 
rows behind him as we would do when praying 
upon the dead, and we prayed over him just as the 
dead is prayed over.] [We did not think except the 
Janazah was in front of them.] [He led us in prayed 
and prayed over him.] He made the Takbir (over 
him), four Takbirat. [It was said, ‘O Messenger of 
Allah, are you praying over an Abyssinian slave?’ So 
Allah, the Exalted sent down: 
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“And verily from the people of the Book are 
those who believe in Allah...” [Sirah Al-‘Imran 
3:199] to the end of the verse. |” 


Ibn al-Qayyim (i25) stated in Zad al-Ma‘ad (1/205-206): 


“It was not from his guidance and Sunnah 
(zaio) to pray the Jandzah Prayer for everyone 
who died in absentia. Many people died from the 
Muslims while being absent from Madinah and he 
did not pray over them. However, it has been 
authentically established that he prayed the Janazah 


over al-Najashi, as he would pray over the dead.” 


That which supports the opinion that it is not legislated to pray the 
(Janazah) Prayer over every one who dies in absentia, is that when 
the four Rightly Guided Caliphs and other than them died, no one 
prayed for them the (Janazah) Prayer in absentia. Had it been done 
it would have been widely reported. _ 


Compare this to how many of the Muslims today pray over every 
one who dies in absentia, especially if the person was renowned and 
famous, even if only from a political aspect and the individual was 
not known for piety or providing service to Islam, even if they died 
in the Haram (Masjid) in Makkah and thousands prayed over them 
during the Hajj season. 


Compare what we have mentioned to this Prayer [that they offer], 


and you will know with certainty that it is from those innovations 
which no one who has knowledge of his Sunnah (Acsaetije) and the 
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methodology of the Salaf (zák) would have the slightest doubt 
regarding. 


61- It is prohibited to pray over, seek forgiveness for or ask that 
mercy be showed upon the disbelievers and hypocrites’, due to the 
statement of Allah, the Exalted and High: 


{| 7% ado, L ae ILK FO E pe w Ee 
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“And do not pray over any one of them who 
dies, ever, and do not stand at their grave. Verily 
they disbelieved in Allah and His Messenger and 


! They are those who conceal disbelief and outwardly manifest that they 
are upon Islam. Their disbelief only comes to light by what comes out of 
their mouths from mockery of some of the rulings of the (Islamic) 
legislation and being displeased with them, and they claim that they go 
against the intellect and what is tactful. Our Lord, the Exalted and Most 
High, has pointed out this reality in His statement: 


LPN, sA r 2R SF os Í x VERA AA, Fa ot 
EKO, mre ail EF Sol es age ol BMC LS ol g 

453 oe Č <A oz . > oe oe, © 7 SPAN OSC kG or 
Realy Jal god Opay Fer ras GREY AS 


(OKs 


“Or do those in who hearts is a disease (of hypocrisy), 
think that Allah will not bring to light all their hidden 
ill-wills? Had We willed, We could have shown them 
to you, and you should have known them by their 
marks, but surely, you will know them by the tone of 
their speech! And Allah knows all your deeds.” [Sirah 
Muhammad 47:29-30] 
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died while they were Fasiqiin.” Surah al-Tawbah 
9:84] 


Also due to the hadith of ‘Ali (zań) who said: 


“I saw a man seeking forgiveness for his parents and 
they were disbelievers, so I said to him, ‘Do you seek 
forgiveness for your parents while they are 
disbelievers?” The man said, ‘Did not Ibrahim seek 
forgiveness for his father and he was a disbeliever? I 
mentioned that to the Prophet (dcsaceaife), and the 
following verse was revealed: | 


Dy ince ED cilia w KEY 


allel Oe emery e 


E al AGA? AA 
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‘It is not for the Prophet and those who have 
believed to ask forgiveness for the polytheists, 
even if they were relatives, after it has become 
clear to them that they are companions of 
Hellfire. And the request of forgiveness of 
Ibrahim for his father was only because of a 
promise he had made to him. But when it 
became apparent to Ibrahim that his father was 
an enemy to Allah, he disassociated himself 
from him. Indeed, was Ibrahim compassionate 
and patient.’ [Sirah al-Tawbah 9:113-114]” 
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Imam al-Nawawi (Xil%5) said in his book al-Majmii' (5/144, 258): 


“The (Janazah) Prayer for the disbeliever and 
supplicating for him to be forgiven is impermissible 
by the text of the Qur‘an and a consensus.” 


I say: 


From this you know the error of some of the Muslims today who 
supplicate for Allah’s mercy and pleasure to be bestowed upon the 
disbelievers. This often occurs from some newspaper and magazine 
journalists. I heard one of the Arab presidents, known for being 
religious, supplicate for mercy for the communist Stalin’ while he 
and his political ideology are from the most severe and staunch 
enemies to the Religion. 


This occurred during a talk that this president gave when this person 
died, and it was broadcast on the radio. In reality, it is not surprising 
from him, as this ruling may not be known to him (ie. this 
president); but what is truly amazing is that some Muslim Du‘at 
(callers) fall victim to this, as one of them said in one of his writings 
“May Allah have mercy on Bernard Shaw.” 


Additionally, some trustworthy individuals informed me a scholar 
who used to pray for those who died from the Isma‘iliyyah’, although 
he held the belief that they were not Muslims because the they do 
not believe Salah nor Hajj to be an obligation, and they worship a 
man. With all of this, he would still pray over them out of hypocrisy 


' [TN] Joseph Stalin was the former communist leader of the former Soviet 
Union (1878-1953). 

? [TN] Bernard Shaw was an Irish playwright specializing in satire. He also 
was an atheist and supporter of Stalin and the USSR (1856-1950). 

3 [TN] From the misguided sects of the Shia. 
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and attempting to appease them. And all complaints are directed to 
Allah, and He is the One from whom help is sought. 


62- Congregation is obligatory for the Janazah prayer, just as it is 
obligatory for the five prescribed prayers, and this is due to two 
evidences: 


The First: The Prophet (dcs.iéaij) continuously did so. 


ct] 


The Other: His statement (Adsaeaifiz): 
“Pray as you have seen me pray.” 


There should be no confusion about what we mentioned earlier 
about the companions praying over the Prophet (fcssi) 
individually and that they were not led by anyone. This was a 


specific circumstance, and its exact reason is unknown. 


Therefore, it is not permissible on account of this, that we leave what 
he (ázat) did continuously during his entire, blessed lifetime. 
Especially when this particular incident referred to has not been 
reported with an authentic chain that can be relied upon as evidence, 
although it has been reported through chains that strengthen each 
other. 


If it is possible to gather between those narrations and between his 
guidance (dcsate2i{\>) in praying the Janazah prayer in congregation, 
(then this is one thing). Otherwise, what he normally did takes 
precedence (i.e. praying the Janazah in congregation), because it is 
more firmly established and closer to his guidance. 


If they prayed over (the Janazah) individually, the obligation of the 


congregation is lifted, but they are all sinful for abandoning the 
congregation. And Allah knows best. 
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Imam al-Nawawi (25) said in his book al-Majmū‘ (5/314): 


“It is permissible to pray the Janazah Prayer 
individually, and there is no differing (regarding 
this). The Sunnah is that it is prayed in congregation 
due to the well-known ahdadith in the Sahih (i.e. al 
Bukhari) regarding that, and also due to the 
consensus of the Muslims.” 


63- The smallest number in order to establish the congregation for 
the funeral Prayer is three people. It comes in the hadith of ‘Abdullah 
Ibn Abi Talhah: 


“That Abū Talhah invited the Messenger of Allah 
(iaeo) to (pray over) Umayr Ibn Abū Talhah 
when he died. The Messenger of Allah (Acss‘esije) 
_ came to him and prayed over him in their house. 


5 


The Messenger of Allah (Acssdeifi~) stepped 
forward, Abū Talhah was behind him, and Umm 
Sulaym was behind Abū Talhah, and there was no 
one else with them.” 


64- The larger the congregation the better and more beneficial it is 
for the deceased, due to his statement (Acsacaiis): 


wh cygricn S able yaala aladi oye del ado frat Cave oye be 


a Ip Y) 


“There is not a deceased person who is prayed over 
by a group of Muslims who reach one hundred [in 
number], all of them seeking intercession for him, 
except that their intercession for him will be 
granted.” 


91 


An Abridgment of the Rulings & Regulations Pertaining to the Funeral Rites 
In another hadith: 
“(And he is forgiven).” 


The deceased may be forgiven even if the number of those is less 
than one hundred, if they are Muslims whose Tawhid [Islamic 


Monotheism] has not been tainted by any Shirk. This is based on 
the hadith: 


“There is not a Muslim man who dies and forty men 
ray the Janazah over him, except that Allah grants © 

pray p g 

them intercession for him.” 


65- It is recommended that they form three rows behind the Imam! 
or more, due to two hadith reported in this matter. When brought 
together they are sound proof in this issue and they can be reviewed 
in the original work (i.e. Ahkam al-Jana‘iz). 


66- If there is no one praying with the Imam except one man, then 
he does not pray parallel to him like is the Sunnah in other prayers. 
Rather, he prays behind the Imam. This is due to the previous hadith 
in point 63. 


67- The ruler or the one he appoints has more right to lead the 
prayer than the relative, due to the hadith of Abū Hazim who said: 


“Verily, I witnessed the day al-Hasan Ibn ‘Alt died, 
so I saw al-Husayn Ibn ‘Ali say to Sa‘id Ibn al-‘As 
whilst poking at his neck, ‘Step forward (to lead the 
prayer) because if it was not that it was the Sunnah, I 


| Al-Shawkani said (4/48): 


“The least number of people considered to be a row is 
two, and there is no limit for the maximum.” 
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would not have put you forward.’ (Sa‘id was the 
governor of al-Madinah at that time), and there was 
something between the two of them.” 


68- If the ruler or his deputy is not present, then the one having the 
most right to lead (the prayer) is the one with the most Qur‘an, then 
in the order that was mentioned in his saying (Acjateaij): 


HAN alil alga sell G EO al IN AA psa 6 
sla Sg BIE SE EB sea shga HAN G VIE OB 


pera a o JES Jesh Soh Y3 dla gi 
ash J| a axe fe 


“The one who leads the people (in prayer) is the one 
who has memorized the most from the Book of 
Allah. If they are equal in memorization, then the 
most knowledgeable of them regarding the Sunnah. 
If they are equal in knowledge of the Sunnah, then 
the earliest of them in making the Hijrah. If they are 
equal in respects to the Hijrah, then the earliest of 
them in accepting Islam. A man should not lead 
another man in his house and should not sit on his 
furnishings in his house except with his permission.” 


The people should be led by the one who has memorized the most 
Qur ‘an, even if he is a young boy that has not reached puberty. This 
is due to the hadith of ‘Amr Ibn Salamah: 


“That they (his people) went as a delegation to the 
Prophet (Acsa‘le4i{k), and when they were ready to 
leave they said, ‘O Messenger of Allah, who will lead 
us in the prayer?’ He said: ‘The one from you who 
has memorized the most Qur‘an, or has learnt the 
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most Qur‘an’. So there was no one from them who 
had memorized what I had memorized so they put 
me forward to lead and was a boy wearing a cloth 
wrapped around my body. I did not witness a 
gathering from (the tribe of) Jarm except I was their 
Imam, and I would pray over their deceased up until 


this very day of ours.” 


69- If there are a number of dead bodies present, comprising of both 
men and women, then they are all prayed over with just one prayer. 
The males, even if they are young, are placed directly in front of the 
Imam, and the bodies of the females are placed in front closest to the 


direction of the Qiblah. 
This is the Sunnah as narrated by Nafi‘ from Ibn ‘Umar: 


“He (Ibn Umar) prayed’ over nine people at one 
time. He placed the men nearest the Imam, and the 
women in front closest to the direction of the Qiblah. 
He placed the bodies in one line. The body of Umm 
-Kulthum Bint ‘Alt, the wife of Umar Ibn al-Khattab 
and (the body) of one of her sons whose name was 
Zayd were placed among the dead. The Imam 
(Governor) at that time was Said Ibn al-‘As, and 
from those present that day was Ibn ‘Abbas, Abii 
Hurayrah, Abū Sa‘id, and Abū Qatadah. The young 
boy was placed directly in front of the Imam. A man 


‘I say: This means that he prayed over them as the Imam, as is proven by 
the context of this hadith and was explicitly stated by pee in a 
wording he collected. 


There is no contradiction between this and his next statement: “The 
Governor at that time was Sa ‘id Ibn al-‘As,” because Imam here means that 
he was the Governor. . 
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said, ‘I disapproved of this (action), so I looked to Ibn 
‘Abbas, Abū Hurayrah, Abū Said, and Abū Qatadah 
and said what is this?’ They said, ‘It is the Sunnah.” 


70- It is also permissible to pray the Janazah prayer over each person 
separately, because this is the origin and because the Prophet 
(Acsaclei) did this with the martyrs of Uhud, as mentioned in point 
60. 


71- It is also permissible to pray over the deceased in the Masjid, due 
to the hadith of ‘A‘ishah (¢2éi5) who said: 


“When Sa‘d Ibn Abi Waqais died, the wives of the 
Prophet (zateko) sent (word) that they bring his 
Janazah to the Masjid so they could pray for him. So 
they did so. They brought his body in front of their 
living quarters and they prayed upon him. His body 
was taken out [of the Masjid] to the grave yard 
through Bab al-Jana’iz [the door used for funerals] 
...It reached them (i.e. the Prophet’s wives) that 
some people disapproved of that and said [that this is 
an innovation], as the deceased did not used to be 
brought into the Masjid. This reached ‘A‘ishah so she 
said, ‘How fast do people disapprove of what they 
have no knowledge concerning. They blamed us for 
asking to bring (his) Janazah to the Masjid. [By 
Allah], the Messenger of Allah (Acsateaijie) did not 
pray over Suhayl Ibn Bayda [and his brother], except 
in the inside of the Masjid.” 


72- However, it is better to pray over the dead outside the Masjid in 
a place prepared (specifically) and designated for praying over 
Janazahs, just as the affair was in the time of the Prophet (Acsa‘eaijle). 
And this was his practice in most cases. There are some ahadith 
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mentioned regarding this in the original work, an example of that is 
his prayer (Acsacle4i{k) over al-Najashi in the Musalia near the Baqi, 
as mentioned in point 60, number 7. 


-From them is the hadith: 


“The Jews came to the Prophet (Assails) with a 
man and woman from amongst them who 
committed adultery, so he commanded that they be | 
stoned close to the place where the Jana‘iz were 
prayed upon, near the Masjid.” 


Al-Hafiz Ibn Hajr said in al-Fath: 
“The Musalla for the Janazah prayers was adjacent to 
the Prophet’s Masjid (Acs) from the eastern 
side.” 

He said in another place (12-108): 
“And the Musalla where he used to pray the ‘Id and 
pray over the Jana‘iz was on the side of the Baqi‘ al- 


Gharqad".” 


73- It is not permissible to pray over (the Jana‘iz) among the graves, 
due to the hadith of Anas Ibn Malik (zaś): 


“The Prophet (Ása) prohibited praying over 
the Jana‘iz among the graves.” 


It was also narrated from him: 


t A species of thorny trees. 
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“He used to dislike that a Masjid was built between 
the graves.” 


What supports this hadith are the narrations that have reached the 
level of Mutawatir, which have been narrated from the Prophet 
(Acsaclexi{) that he prohibited taking the graves as Masajid (places of 
prayer). 


I have mentioned what has been reported regarding this in the very 
beginning of my book, Tahdir al-Sajid Min Itikhadh al Qubir 
Masajid (Warning the Prostrating One from Taking Graves as 
Masajid). I will mention some of them in point 126, section 9. 


74- The Imam stands behind the head of the dead man and at the 
middle of the woman. There are two hadith about this matter, the 
most comprehensive being the hadith of Abū Ghalib al-Khayyat 
who said: 


“I witnessed Anas Ibn Malik pray the Janazah over a 
man and he stood at his head (in another wording: 
the head of the bed). So when he was taken away, 
they came with the Janazah of a woman from al- 
Quraysh or from the Ansar. It was said to him, ‘O 
Abii Hamzah (i.e. Anas), this is the body of so and 
so, the daughter of so and so, so pray over her.’ He 
prayed over her and stood at the middle of her 
(body). (In another wording: He stood at her hip, 
and over her was a bier with a green covering). 
Amongst us was al-‘Ala‘ Ibn Ziyad al-‘Adawi,' and 
when he saw the difference in (his position when) 
standing over the man compared to the woman he 


! His Kunyah was Abū Nasr and he was from the trustworthy Tabi‘iin. He 
was from the known righteous worshippers of the people of Basrah and 
from their known reciters. He died in the year 94 A.H. 
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said, ‘O Abū Hamzah, did the Messenger of Allah 
(Acsacle4i{) stand where you stood for the man and 
where you stood at the woman?’ He said, ‘Yes’. So 
he (Abii Ghalib) said, ‘So al-‘Ala‘ turned to us and 
said, ‘Remember this!” 
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Description of the Janazah Prayer 


75- The (person) says the Takbir four or five times, or up to nine, 
over the (Janazah). All of this has been established upon the Prophet 
(csato). Whichever of these are done then it is valid and correct, 
and it is better to alternate between them. 


He should choose one of them at times and others at other times, 
just as is done in acts (of worship) similar to it such as the opening 
supplication, the variations of the Tashahhud and the Ibrahimiyah 
supplication, and their likes. 


If it is a necessity that one sticks to only one way, then it should be 
four Takbirat, because the ahadith regarding it are stronger and 
greater in number. Those following (the Imam) say the same 
number of Takbirat said by the Imam, and a clarification of all this is 
in the original work. 


76- It is legislated that he raises his hand with the first Takbir. There 
are two hadith concerning this, one is supported by the other. The 
scholars also agree upon this. 


77-Then he places his right hand on the back of his left palm, the 
wrist and forearm. Then he tightly places them on his chest. There 
are well known ahdadith about this. You can find some of them in the 
original work. 


As for placing the hands below the naval, then this is weak according 
to a unanimous agreement (of the scholars), as mentioned by al- 
Nawawi, al-Zayla and other than them. 

78- After the first Takbir, he recites the Fatihah and a Surah, due to 
the hadith of Talhah Ibn ‘Abdullah Ibn ‘Awf who said: 
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“I prayed behind Ibn ‘Abbas (eal) upon a Janazah 
and he recited the Fatihah [and a Sirah audibly so 

that we could hear. When he finished, I took his 

hand and asked him (regarding it)] He said, ‘[I only 


recited out loud] so you may know it is a Sunnah 


[and the truth].”” 


79- He recites silently, due to the hadith of Abū Umamah Ibn Sahl 
who said: 


“The Sunnah in the prayer over the Janazah is that 
one recites the Fatihah silently after the first Takbir, 
then he says the Takbir three (more) times, and the 
Taslim is after the last.” 


80- Then he says the Takbir a second time and offers Salah upon the 
Prophet (zsak), due to the aforementioned hadith of Abū 
Umamah where he mentioned that a man informed him from the 
companions of the Prophet (Acsacesifke) that: 


“The Sunnah in the prayer over the Janazah is that 
the Imam says the Takbir, then recites the Fatihah 
silently after the first Takbir to himself. Then he 
sends Salah upon the Prophet (Acsa‘eai{\~) and then 
makes sincere Du‘a for the deceased in the (three) 
Takbirat. He does not recite (Qur’an in) any of 
these." Then he makes Taslim silently to himself 
[when he finishes towards his right side]. And the 
Sunnah is that those behind do exactly the same as 
their Imam.” 


' Meaning that he does not recite the Qur‘an, but this does not conflict with 
reading the authentic supplications, as will be mentioned soon—if Allah 
wills. 


100 


An Abridgment of the Rulings & Regulations Pertaining to the Funeral Rites 


As for the wordings of the Salah upon the Prophet (Acsa4eaife) in the 
Janazah prayer (specifically), then I have not come across any 
authentic narrations pertaining to this. Thus, what is apparent is that 
the Janazah does not have a specific wording, but rather one says 
one of the wordings that is said in the Tashahhud of the obligatory 


prayer.’ 


81-Then he says the remaining Takbirat and makes sincere Du‘a' for 
the deceased, due to the aforementioned hadith of Abū Umamah, 
and his statement (Acerca): 


sleali al lpas Cull Je Asbo li) 


“When you pray over the deceased, make sincere 
supplication for him.” 


82- He makes Du‘a with the supplications that have been 
authentically established upon him (Acsaseaifke). I have come across 
four of them: 


The First: 


! There are seven (different) wordings, and I mentioned them in Sifah al- 
Salah al-Nabi (The Prophet’s Prayer Described), which has been printed 
several times by Maktabah al-Ma‘arif. 


* Al-Sindi said: “Meaning, specify him with Dua.” Al-Munawi said: 
“Meaning, supplicate for him with sincerity and attentiveness, because the 
intent behind this prayer is only to seek forgiveness and intercession for the 
deceased. It is only hoped to be accepted when sincerity is present and 
supplication.” This is why it has been legislated in the prayer over the 
deceased what has not been legislated in Du'a for the living. Ibn al-Qayyim 
said: ‘This falsifies the statement of the one who says that the deceased does 
not benefit from the supplication of those living.” 
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“O Allah, forgive him, have mercy on him, protect 
him, and pardon him; honor his resting place, and 
make his entrance spacious; wash him with water, 
ice and hail, and cleanse him from his sins just as you 
cleanse a white garment from filth (in another 
wording: as a white garment is cleansed). Exchange 
his abode for a better abode, his family for a better 
family, and his wife for a better wife. Enter him into 
Paradise, and give him refuge from the punishment 
of the Hellfire.” 


The Second: 


blai, S5, b$ biog btg banli Losey Lad abl oll 
de dig ka dg oag pM Jeo deb bee axel oya all 
oe lias Y, o ls £ Y dll ABD | 


“O Allah, forgive our living and our deceased, our 
present and our absent, our young and our old, our 
males and our females. O Allah, those who you keep 
alive from amongst us, allow him to live upon Islam, 
and those whose souls you take from us, then cause 
them to die upon Iman. O Allah, do not deprive us 
his reward and do not send us astray after him.” 
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“O Allah, so and so, son of so and so, is in your care 
and protection, so protect him from the trial of the 
grave and its punishment. You are the one who 
fulfills the promise and You are the truth, so forgive 
him and have mercy on him. Indeed, You are the 
Most Forgiving, Most Merciful.” 


The Fourth: 


AS jalod lus oF os Ali 3 258 lat E 


“O Allah, (this is) your slave, son of your female 
slave; he is in need of your mercy, and you have no 
need of punishing him. If he was one who was a 
good doer, then increase his good deeds; and if he 
was one who did bad, then pardon him.” 


83- Supplicating between the last Takbir and the Taslim is legislated, 
due to the hadith of Abū Ya‘fur narrating from ‘Abdullah Ibn Abi 
Awfa (xais) who said: 

“I saw him whilst he said four Takbirat over the 

Janazah, then [i.e. after the fourth Takbir| he stood 

there for a bit, meaning supplicating. Then he said: 

‘Did you all think I was going to say five Takbirat?’ 

They said: ‘No.’ He said: ‘Indeed, the Messenger of 

Allah (saff) used to say four Takbirat.” 
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84- Then he makes two Taslims as he does in the obligatory prayer, 
one towards his right and the other towards his left, due to the hadith 
of ‘Abdullah Ibn Mas‘iid cee ák) who said: 


“There are three matters that the Messenger of Allah 
(Acsacleai-) used to do, which the people left off: one 
of them is making the Taslim in the Janazah prayer 
just like the Taslim in the (obligatory) prayer.” 


It has been established in Sahih Muslim and in other [collections of 
hadith], on the authority of Ibn Mas ‘iid that the Prophet (ássa) 
used to make two Taslims in the (obligatory) prayer. 


Therefore, this clarifies that what is intended by his statement in the 
first hadith, “Just like the Taslim in the (obligatory) prayer,” is the 


two well-known Taslims. 


85- It is permissible to suffice with one Taslim only, due to the hadith 
of Abū Hurayrah (zes): 


“The Messenger of Allah (Acsateaij) prayed over a 
Janazah and said four Takbirat over it, and made one 
Taslim.” 


86- The Sunnah is to make the Taslim from the Janazah prayer 
silently; the Imam and those following behind him are the same in 
this. This is due to the aforementioned hadith of Abi Umamah in 
point 80 with the wording: 


“Then he makes the Taslim silently to himself when 


he finishes, and the Sunnah is that those behind him 
do exactly what their Imam does.” 
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87- It is not allowed to pray over the Janazah during the three times 
when it is prohibited to pray except for a necessity, due to the hadith 


of Uqbah Ibn ‘Amir (zaks): 


a Shai c ble dag ade A he Adl Suny gh lel OSE 
pois Cay y Go jh yall alles ye bb ys yd 8 ol JI 
So al) ent ped ag gaiil Ue go ggl b 


Teea 


“There were three times that Allah’s Messenger 
forbade us from praying in or burying our dead: 
when the sun begins to rise until it is fully arisen, 
when the sun is at its zenith until it passes, and when 
the sun begins to set until it is completely set.” 


The generality of this hadith encompasses the funeral prayer, and this 
is what was understood by the companions, as I explained in the 


original work. 
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Chapter Fourteen 
The Burial and What Follows It 


88- It is obligatory to bury the deceased, even if he is a disbeliever. 
There are two hadiths concerning this: 


The First: Narrated by a group of the companions of the Prophet 
(Ía), from them is Abū Talhah al-Ansari, and this is his 
wording: 


“The Messenger of Allah (Azat) commanded 
on the day of Badr that twenty-four men from the 
leaders of Quraysh be buried. [They were pulled by 
their feet] and thrown in one of the dirty wells of 
Badr, which was disgusting and despicable. [They 
were thrown over one another], [except what 
occurred to Umayyah Ibn Khalaf who swelled and 
filled up his vest, so they went to move him and 
pieces of his body broke off. Thus, they left him as 
he was and threw over him enough dirt and rocks to 
cover him]...” To the end of the hadith. 


The Second: Narrated by ‘Ali (zas): 


e 


“When Abū Talib died, I went to the Prophet 
(isali) and said to him, ‘Your uncle, the 
[misguided] old man has died, [so who should bury 
him?’] He said, ‘Go and bury him. Do not do 
anything afterwards until you come to me.’ [Then 
he said, ‘Indeed, he died associating partners (with 
Allah). Go and bury him’]. I buried him, then I came 
back to him and he said, ‘Go and make ghusl. Do not 
do anything afterwards until you come to me.’ So I 
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made ghusl; then I came to him. He supplicated for 
me with words that brought happiness to me more 


than red and black camels would. And if he (Ali) 


would wash the deceased, he would make ghusl.” 


89- The Muslim is not buried with the disbeliever, nor the 
disbeliever with the Muslim. Rather, the Muslim should be buried 
in the graveyard of the Muslims, and the disbeliever in the graveyard 
of the disbelievers. 


This was the practice in the time of the Prophet (zaffe) and it 
has continued up until this time of ours. From the evidence for this 


is the hadith of Bashir Ibn al-Khasasiyyah who said: 


“While I was walking with the Messenger of Allah 


(sade) [holding his hand] he said, ‘O Ibn 
Khasasiyyah, why are you angry with Allah?’ You 


' He (Acsedesifk.) only said this to him because Bashir (xá) appeared to 
be somewhat annoyed because he lived distant from the homes of his 
(tribal) people. It was reported by al-Tabarani in al-Kabir (no. 1236) and 


al-Awsat, narrated by Bashir himself who said: 


“I came to the Prophet (Acsa‘éai{k) and found him at the 
Baqi’. I heard him say, ‘Al-Salam be upon the inhabitants 
of the graves amongst the believers...’ Then my sandal 
strap broke. He said, ‘Fix your strap.’ I said, ‘O Messenger 
of Allah, I have been alone for a long period and I am far 
from the locale of my people.’ He said: ‘O Bashir, will you 
not praise Allah who has taken you by your forelock from 
amongst (the tribe) of Rabi‘ah, a people who believe that 
if it was not for them, this world would turn upside down 
on those upon it.” 


Al-Haythami said in al-Majma‘ (3/60), “Its narrators are trustworthy”. I say: 
This statement of his is debatable (and not accurate). 
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are walking with the Messenger of Allah!’ [He said: 
‘I think he said, holding his hand’]. I said, [O 
Messenger of Allah, may my mother and father be 
ransomed for you], I have not awoken angry with 
Allah at all. Allah has bestowed all good on me.’ 
Then he passed by the graves of the Mushrikin and 
said, ‘They lost out on a great deal of good,’ three 
times. Then he passed by the graves of the Muslims 
and said, “They acquired a great deal of good,’ three 
times. Then while he was walking, he turned and 
saw a man walking between the graves in his shoes 
and he said, ‘O you with the shoes. Woe to you, take 
them off? So he looked and when the man 
recognized the Messenger of Allah (csaták) he 
took them off and threw them to the side.” 


That which also confirms this (i.e. the Muslim and the disbeliever 
not being buried in one graveyard) is that the legislation has 
distinguished between what the believer says when he visits the 
graveyard of the Muslims and what he says when he passes by the 
graveyard of the disbelievers, as will soon come—if Allah wills— 
when discussing the issue of ‘visiting the graves’. 


90- The Sunnah is for the (dead) to be buried in the graveyard, 
because the Prophet (Acsa-e2i{) would bury the deceased in the 
Baqi graveyard. The narrations concerning this are widespread, and 
some of them have already been quoted in different places (of the 


book). 


The most recent is the hadith of Ibn al-Khasasiyyah in the previous 
point. It also has not been reported from any of the Salaf that they 
were buried in other than a graveyard, except for the numerous 
narrations that the Prophet (dcsax{cei{~) was buried in his house. 
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This was from those things specific to him (Acsaeti{), as proven by 
the hadith of ‘A‘ishah (Gáis): 


“When the Messenger of Allah (åsa) died, 
they differed as to where he should be buried. So 
Abū Bakr said, ‘I heard the Messenger of Allah 
(Ísai) say something that I have not forgotten; 
he said: 


È 093d AS OY O Í a gall ohh 3 Y Lys Àl (as Le 
ALND a2 90 


‘Allah has not taken the soul of any Prophet, except 
in the place where he wanted to be buried.’ So they 
buried him at the site of his bed.” 


91-An exception to what has been mentioned is the one who died 
as a martyr in a battle; they are buried in the places where they were 
martyred and they are not taken to the graveyard. 


This is due to the hadith of Jabir (xais) who said: 


“The Messenger of Allah (ázat) departed from 
al-Madinah towards the polytheists to fight them. 
My father, ‘Abdullah, said, ‘O Jabir Ibn ‘Abdullah, 
why do you not remain among the people of 
Madinah to take care of those left behind, so you can 
see what happens to us. Verily, by Allah, if it were 
not for the fact that I am leaving behind daughters, 
I would surely love for you to be killed before me.’ 
When I was looking after the inhabitants [of 
Madinah] my aunt came with my father’s body and 
my uncle’s body. She had placed them on the camel. 
She brought them to Madinah to bury them in our 
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graveyards. At that time a man reached them 
announcing, ‘The Messenger of Allah commands 
you to return with the dead to bury them in the 
places they were killed.’ So we returned with the 
bodies and buried them where they were killed.” 


92- It is not permissible to bury the deceased during the following 
times, except for necessity: 


A: Burying them during the three (forbidden) times, due to the 
hadith of Uqbah Ibn ‘Amir that preceded in point 87 with the 
wording: 


“There were three times that Allah’s Messenger 
forbade us from praying in or burying our dead...” 


B: At night, due to the hadith of Jabir (xai) who said: 

“The Prophet (Acsa‘fexi{) prohibited that a man be 

buried at night so he can be prayed upon’, except if 

a person is compelled to do so.” 
This entire narration has been mentioned in point 35. 
93- If they are compelled to bury him at night, then it is permissible, 
even if they must use a lamp and descend into the grave with it to 
make the burial procedure easy. 
The evidence is the hadith of Ibn ‘Abbas: 

“The Messenger of Allah (zatie) buried a man 


at night and used a lantern in his grave.” 


! Meaning, during the daytime, because a larger congregation is expected. 
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94- It is obligatory to make the grave deep, spacious, and well 
prepared; there are two hadiths concerning this: 


The First: On the authority of Hisham Ibn ‘Amir who said: 


“When it was the day of Uhud, those whom were wounded 
from the Muslims were wounded, and people were inflicted 
with injury. [We said: ‘O Messenger of Allah, it is difficult 
for us to make a ditch for each person.]’ [What do you 
command us?] He said, 


‘Dig and make it spacious [make it deep], [make it well 
prepared], and bury two and three in a grave. And enter first 
the one who memorized the most Qur'an.’ 


[My father was the third of three, and he memorized the most 
Qur'an, so he was entered first. |” 


The Second: Upon the authority of a man from the Ansar who said: 


“We went out with the Messenger of Allah 
(Jcsas) to a Janazah of a man from the Ansar— 
at the time I was a young man with my father—so 
the Messenger of Allah (Acsaeaijks) sat on the edge 
of the grave. He began to counsel [in one wording: 
to point to] the grave digger saying, 


‘Make it wide from the direction of the head, and 
make it wide from the direction of the two feet. 
Perhaps there are bunches of palm trees for him in 
the Paradise.” 


! I say: What is apparent from the command mentioned in the two hadith 
is that what was mentioned in them is an obligation from digging the grave 
deep, making it spacious and preparing it well. 
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95- It is permissible to place in the grave a Lahd (niche) in the grave' 
and the Shaqq (a burial chamber in the middle), due to this practice 
being implemented in the era of the Prophet (zagi). 


Concerning this there are some ahadith, and I will mention two of 
them: 


The First: On the authority of Anas Ibn Malik: 


“When the Prophet (da sysfs passed away, there 
was a man in al-Madinah who used to dig the grave 
with a Lahd (niche) and another would dig a trench. 
So they said, ‘Let us seek the counsel of our Lord, 
and send for them. Whoever comes first, we will 
leave (the other). So the man who used to dig the 
Lahd came first, so they buried the Prophet 
(izatetik) using the Lahd.” 


The Second: On the authority of Ibn ‘Abbas that the Messenger of 
Allah (safo) said: 


“The Lahd [niche on the side] is for us, and the Shaqq 
[the hole in the middle] is for other than us.” 


It is known from the Shafiiyah and other than them that it is recommended 
to dig the grave deep. However, Ibn Hazm explicitly mentioned in al- 
Muhalla (5/116) that it is obligatory. They differed, regarding the depth, 


with varying opinions. You can see them in al-Majmi' or other than it. 


! Lahd is pronounced with the Fathah vowel over the Lam, and with the 
Dammah vowel and a sukiin over the Ha. It is an opening in the width side 
(wall) of the grave towards the direction of the Qiblah. 


The Shaqq is the trench (in the middle of the grave); and it is [dug] into the 
bottom of the grave, just like a river. 
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96- There is nothing wrong with burying two or more people in 
one grave out of necessity, and the most virtuous of them is given 
precedence (in the grave). (This was mentioned) in ahadith that 
preceded; from them is the hadith of Anas in point 36 and the hadith 
of Hisham Ibn ‘Amir in point 94. 


97- Lowering the deceased—even if it is a Woman—should be done 
by the men and not the women, due to the following matters: 


The First: This is what was known in the time of the Prophet 
(Acsacicaifi), and this is what was practiced by the Muslims up until 
this day of ours. Regarding this, the hadith of Anas will be mentioned 
in point 99. 


The Second: That the men are stronger and more capable to do 
this. 


The Third: If the women took the responsibility of this, it would 
lead to some of their body being exposed in front of non-Mahram 
men, and this is impermissible. 


98- The relatives of the deceased have more right to lower (them) 
(into the grave), due to the general nature of the statement of Allah: 


ae 7 : ee l3 F 5 TREND 
T SAIS g an O h ae al Ís de 
“And those of blood relationship are more 
entitled to inheritance in the decree of Allāh than 
the other Believers.” [Sūrah al-Ahzab 33:6] 


' They are the father and his fathers, and the son and his sons. Then the full 
brothers, then the paternal brothers, then their sons, then the paternal 
uncles of the father and mother, then of the father (alone), then their (i.e. 
the paternal uncles’) sons, and then (after that) every relative that is 
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This is also, due to the hadith of ‘Ali (zás) who said: 


“I washed the Messenger of Allah (zatik), so I 
began to look for the matters that occur with the 
deceased, and I did not see any of that. He was pure, 
alive and dead. Only four of the people buried him 
and lowered him: ‘Ali, al-‘Abbas, al-Fadl, and Salih, 
the freed slave of the Messenger of Allah (Acsxexitis). 
The Messenger of Allah was placed in a Lahd, and 
bricks were then placed over it.” 


Upon the authority of ‘Abd al-Rahman Ibn Abza who said: 


“I prayed with ‘Umar Ibn al-Khattab over Zaynab 
Bint Jahsh in al-Madinah. He said four Takbirat. 
Then he sent (a message) to the wives of the Prophet 
(safefe) asking who did they request to place her 
in the grave. He wished that he be the one who does 
that. They replied to him, ‘Look to the one who was 
allowed to see her when she was living and let him 
place her in the grave.’ So ‘Umar said, ‘You all have 
7 spoken the truth.” 


99- It is also permissible for the husband himself to place his wife in 
the grave due to the hadith of ‘A‘ishah (zás) who said: 


“The Messenger of Allah (zsak) entered upon 
_ me on the day his illness began, so I said, ‘My head 
hurts!’ He said, ‘I wish this (i.e. your death) would 
occur whilst I was alive, for I would have prepared 
your body and buried you.’ I said, out of jealousy, ‘I 


considered a Mahram. This is what is found in al-Muhalla (5/143) and the 
like is in al-Majmi‘ (5/290). 
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would expect you to be spending pleasurable time 
with one of your wives.’ He said, ‘And me, my head 
hurts! Call your father and brother, so I can write a 
document to Abū Bakr because I fear someone will 
say and one will wish, ‘I have more right (to 
leadership). However, Allah and the believers refuse 
to have anyone except Abi Bakr.” 


100- However, this is with the condition that he did not have 
intercourse the night before. If so then it is not legislated (for him to 
bury her), and another person will have precedence even if they 
were a stranger, according to the previously mentioned condition. 


This is due to the hadith of Anas Ibn Malik (zaś) who said: 


“We witnessed (the Janazah) of a daughter of Allah’s 
Messenger (Acsa‘eaif), and the Messenger of Allah 
(Acsacleaij) was sitting at the grave. I saw his two 
eyes flowing with tears. He said, ‘Is there any man 
amongst you who did not have intercourse with his 
wife last night? Abū Talhah said, ‘[Yes], me O 
Messenger of Allah!’ He said, ‘Go down (into the 
grave). So he got down into her grave [and buried 


her].”* 


' I say: The hadith is a clear proof for that which we have mentioned it for. 
This was also stated by Ibn Hazm (5/144-145). What is amazing is that the 
majority of the books of Figh (Jurisprudence), which I have come across or 
reviewed pertaining to this matter, did not address this issue, not in 
affirmation nor negation. 


This is a proof from the many evidences that the Faqih (scholar of Fiqh) is 
always in need of the books of Sunnah. In opposition to what those who 
rigidly adhere to the scholars of Jurisprudence think: that the books of Figh 


replace any need of referring to the books of Sunnah and even the Book of 
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101- The Sunnah is to enter the deceased from the rear (the foot) of 
the grave, due to the hadith of Abū Ishaq: 


“Al-Harith bequeathed that ‘Abdullah Ibn Yazid 
pray over him, so he prayed over him. Then he 
placed him in the grave from the rear of the grave 
(i.e. length wise) and said: ‘This is the Sunnah.” 


Ibn Sirin narrated: 


“I was with Anas at a Janazah so he commanded (the 
body be brought) and be gently placed in it from the 
foot of the grave (i.e. length wise where the two feet 
would lay once in the grave).” 


102- The deceased is placed in the grave on his (or her) right side; 
the face should be in the direction of the Qiblah and his head should 
be to the right of the Qiblah and his two feet to the left of it. 


This has been the practice of the people of Islam from the time of 
the Messenger of Allah (Acsaeai{k>) until this day of ours, likewise 
every grave on the face of the earth. This is what was mentioned in 
al-Muhalla (5/173) and other than it. 


103- The one who places him in the Lahd says: 


D Jgeny Sree fey cil ant 
“In the name of Allah, and the Sunnah of the 
Messenger of Allah.” 


Or: 


Allah, the Blessed and Most High. And Allah is far removed from what the 
transgressors say. 7 
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(isato) atl Jy) ale 
“And upon the religion of the Messenger of Allah.” 


Or he can say: 

(Acade) all Jy Ae Joy abl, all oe 

“In the name of Allah and with the aid of Allah, and 
upon the religion of the Messenger of Allah.” 


All of this was commanded by the Messenger of Allah (ázat). 


104- It is recommended for those around the grave to throw three 
cupped handfuls of dirt after the Lahd has finished being sealed up, 
due to the hadith of Abū Hurayrah: 


“The Messenger of Allah (Acsateaii) prayed over a 
Janazah. Then the deceased was brought (and 
buried) and he threw dirt upon him in the direction 
of his head three times.” 


105- The following is the Sunnah when the burying is complete: 


The First: To elevate the (dirt) of the grave above ground level 
approximately the height of a handspan and not to make the grave 
even with the earth, so that it may be known that there is a grave 
present. Thus, it can be preserved and not be disrespected. This is 
due to that hadith of Jabir (zaś): 


“A Lahd was dug for the Prophet (Acute) and 
bricks were placed over it (to seal it), and his grave 
was raised above the ground approximately a 


handspan.” 
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The Second: That the [earth] is raised into a mounded heap, due to 
the hadith of Sufyan al-Tamiar who said: 


“I saw the grave of the Prophet (zst), [ Aba 
Bakr and ‘Umar] and they were a mounded heap.” 


The Third: To mark it by placing a stone there or its like (so one 
can identify it), so that whoever from his (or her) family dies can be 
buried there. 


This is due to the hadith of al-Mutallib Ibn Abi Wida‘ah (zaś) who 
said: 


“When ‘Uthman Ibn Mazūn died, his body was 
carried and buried. The Prophet (fcssi) 
commanded a man to bring a stone but he could not 
carry it, so the Messenger of Allah (zaiei) 
approached it and rolled up his sleeves. The one who 
informed me about the Messenger of Allah 
(Acsaclecifi) (said), ‘It is as if I can see the whiteness 
of the two arms of the Messenger of Allah 
(ázat) when he rolled up his sleeves.’ Then he 
carried it and placed it at the place of his head, 
saying, ‘I am marking the grave of my brother with 
it, and bury in this area whoever dies from my 
family.” 
The Fourth: The dead is not instructed to say certain things, which 
has become widely known today because the hadith reported 
concerning this is not authentic. Instead, one should stand over the 
grave and supplicate to Allah to keep the deceased firm and seek 
forgiveness for them, and command those present to do the same. 


This is due to the hadith of Uthmān Ibn ‘Affin (xá) who said: 


” 
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“When the Prophet (Asses) finished burying the 


dead, he would stand over the grave and say: 
Seg WV ails ball a lglg KT Ly pee 


‘Seek forgiveness for your Muslim brother and ask 
that he be given firmness, because verily he now is 
being questioned.” 


106- It is permissible to sit at the grave during the burial for the 
purpose of reminding those present about death and what occurs 
after it, due to the hadith of al-Bara‘ Ibn al-‘Azib. 


There is no problem that we mention it in its entirety due to what 
it entails from an encouragement (to do good), a determent (from 
doing evil) and an admonishment. He said: 


“We went out with the Prophet (Azat) to a burial of a 
man from the Ansar (original inhabitants of Madinah) until 
we arrived at the grave, and he still had not been placed in the 
niche of the grave. 


The Messenger of Allah (dcjsdeai{k>) sat down and we sat 
around him. It was as if birds were upon our heads from our 
stillness. In the hand of the Messenger of Allah (Acsaclexi{h) was 
a stick, which he was poking the ground with. [Then he 
started looking at the sky and looking at the earth, raising and 
lowering his sight three times.] Then he said to us, ‘Ask Allah 
for refuge from the torment of the grave.’ He repeated this 
command two or three times. [Then he said: ‘O Allah I seek 
refuge in you from the torment of the grave] [three times.] 
Then he said: ‘Verily, the believing servant when leaving this 
life and journeying to the Hereafter, angels descend to him, 
their faces white as if they were the sun. They will have with 
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them a shroud (Kafan) from the shrouds of Paradise, and an 
embalmment (Haniit) from the balsams of heaven. They will 
sit within eye-shot of him. 


Then the angel of death (peace be upon him) will come and 
sit at his head and say, ‘O you virtuous soul (in one narration: 
peaceful soul) come out to the forgiveness and pleasure of your 
Lord.’ So it will come out as a drop comes out of the mouth 
of a jug (with ease). Then he will take it. (In one narration: 
When the soul leaves the body every angel between the 
heavens and the earth and all the angels in the heavens send 
Salah upon him. The gates of heaven are opened for him, and 
there are no gatekeepers except that they ask Allah for the soul 
to ascend from them.) 


When the angel of death seizes the soul, the angels do not 
leave it in his hand for longer than the blink of an eye until 
they have placed it in that shroud and that embalmment. [This 
is the saying of Allah: ‘Our Messengers (angel of death and his 
assistant) take his soul, and they never neglect their duty.’ (Al- 
An‘am: 61)]. And there will emanate from it a smell like that 
of the sweetest smelling musk on the face of the earth. Then 
they shall ascend with it, and they shall not pass with it by any 
group of angels but they will say, “What is this good and 
sweet-smelling soul?’ Then they shall say to them, ‘(He is) so 
and so, the son of so and so,’ choosing the best of the names 


he used to be called in this life. 


Until they reach the lowest heaven, then they shall ask 
permission to enter, and they shall be granted entry until they 
end at the seventh heaven sky. Then Allah, The Exalted and 
Most High, shall say, “Write the book of my servant in 
‘illiyin.” [And what will explain to you what ‘illiyin is? ‘Illiyin 
is a register fully inscribed to which bear witness those nearest 
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to Allah (83:18)]. And his book will be written in ‘illiyin. Then 
it shall be said, ‘Return him to the earth, for [I promised them] 
I have created them from it, into it I shall return them, and 
from it I shall extract (resurrect) them a second time.’ So [he is 
returned to earth and] his soul is returned to his body [and he 
will hear the footsteps of his friends who buried him when 
they leave him]. 


Then two [severe] angels shall come and [terrify him and] sit 
him up and they shall ask him, ‘Who is your Lord?’ He shall 
reply, ‘My Lord is Allah.’ Then they ask him, ‘What is your 
religion?’ He shall answer, ‘My religion is Islam.’ Then they 
ask him, ‘Who is this man who was sent among you?’ He will 
reply, ‘He is the Messenger of Allah (Acsaexi{h-).’ Then they 
shall ask him, ‘How did you acquire knowledge of this?’ He 
shall reply, ‘I read the book of Allah, then I believed in it and 
accepted it.’ [The angel will terrify him and ask him, ‘Who is 
your Lord? What is your religion? Who is your Prophet?’ And 
this will be the last trial on earth for the believer. It is then 
when Allah says: 


id 


g Gay Sls il Jah er EE $ 


“Allah will establish in strength those who believe with 
the word that stands firm in this world.” [Sirah Ibrahim 
14:27] 


He will answer, ‘My Lord is Allah, my religion is Islam and 
my Prophet is Muhammad (zafe). Then a caller will call 
from the heavens, ‘My slave has spoken the truth, so spread 
out for him from the furnishings of the heaven, clothe him 
from the heaven, and open a door for him to the heaven.’ Its 
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goodness and its smell will come to him, and his grave will be 
expanded for him as far as he can see. 


Then a man will come to him (in one narration: a man will 
appear to him). His face will be handsome, his clothes will be 
fine, and his smell will be sweet. He shall say to him, ‘I bring 
you glad tidings of that which will make you happy. [Rejoice 
at the pleasure of Allah and gardens of Paradise in which there 
is everlasting bliss.] This is the day that you were promised.’ 
He will respond to him, ‘[And may Allah give you glad 
tiding]. Who are you? For your face is the face of someone 
who comes with good news.’ He shall reply, ‘I am your good 
deeds. [By Allah, I did not know of you but that you were 
quick to the obedience of Allah and slow to His disobedience, 
so may Allah reward you with good.]’ Then he shall say, ‘My 
Lord, bring the hour so that I might return to my family and 
my wealth.’ [It will be said to him ‘Be tranquil.’] 


He (Acsaxesific) said: 


“And the disbelieving servant (in one narration: the 
transgressor), when he is leaving this life and journeying to 
the Hereafter, the angels will descend upon him from the 
heavens. [They will be stern and severe] and their faces will 
be black. They have with them a coarse woven fabric 
(sackcloth) [made of fire]. They will sit within eye-shot of 
him. Then the angel of death will come and sit at his head and 
will say, ‘O you wicked soul, come out to the anger from your 
Lord and wrath.’ It will disperse throughout his body. So, the 
angel of death will tear it out as a skewer is ripped out of damp 
wool. [It will sever and tear the nerves and blood vessels.] [He 
will be cursed by all the angels between the earth and the 
heavens and all the angels in the heavens. 
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The gates of heaven are closed. There is no gate in the heaven 
but its gatekeepers supplicate to Allah that the wicked soul 
shall not ascend from their side.] Then he will take it (the 
soul), and when he takes it the angels will not leave it in his 
hand for longer than a blink of an eye until they have placed 
it in that sackcloth. There will emanate from it a stench like 
that of the foulest smelling corpse on the face of the earth. 
Then they shall ascend with it, and they shall not pass by a 
group of angels except that they will say, ‘What is this wicked 
soul?’ Then they will say, ‘So and so, the son of so and so,’ 
choosing the most hated of the names he used to be called in 
this life. Until they reach the lowest heaven, then they shall 
ask permission to enter and they shall not be granted entry. 
Then the Messenger of Allah (zsa) recited: 


g Wisc ib SAF EAN EAS Tales Gags 


“The doors of the sky are not opened to them, nor shall 
they enter heaven until the camel passes through the eye 
of the needle.” [Sirah al-A ‘raf 7:40] 


Then Allah, Mighty and Majestic, shall say, “Write the book 
of my servant in Sijjin in the lowest earth.’ [Then it will be 
said, ‘Return my slave to the earth, for I promised them I have 
created them from it, I shall return them to it, and from it I 
shall resurrect them a second time.’] Then his soul is cast down 
[from the heavens] with a mighty hurl, [and it enters into his 
body]. Then he (the Prophet (dcsaccxijke)) read: 
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“And those who associate partners with Allah, they are as 
one who falls from the sky then is snatched by the birds 
or is cast by the wind into a very low place.” [Surah al- 
Hajj 22:31].” 


Then his soul will be returned to his body. [Verily, he will 
hear the footsteps of his friends who buried him when they 
leave him.] Then two harsh severe and fearsome angels shall 
come to him, [terrify him and] sit him up and shall ask him: 
‘Who is your Lord?’ He shall reply, ‘Oh; oh (i.e. an expression 
of sorrow), I do not know.’ Then they shall ask him, ‘What is 
your religion?’ He shall answer them, ‘Oh; oh, I do not know.’ 
Then they shall ask him, ‘Who is this man who was sent 
among you?’ He will reply, ‘Oh; oh, I don’t know. [I heard 
people saying that!’ And then it will be said to him, ‘You do 
not know] [and do not recite.]’ 


Then a caller will call from the heavens, ‘My slave has lied, so 
spread out for him furnishings from the Hellfire, and open a 
door for him from the Hellfire.’ Its heat and hot wind will 
reach him, and his grave will be contracted upon him until his 
ribs will break and snap. Then a man will come to him (in 

= another narration: appear to him). His face will be ugly, his 
clothes will be ugly and his smell will be vile. He shall say to 
him, ‘I bring you evil news of that which will disturb you. 
This is the day that you were promised.’ Then he will respond, 
[And may Allah give you evil news that will disturb you too.] 
Who are you? For your face is the face of someone who comes 
with evil.’ He shall say, ‘Iam your evil deeds. [By Allah, I only 
knew of you that you were quick to the disobedience of Allah 
and slow to His obedience], [so may Allah recompense you 
with bad.] Then there will be assigned to him a blind, deaf 
and mute person who holds in his hand a hammer, if a 
mountain was hit with it, it would disintegrate. He will beat 
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him with it until he becomes dust, and then Allah will render 
him to his initial form. He will beat him again, and he (the 
wicked) will cry with a cry that will be heard by all creatures 
except humans and jinn. A door of Hell will then be opened 
for him and furnishings of Hell will spread out for him. Then 
he shall say, ‘My Lord do not establish the hour.” 


107- It is permissible to remove the deceased from the grave for a 
valid reason, such as if they were buried before they were washed 


and shrouded and the like of this, due to the hadith of Jabir Ibn 
‘Abdullah who said: 


“The Messenger of Allah (Acssieai{k>) went to the 
grave of ‘Abdullah Ibn Ubayy after he was placed in 
his grave. He commanded that he be removed, and 
he placed him on his knees, blew some of his saliva 
on him and shrouded him with his shirt. [Jabir said: 
‘And he prayed over him.’] Allah knows best’. 
[‘Abdullah Ibn Ubayy dressed ‘Abbas in his shirt.]” 


108- It is not recommended that a person dig their grave before they 
die, for verily the Prophet (Acjteaije) did not do that, nor did any 
of his companions. The servant does not know where they will die. 


If a person’s intention is to prepare for death, then this is by 
performing righteous deeds. This is what is found in al-Iktiyarat al- 


| Referring to the wisdom behind him (Acjsteai{h>) doing this with Ibn 
Ubayy, even though he was a hypocrite. What is apparent is that this was 
before His statement, the Most High, was revealed: 


“And do not pray over any of them (i.e. the hypocrites) 
ever, and do not stand over their graves.” ...To the 
end of the verse. 
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Ilmiyyah by Shaykh al-Islam Ibn Taymiyah, may Allah, the Most 
High, have mercy on him. 
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Chapter Fifteen 
Al-Ta‘ziyah (Giving Condolences) 


109- It is legislated to console the family of the deceased,’ and there 
are two hadith in this regard: 


The First: 


On the authority of Qurrah al-Muzani (xa) who said: 
“When the Prophet of Allah (zsak) would sit, a 
group of his companions would sit with him. 
Among them was a man who had a small son who 
would come from behind him and he would sit him 
in front of him. [The Prophet (Azat) said to 
him, ‘Do you love him?’ He said: ‘O Messenger of 
Allah, may Allah love you like I love him.] The boy 
(later died), and the man stopped attending the 
sitting due to him constantly remembering his son, 
and he became very grief-stricken. The Prophet 
(izateko) asked about him and said, ‘Why is it that 
I do not see so and so?’ They said, ‘O Messenger of 
Allah, his son that you saw died.’ So the Prophet 

(izateko) met him and asked about his son, so he 

informed him that he died. (The Prophet) consoled 

him regarding his son, then said: 


‘O so and so, what is more beloved to you, that you 
enjoy your son during your life, or that you do not 


' Tt is to encourage them with patience (by mentioning) their promised 
reward (from Allah), and to supplicate for the deceased and the one affected 
by the calamity. 
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come tomorrow (in the Hereafter) to one of the 
gates of Jannah, except that you find that he already 


preceded you and opens it for you?’ 


He said: ‘O Prophet of Allah, rather (I wish) that he 
precedes me to the gate of Jannah and opens it for 
me. Verily, this is more beloved to me.’ 


He (the Prophet) said: ‘Then this is for you.’ 


So a man [from the Ansar] said, ‘O Messenger of 
Allah [may Allah ransom me for you], is this for him 
specifically or for all of us? 


He said, ‘Rather, it is for all of you.” 


The Second: 
On the authority of Anas Ibn Malik (zeii) who said that the 
Prophet (Acsatetife) said: 


“Whoever consoles his believing brother during his 
calamity, Allah will clothe him with a set of green 
garments that will bring him delight on the day of 


resurrection.” 


It was said: “O Messenger of Allah, what does it 
mean that it will bring him delight?” He said: “He 
will be envied (because of it).” 


110- He should console them with those sayings established upon 
the Prophet (Acsacleaifie )—if it is known to him and he can remember 
them—that he believes will bring them solace, remove their grief 
and cause them to be pleased (with the decree) and have patience. 
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However, if he does not have knowledge of this, he can choose 
whatever is easy from kind words that will serve this purpose, 
(providing) that it does not go against the legislation. This is like the 


statement of some: “He has given you the rest of his lifespan. 


There are ahadith regarding this (i.e. the statements of condolences). 


The First: 


On the authority of Usamah Ibn Zayd who said: 


I say: 


! [TN] An example of a statement that opposes the divine legislation. 


“One of the daughters of the Messenger of Allah 
(isate) sent word to him that a child of hers, a 
son or daughter (in another narration: Umaymah 
Bint Zaynab) was in the throes of death, so come to 
us. 


So he replied to her, conveying her the Salams and 


he said: 


pve orl Soe ect WG acl be (at) 5 Joi lb a o) 
qauouls paris 


‘Indeed, to Allah belongs what He took and to Allah 
belongs what He gave, and everything is with Him 
for a prescribed period. So be patient and seek your 


reward from Allah.” Up to the end of the hadith. 
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Although this wording of condolence was concerning the one on 
the brink of death, using it as it relates to one who has already died 
is even more appropriate. 7 


This is proven by the wording of the text itself. Due to this, Imam 
al-Nawawi said in al-Adhkar and other (places): 


“And this hadith is the best (condolence) that one is 
consoled with.” 


The Second: 


His statement (safe) to the woman from the Ansar when he 
consoled her about her son: 


“It has reached me that you have become grief- 
stricken because of your son.” He commanded her 
to have Taqwa of Allah and with being patient. She 
said, “O Messenger of Allah [why should I not be 
grief-stricken], and I am a woman who is Raqūb (a 
woman with no offspring living), I cannot have a 
child, and I do not have other than him.” The 
Messenger of Allah (Acsaclexi{) said: “(Rather), the 
Raqūb is the one whose child remains living.” 


Then he said: 


asol Y (eis) OV 9) BYE Y Dgs iole pol gh Espl oye Le 
“ ) 
ad wie Dl 
“There is no Muslim man or woman who three of 
their children die, (and they patiently seek their 
reward) except that through them Allah will enter 


them into Jannah (Paradise).” 
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‘Umar said [and he was on the right of the Prophet 
(Acsacetifi)|: “May my mother and father be 
ransomed for you, what about two?” 


He said: “And two.” 


The third: 


cer] 


His statement (Acsacai{k~) when he entered upon Umm Salamah 
(ań) soon after the death of Abū Salamah: 


B adie Gadde! g qpogll G aya arly deke GY srl call 
ab d ys g oS SA al a odbl oy bay Waly lil 
“O Allah, forgive Abū Salamah, raise his ranks 
amongst those rightly guided and take care of his 
progeny left behind, and forgive us and him, O Lord 


of all creation; and make his grave spacious for him 


and fill it with light.” 
This has been mentioned in its entirety in point 17. 
The Fourth: 


@ 


His statement (Acsaieai{~) when giving condolences to ‘Abdullah 
Ibn Jafar regarding his father: 


NG (SB) ass dito 3 all al Abby bal 3 Laer ie | alll 
(ole 


“O Allah, take care of Jafar’s family after him, and 
bless ‘Abdullah in his business endeavors.” 
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This will come in its entirety in the next point. 


111- Giving condolences is not limited to just three days, such that 
it is not offered beyond that. Rather, whenever one sees benefit in 
offering condolences they do so. 


It has been established upon him (dcseieai) that he gave 
condolences after three days in the hadith of ‘Abdullah Ibn Jafar 


“The Prophet (zaffe) sent an army and 
appointed Zayd Ibn Harithah to be its commander, 
and he said, ‘If Zayd should be killed or martyred, 
then your commander will be Jafar. If Ja'far is killed 
or martyred, then your commander is ‘Abdullah Ibn 
Rawahah.’ 


So they met the enemy, Zayd took the flag and 
fought until he was killed. Then Ja‘far took the flag 
and fought until he was killed. Then ‘Abdullah took 
it and fought until he was killed. Then Khalid Ibn 
Walid took it, and Allah gave him victory. 


Their news reached the Prophet (Acsa‘exi{k), so he 
came out to the people, praised Allah and extolled 
Him and said: 


‘Verily, your brothers met the enemy. Verily, Zayd 
took the flag and fought until he was killed and 
martyred. Then... Then... Then the flag was taken 
by a sword from the swords of Allah, Khalid Ibn 


Walid, and Allah gave him victory.’ 
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So he waited, and then he waited three days before 
he came to the family of Ja‘far. Then (after that) he 
visited them and said: 


‘Do not cry over my brother after today. Summon 
for me the two sons of my brother.’ He (‘Abdullah 
Ibn Ja‘far) said, ‘So we were brought as if we were 
baby chicks.’ He (the Prophet) said, ‘Call the barber 
for me.’ The barber came and he shaved our heads. 
Then he said: 


‘As for Muhammad, he resembles our uncle Abi 
Talib, and as for ‘Abdullah, he resembles me in 
physical appearance and character.’ 


Then he took me by my hand, raised it and said: 
YG WG) ane dato 3 abl ag Ahh, alal 3 jae as! alll 
(Oly. 

‘O Allah, take care of Ja‘far’s family after him, and 


bless ‘Abdullah in his business endeavors (conducted) 
with his right hand.’ He said it three times. 


So our mother came and she mentioned to him [the 
affair of] us being orphaned and began to mention 


words of sadness and sorrow to him, so he said, 


‘Do you fear poverty for them whilst I am their 
protector in this life and in the next?” 


112- It is incumbent to abstain from two matters, even if the people 
are found constantly practicing them: 
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a- Gathering for the purpose of offering condolences (to the family) 
in a specific place, such as a house, a graveyard, or a Masjid. 


b- That the family of the deceased prepares food to host those who 
come to give condolences 


This is due to the hadith of Jarir Ibn ‘Abdullah —— (zais) who 
said: 


“We used to consider (in another wording: believe) 
that gathering amongst the family of the deceased 
and the preparing of food after his burial to be from 
al-Niyahah (wailing over the dead).” | 


Al-Nawawi said in his book al-Majmi‘ (5/306): 


“As for sitting (gathering) for the purpose of al- 
Ta‘ziyah (condolences), then al-Shafii, this author, 
and the rest of the al-Shafil scholars hold this to be 
detested. They said that what is meant by sitting here 
is for the family of the deceased to congregate in a 
house and for those who desire to offer condolences. 
to visit them all. 


They said that instead it is befitting that they 
continue with their normal routines, and whoever 
so happens to come across them, then they console 
them. Likewise, there is no difference between the 
men and the women as it ele to the dislike of 


sitting (gathering) for this purpose.” 


The words of Imam al-Shafii, which Imam al-Nawawi pointed to 
are in the book al-Umm (1/248): — 
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“And I detest funeral memorials (al-Matim), which is 
to gather to offer condolences, even if there is no 
crying. This is because it renews grief, and the costs 
are burdensome. In addition to the narration that 


already preceded (i.e. prohibiting it).” 
It is as if he is pointing to the hadith of Jarir. Al-Nawawi said: 


“And the author and others have used another proof 
to support their position and prove that it is 
something innovated.” 


Ibn al-Humam mentioned in Sharh al-Hidayah (1/473) that it is 
disliked for the family of the deceased to entertain the guest with 


food and he said: 
“It is a disgusting innovation.” 
This is the opinion of the Hanabilah as is found in al-Insaf (2/565). 


113- The Sunnah is only for the relatives of the deceased and his 
neighbors to prepare food that satisfies their [appetite] for the 
(immediate) family of the deceased, due to the hadith of ‘Abdullah 
Ibn Ja'far (xak) who said: 

“When the death of Ja‘far was announced after he 

was killed, the Prophet (Acsaceaiie) said: 


‘Prepare food for the family of Jafar, for verily it has 
come to them a matter which has busied them (i.e. 


the death of Ja‘far).” 


Imam al-Shafii said in al-Umm (1/247): 


135 


An Abridgment of the Rulings & Regulations Pertaining to the Funeral Rites 


“I prefer that the neighbors of the deceased or his 
relatives prepare a food that satisfies their appetite for 
the (immediate) family of the deceased on the day 
and night of his death. For indeed this is a Sunnah, a 
generous gesture, and it is from the actions of the 


people of good, before and after us.” 
Then he mentioned the aforementioned hadith of ‘Abdullah in Ja‘far. 


114- It is recommended to touch the head of the orphan and to 
honor him, due to the hadith of ‘Abdullah Ibn Ja‘far who said: 


“If you saw Qutham, myself and ‘Ubaydullah Ibn 
‘Abbas while we were young playing, and at that 
time the Prophet (Acjaceaif) rode past on a riding 
animal and said, ‘Raise this boy to me.’ So he carried 
me in front of him. Then he said about Qutham, 
‘Raise this boy to me.’ He was carried and placed 
behind him. ‘Ubaydullah was more beloved to 
‘Abbas than Qutham, and he was not embarrassed 
from his uncle because he held Qutham and left him. 
He then rubbed my head three times, and said each 
time he did so, ‘O Allah, take care of Ja‘far’s children 
after him.’ I said to ‘Abdullah, ‘What ended up 
happening with Qutham?’ He said, ‘He was 
martyred.’ I said, ‘And Allah and His Messenger are 
more knowledgeable of what is good.’ He said, 
‘Certainly.” 


An Abridgment of the Rulings & Regulations Pertaining to the Funeral Rites 
Deeds that benefit the deceased: 


115- The deceased benefits from the actions of others in the 
following: 


The First: The Muslim supplicating for him (Dua), if the 
conditions for its acceptance are fulfilled. This is due to the statement 
of Allah, the Exalted and Most High: 
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“And those who came after them say: Our Lord! 
Forgive us and our brethren who have preceded 
us in Faith, and put not in our hearts any hatred 
against those who have believed. Our Lord! You 
are indeed full of kindness, Most Merciful.” 
[Siirah al-Hashr 59:10] 


As for the ahadith, then they are many, and some have already 
preceded while others will be mentioned under the section about 
visiting the graves. 


Similarly, [this is established by] the Prophet (Adsaceaiie) 
supplicating for them and him commanding with that. An example 
of this is his statement (Acsacctiie): 


“The supplication of a Muslim for his fellow brother 


in their absence is answered. There is an appointed 
angel at his head; every time he supplicates for his 
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brother with good, the angel appointed to him says, 
‘Amin, and for you be the same.” 


Additionally, most of the Janazah Prayer is a witness to this, because 
the majority of it is supplication for the deceased and seeking 
forgiveness for them, the clarification of which has preceded. 


The Second: That a family member of the deceased makes up a day 
of fast that the deceased vowed to perform. There are a number of 


ahadith regarding this: 


First: On the authority of ‘A‘ishah (2&5) who said that the 
Messenger of Allah (sate) said: 


ady e plo epla adog Cole ey 


“Whoever died and upon them is a day of fasting 
(they had to make up), his Wali (family member) 
should fast on his behalf.” 


This is interpreted to mean the fast from a vow (that was not 
fulfilled), not the fast of Ramadan. An explanation of this can be 
found in the original work. 


Second: On the authority of Ibn ‘Abbas (edits): 

“That a woman travelled on a journey by sea and 
vowed that if Allah, the Exalted and Most High, 
saved her, then she would fast a month. Allah saved 
her and she did not fast, as death overtook her. One 
of her relatives came (either her sister or daughter) 
to the Prophet (åsa) and mentioned that to 
him. So he said: 
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‘Do you see if she had a debt, would you pay it?’ She 
said: ‘Yes.’ He said: ‘Therefore the debt of Allah is 
more deserving to be paid. [So fulfill it for your 
mother. |” 


Third: Paying a debt for the deceased, whether done by a family 


member or anyone else. This has already been mentioned earlier. 
Fourth: Any righteous deeds performed by a righteous child. For 
verily the parents receive the like of that reward, without their 


reward diminishing any. 


This is because the child is considered to be from their striving and 
earnings, and Allah, the Mighty and Majestic, said: 


£O OY Qo > 


“And that man can have nothing but what he 
strives for (good or bad).” [Sūrah al-Najm 53:39] 


And the Messenger of Allah (Acsacexi{): 


aS cya ola oly AS ge dey! BTL Gabi o 


“The best of what a man consumes is what he 
himself has earned, and verily his child is from what 
he has earned.” 


That which also supports what is proven by this verse and the ahadith 
are the specific narrations pertaining to the parent benefitting from 
the righteous actions of the child such as charity, fasting, freeing 
slaves and the likes of these actions. 
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Here are some of those ahadith: 
First: On the authority of ‘A‘ishah (Gadi): 


“A man said, ‘Verily, my mother died suddenly [and 
did not bequeath anything]. I believe that if she had 
spoken she would have given Sadaqah (charity), so 
will she receive a reward if I give Sadagah on her 
behalf [and will I (also) have a reward]?’ He said, 
‘Yes.’ [So he gave Sadaqah on her behalf.]” 


Second: On the authority of ‘Abdullah Ibn ‘Amr: 


“AlAs Ibn Waʻil bequeathed that one-hundred 
slaves should be emancipated on his behalf. His son 
Hisham emancipated fifty slaves and his son ‘Amr 
intended to emancipate the remaining fifty on his 
behalf, so he said, ‘I should ask first the Messenger of 
Allah (Acsaclesif).’ He then came to the Prophet 
(ása) and said, ʻO Messenger of Allah, my 
father left in his will that one-hundred slaves should 
be emancipated on his behalf, and Hisham has 
emancipated fifty on his behalf and fifty remain. 
Shall I emancipate them on his behalf?’ The 
Messenger of Allah (Acsa‘lexij(<) said, ‘Had he been a 
Muslim and you had emancipated slaves on his 
behalf, or given Sadaqah on his behalf, or performed 
the pilgrimage, then that would reach him. (And in 
another wording: If he had affirmed al-Tawhid, and 
you fasted and gave Sadaqah on his behalf, then that 


would have benefited him.)” 
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Fifth: What (the deceased) leaves behind from the remnants of 
righteousness and ongoing charity (Sadaqah al-Jariyah), due to the 
statement of Allah, the Exalted and the Most High: 


a 
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“Indeed, it is We who bring the dead to life and 
record what they have put forth and what they 
left behind.” [Sirah Ya Sin 36:12] 


A 


And his statement (zafo): 


“When a person dies, all of their actions cease except 
for three: ongoing charity, knowledge that is still 
being benefitted from and a righteous’ child that 
supplicates for him.” 


On the authority of Jarir Ibn ‘Abdullah (xass) who said: 


ry 


“We were in the company of the Messenger of Allah 


(Ísai) at the beginning of the day when some people 


' This has been restricted to (the child) that is righteous, because no reward 
occurs from other than this (i.e. righteous deeds). As for sins, then the sins 
of the child are not placed upon the father, if his intention was to bring 
about good. Furthermore, supplicating (Du‘a') for the father has only been 
mentioned to encourage the child to supplicate for his father, not that this 
is a stipulation. 


This is because the father is rewarded because of his righteous child every 
time he (or she) does a good deed, whether he supplicated for the father or 
not. Just like the one who plants a tree, he is rewarded every time its fruits 
are eaten, whether the one who ate from it made Du‘ for him or not. This 
also applies to the mother. This was mentioned in Mabariq al-Azhar fi Sharh 
Mashariq al-Anwar by Ibn al-Malik. 
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came to him (who) were barefooted, [partially] naked, 
wearing striped woolen clothes or cloaks, with their swords 
hung (around their necks). Most of them - rather, all of them 
- belonged to the tribe of Mudar. The expression on the face 
of the Messenger of Allah (ázat) changed due to the 
poverty he saw in them. He then entered (his house) and came 
out and commanded Bilal (to make the Adhan). Bilal made the 
Adhan and he (the Prophet) prayed [Zhur and then ascended 
a small Minbar]. Then he addressed (the people). [He praised 
Allah and extolled Him], and then said, ‘[As to proceed: for 
indeed Allah sent down in His Book]: 


AA Pf fa OLL 42% Ke ba hbo 3 oe ak y 
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“O mankind! Be dutiful to your Lord, Who 
created you from a single person (Adam), and 
from him (Adam) He created his wife [Hawwa 
(Eve)], and from them both He created many 
men and women, and fear Allah through 
Whom you demand your mutual (rights), and 
(do not cut the relations of) the wombs (kinship). 
Surely, Allah is Ever an All-Watcher over you.” 
[Sūrah al-Nisa‘ 4:1]’ 


(He then recited) a verse in Sirah al-Hashr: 


o Ase 7 276s oS A 7? 229 Pan rcs 
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72 727 į Facd 74E Ati, 2.¢ 
CRG LNG) SAS GST ah eab 


g OGL La nd ah at 
“O you who believe! Fear Allah and keep your 
duty to Him. And let every person look to what 
he has sent forth for the morrow, and fear Allah. 
Verily, Allah is All-Aware of what you do. And 
be not like those who forgot Allah (i.e. became 
disobedient to Allah) and He caused them to 
forget their own selves, (led them to forget to do 
righteous deeds). Those are the Fāsiqūn 
(rebellious, disobedient to Allah). Not equal are the 
dwellers of the Fire and the dwellers of the 
Paradise. It is the dwellers of Paradise that will 
be successful.” [Sarah al-Hashr 59:18-20] 


‘[Give Sadagqah (charity) before a barrier comes between you 
and giving Sadagah.]’ A man donated a dinar, others a dirham, 
others clothes, some donated a Sa of wheat, and some a Sa‘ of 
dates; until he (the Prophet) said, ‘[Do not belittle anything 
given as Sadaqah|, even if it is half a date.’ [So they were slow 
in doing so, until anger became clear upon his face.] Then a 
man from among the Ansar came with a money bag of silver 
(in another narration: of gold), which his hands could scarcely 


lift. In fact, his hands could not (lift it). 


[He handed it to the Messenger of Allah (Acsacexifi) while he 
was on the Minbar.] [He said, ‘O Messenger of Allah, this is in 
the cause of Allah.]’ [So the Messenger of Allah (Acsasesi{) 
took it.] [Then Abū Bakr stood up and gave, then ‘Umar stood 
up and gave, and then the Muhajiriin and Ansar stood up and 
gave.| Then the people came one after the other [giving 
Sadagah]. [Some gave dinars, some gave dirhams, and some 
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gave this and some gave that.] Up until I saw two heaps of 
food and clothes, and I saw the face of the Messenger 


a 


(Acsateaif) glistening, like gold (out of happiness). 


The Messenger of Allah (dcsalesi{~) said, ‘He who sets a good 
precedent in Islam will have the reward for this (act of 
goodness) and the reward of those who performed this act 
after him, without any deduction from their rewards. And he 
who sets in Islam an evil precedent, will bear the sin of that 
and the sin of those who do it after him, without any 
deduction from their burden.’ [Then he recited this verse: 


“And We record that which they send before (them), 
and their traces [their footsteps and walking on the 
earth with their legs to the mosques for the five 
compulsory congregational prayers, Jihad (holy 
fighting in Allah's Cause) and all other good and evil 
they did, and that which they leave behind”. [Sirah 
Ya Sin 36:12]]. 


[Thus, he distributed that amongst them].”’ 


' I say: Let the noble reader ponder over the context of this hadith, and the 
specific reason why the Prophet (Azat) mentioned what he did 
concerning it. It will become crystal clear to him that using it as an evidence 
to affirm good innovations (al-Bid‘ah al-Hasanah) in Islam, could not be 
further from what is correct. 


This is because there is nothing (found) in its context that mentions 
innovations; therefore, how can the explanation of this hadith be correct 
with their statement: | 


“Whoever introduces into Islam a good innovation,” as is said by the 
innovators. He (zaffe) only said what he said when the man from the 
Ansar came with Sadagah before anyone else, then the people came one 
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116- It is legislated to visit the graves to take admonition from them 
and to remember the Hereafter. This is with the condition that one 
does not say anything that angers The Lord, The Glorified and The 
Most High, such as supplicating to the one in the grave, seeking 
rescue with him besides Allah, the Most High, or praising them and 
mentioning that they are definitely going to Paradise and that which 
is similar to this. 


Concerning this matter are a number of well-known ahadith, and 
there is no need for them to be mentioned here. Whoever wishes 
can return to the original work. 


117- Visiting the graves is recommended for the women just like 
the men, and this is from many angles: 


The First: The generality of his statement (Acsaceaijle): 


after the other with their Sadagah after him. Therefore, for him is the 
reward of his Sadagah and the Sadaqah they gave. 


This is because he was the one who initiated this in this gathering and 
began (giving) during that sitting. So this hadith refers to the legislated 
giving of Sadagah, and it is not regarding blameworthy innovation. With 
this, it becomes clear to everyone with two eyes that the hadith does not 
conflict with his saying (fsa): 


“Every innovation is a misguidance.” 


Furthermore, it is not permissible to use this (hadith) to make an exception 
to what has been established as a general principle [referring to the 
condemnation of innovation], which he (Ass‘eaifk>) would teach the 
people in their communities, and specifically on Fridays (i.e. he would warn 
against innovation during the Khutbah al-Hajjah). 
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“So visit the graves.” 


Therefore, the women are also included in this. As for a detailed 
explanation, then the Prophet (Acai) prohibited visiting the 
graves in the beginning; there is no doubt that this prohibition was 
directed towards both the men and women. 


When he said: “I used to prohibit you from visiting the graves,” then 
what is understood is that he intended both genders, (as it was) 
necessary for him to inform them about the (ruling) of this matter 
originally—that both genders were prohibited [from visiting the 
graves]. 


If this is the case, then without doubt it is imperative that the 
statement in the second half of the hadith, which is his statement, “So 
visit them,” was aimed at both genders as well. 


What further supports this is the way he addressed them in the rest 
of the verbs mentioned in the wording (of the hadith): 


oF Kats Ñ ley be IKa SG 58 ple ob yo Sees 
LA Nh Vy Eii G lgl clive Y) Lyell 


“I prohibited you from (eating) the meat of the 
slaughtered animals after three days, but (now) keep 
what you like from it. And I prohibited you from 
drinking Nabidh (fruit that sits in water before 
fermenting) unless it was in a leather skin, but (now) 
drink in any vessel, but do not drink intoxicants.” 


I say: There is no doubt that the verbs mentioned here are referring 


to both genders, just as is the case in the first address, “I used to 
prohibit you.” If it is said that the address in his statement, “So visit 
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them” is specific to the men, then the sequence and context of this 
speech will be discordant, and its profoundness will be absent. 


This is a matter that is not befitting to attach to the one who has 
been given concise, elegant and profound speech (Jawami al-Kalim), 
and he is the most eloquent regarding the Arabic language 
(isali). Likewise, the following aspects also support what was 
mentioned: 


The Second: The reason behind the legislation of visiting the grave 
is also applicable to the women, and they share with the men in this: 


55 Sty cpl pty Cll Gy lep 


“Indeed, it softens the hearts, causes the eyes to shed 
tears and reminds of the Hereafter.” 


The Third: The Prophet (Acsale2i{>) granted them a concession to 
visit the graves. This is found in two hadiths that the Mother of the 
Believers, ‘A‘ishah narrated to us: 


1: Narrated by ‘Abdullah Ibn Abi Mulaykah: 


“That ‘A‘ishah came from the area of the graveyard, 
so I said to her, ‘O Mother of the Believers, where 
did you come from?’ She said, ‘From the grave of 
‘Abd al-Rahman Ibn Abi Bakr.’ So I said to her, ‘Did 
not the Messenger of Allah (Acsa‘leai{k) prohibit (the 
women) from visiting the graves?’ She said: “Yes, 
then he commanded that they be visited.” 


In another wording from her: 
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“That the Messenger of Allah (zsa) gave a 
concession to visit the graves.” 


2- It is narrated from Muhammad Ibn Qays Ibn Makhramah Ibn al- 
Muttalib that he said one day: 


“Shall I not narrate to you from myself and my mother?” “We 
thought he meant his mother that gave birth to him.” He said, 
“‘Aʻishah said, ‘Shall I not narrate to you from me and from 
the Messenger of Allah (sate)? We said, ‘Certainly.’ She 
said, ‘When it was my turn for Allah’s Messenger (Acjacctific) 
to spend the night with me, he came in and took off his cloak, 
took off his shoes and placed them near his feet, and spread the 
corner of his lower garment on his bed. Then he laid down. 


He waited until he thought that I had gone to sleep, then he 
slowly took his cloak, put on his shoes slowly, opened the door 
slowly and went out, and then closed it lightly. I covered my 
head, put on my veil and tightened my lower garment, and 
then I went out following his steps till he reached al-Baqi‘. He 
stood there and he stood for a long time. He then raised his 
hands three times. 


Then he turned around and I also turned. He hastened his 
steps and I also hastened my steps. He jogged and I jogged. 
He ran and I too ran. I reached home before him and I entered 
(the house). As I laid down in the bed, he entered the (house) 
and said, ‘What is it, O ‘A‘ishah? Why are you breathing 
heavy, and your stomach is moving up and down?’ I said, 
‘Nothing.’ He said, “Tell me or the Most Subtle the All-Aware 
will inform me.’ I said, ‘Messenger of Allah, may my father 
and mother be ransomed for you.’ And then I told him (the 
whole story). He said, “Was it the darkness (of your shadow) 
that I saw in front of me?’ I said, ‘Yes.’ He struck me on the 
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chest, which caused me pain, and then said, ‘Did you think 
that Allah and His Messenger would deal unjustly with you?’ 
She said, ‘Whatever the people conceal Allah knows it.’ He 
said, ‘Yes.’ 


He said, ‘Verily, Jibril came to me when you saw me, and he 
called me. And I responded and concealed it from you. So I 
answered him, and I also concealed it from you. He would not 
enter upon you (in the house) whilst you were not fully 
dressed. I thought you had slept and disliked to awaken you 
and feared that you would feel lonely. He (Jibril) then said, 
‘Verily, Allah commands you to go to the people of al-Baqi' 
and seek forgiveness for them.’ 


What should I say to them, O Messenger of Allah (ásatrú)? 
He said, ‘Say: 


irul a EI cpabeubly gell ye ybl d de Pall 
ogi K Al eli o) Uy estalh bo 


“Al-Salam be upon you inhabitants of this abode, 
from the male and female believers, and may Allah 
have mercy upon those who preceded (us here) and 
those who will come later. Verily, we, if Allah wills, 
will join you.” 


118- However, it is not allowed for them to frequently visit the 
graves and to regularly go back and forth, because this could lead 
them to opposing something from the legislation, such as loud 
wailing, improperly exposing themselves, taking the graveyards as 
places of social gatherings and wasting time with unbeneficial talk, 
as is witnessed in some Islamic countries. 


This is what is meant, if Allah wills, in the famous hadith: 
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ohy (Al op sad bo) dag ade Al ro al Jyo ol 
aya 


“The Messenger of Allah (dcsacexi{) cursed (in one 
narration: Allah cursed) the women who frequently 
visit the graves.” 


Al-Qurtubi said: 


“The curse that is mentioned in the hadith only refers 
to those women who frequently visit (the graves), 
due to what the (Arabic) context points to (i.e. 
Zuwwarat, meaning women who visit frequently). 
Perhaps the reason (behind its prohibition) is because 
it can lead to neglecting the rights of the husband, 
improper exposure, and what may occur from loud 
wailing and the likes. Furthermore, it could be said 
that if (their visit) is free from all of that, then there 
is no problem allowing them to do so, because 
remembering death is needed by both men and 
women.” 


Al-Shawkani said in Nayl al-Awtar (4/95): 


“This is the speech that should be relied upon to 
reconcile between the different hadiths in this 
chapter, which appear outwardly to contradict one 
another.” 


119- It is permissible to visit the grave of one who died upon other 


than Islam for the sole purpose of reflection, due to the hadith of Abū 
Hurayrah and others: 
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“The Prophet (Acsafecijk) visited the grave of his 
mother and began to cry, and he caused those 
around him to cry as well. He said, 


‘I sought permission from my Lord to seek 
forgiveness for her, and He did not allow me; and I 
sought permission from Him to visit her grave, and 
He allowed me. So visit the graves, for verily they 
remind of death.” 


There are two objectives behind visiting the graves: 


1-To benefit the visitor through the remembrance of death and the 
dead, and to reflect over the fact that their destination is either to 
Paradise or the Hellfire. This is the first objective behind visitation, 
as the previous ahadith indicate. 


2- Benefiting the deceased and benevolence towards them by giving 
them Salam, making Du‘a‘, and seeking forgiveness for them. This 
is specific for the Muslim, and concerning this are ahadith, and I will 
mention a few: 


The First: 


Le yeas lay Hy Uy coase pë sll Jal Ke Sd 
BA aay Jay ael aalll gyi K atl Lb ol bly cole ge 


“Al-Salam (peace) be upon you, O believing 
inhabitants of this abode. Verily, we and you and 
whatever you have been promised are postponed 
until tomorrow. And we—if Allah wills—will join 
you. O Allah, forgive the inhabitants of al-Baqi' al- 
Gharqad.” 
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pedicel abl eg <cpolunbly oast yo bull al le pLa 
og WYK abl Lb o) bly coy stanly lio 


“Al-Salam (peace) be upon the inhabitants of this 
abode from the believers and the Muslims, and may 
Allah have mercy upon those who preceded (us) and 
those who will come after us. Verily, we- if Allah 
wills- will join you.” 


The Third: 


K ab clo yl bly <cpohuly cioghl yo ball at Sle Shull 
iall My I atl Ji as Ñ ot, ba U al ys 


“Al-Salam (peace) be upon you, O inhabitants of this 
abode, from the believers and Muslims. Verily, we— 
if Allah wills—will join you. You all are our 
predecessors and we will follow you. I ask Allah to 
grant us and you well-being.” 


120- As for reciting the Qur‘an when visiting (the graves), then it 
has no origin in the Sunnah. Actually, the ahadith that were 
mentioned in the previous issue subtly indicate that it is not 
legislated, because had it been legislated it would have been done by 
the Messenger of Allah and he would have taught his companions. 


Especially, when ‘A‘ishah, who was the most beloved people to him 
(zafe), asked him about what she should say when she visits the 
graves. Upon this, he taught her the Salam, and to offer Du‘a‘. He 


did not teach her to recite the Fatihah or any other Sirah from the 
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Qur'an. If recitation was legislated [in this instance], he would not 


have hidden that from her. 


How could he, when it is impermissible to delay clarification from 
the time it is needed, as is firmly established in the principles of Usul 
(al-Figh). So what about concealing this? If he (dcsseai{he) taught 
them anything regarding that, then it would have been transmitted 
to us. Thus, if it is not transmitted to us with an authentic chain, 
then it proves that it never occurred. 


What also supports (the stance) that it is not legislated, is his 


statement (Acjaclecific): 
“Do not make your houses like graveyards, for 
indeed the Shaytan flees from the house where Sirah 
al-Baqarah is recited.” 
He pointed to the fact that the graves are not a place for Qur'an 
recitation, according to the legislation. For this reason, he 
encouraged reciting the Qur‘an in the homes and prohibited making 


them like the graveyards, where the Qur’an is not recited. 


This is similar to his indication in another hadith that it is also not a 
place for Prayer, and this is in his statement: 


\ 98 laias Vy Los G llo 


“Pray in your homes, and do not make them like 
graveyards.” 


Imam al-Bukhari entitled a chapter (containing this hadith), saying: 


“Chapter: The dislike of praying in the graveyards.” 
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He pointed to the fact that this [hadith] shows that it is disliked to 
pray in the graveyards. The previous hadith also shows the dislike of 
reciting [the Qur'an] in the graveyards, and there is no difference 
[between the two]. 


This is why the opinion of the majority of the Scholars such as Abi 
Hanifah, Malik, and others is that it is disliked to recite [the Qur’an] 
at the graves. This is also the statement of Imam Ahmad: Abū 
Dawid said in his Masa‘il (Issues and Rulings, p.158): 


“I heard Ahmad being asked about reciting [the 


Qur'an at the graves, and he answered, ‘No.” 


121- It is permissible to raise the hands when supplicating for the 
deceased, due to the hadith of ‘A‘ishah who said: 


“The Messenger of Allah (saik) left out one 
night, so I sent Barirah after him to find out where 
he was going. So he took the path to al-Bagr' al- 
Ghargad and stood at the beginning of al-Baqi’. 


Then he raised his hands and then left. Barirah 
returned and informed me. When I woke up I asked 
him (about this) and said, ʻO Messenger of Allah, 
where did you go last night?’ He said, ‘I was sent to 
supplicate for the inhabitants of al-Baqi’.” 


122- However, one does not face the graves when supplicating for 


the deceased, rather he (faces) the Ka‘bah due to him (izate) 
prohibiting praying towards the graves, which will be mentioned. 


Du'a' is the core of the prayer and its essence, which is known, so it 
shares the same ruling. 


154 


An Abridgment of the Rulings & Regulations Pertaining to the Funeral Rites 
He (Åsa) said: 


“Du‘a is worship,” then he recited the verse: 


GKEa Esi $ 


“And your Lord says call upon Me and I will 
answer you.” [Sūrah Ghāfir 40:60] 


123- If one visits the grave of a disbeliever, they do not send Salām 
upon them, or supplicate for them. Rather, one gives them tidings 
of the Hellfire. 


This is what the Messenger of Allah (Ázsxfeáfe) commanded in the 
hadith of Sa‘d Ibn Abū Waqgas who said: 


“A Bedouin came to the Prophet (satje) and 

- said, ‘My father used to keep family ties, and he used 
to do this and that, so where is he?’ He (the Prophet) 
said, ‘In the Fire’. It was as if the Bedouin found 
displeasure in that, so he said, ‘O Messenger of Allah, 
so where is your father?’ He said, ‘Wherever you pass 
by the grave of a disbeliever, give them tidings of the 
Fire.’ The Bedouin embraced Islam after that and 
said, ‘The Messenger of Allah has placed something 
heavy upon me; I did not pass by the grave of a 
disbeliever except that I gave him tidings of the 
Fire.”” 


124- One does not walk between the graves of the Muslims while 


wearing shoes, due to the hadith of Bashir Ibn al-Hanzalah 
mentioned earlier, when he said: 
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“Whilst I was walking with the Messenger of Allah 
(Acsedeaifie)...He came to the graves of the 
Muslims...Whilst he was walking his eyes noticed 
something, and behold there was a man walking 
between the graves with his shoes on, so he said, 


‘O you, in the two shoes, take off your shoes.’ 
He looked, and when the man realized it was the 


Messenger of Allah (Acssecifi;) he threw them (to 
the side).” 


125- It is not legislated to place myrtles nor anything similar from 
the aromatic plants and roses on the graves, because it was not from 
the practices of the Salaf; and if it was good they would have 
preceded us to it. 


Ibn ‘Umar said: 
dra wll bal) oly ASL doy K 


“Every innovation is misguidance, even if the people 
see it to be something good.” 
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What Is Forbidden at the Graves 


126- The following matters are forbidden at the graves: 


1- Sacrificing animals, (even) if it is solely for the sake of Allah, due 
to his statement (Acjaclexife): 


pwd aY 


“There is no ‘Agr (sacrificing animals at the grave) in 
Islam.” 


‘Abd al-Razzaq Ibn Hamam said: 


“They [prior to Islam] used to slaughter a cow or a 
sheep at the graves.” 


2- To raise it higher than the level of the dirt that has come from it 
(with extra soil). 


3- To coat it with plaster or the likes. 

4- To write on them. 

5- To erect a structure on top of them. 

6- Sitting on them. 

There are ahadith concerning these matters: 
The First: Narrated by Jabir (<a) who said: 


nd 


“The Messenger of Allah (Acsacexi{k) prohibited that 
the graves be plastered, that they be sat on, that a 
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_ structure be erected over them, [that their height be 
increased], and [that they be written on].” 


The Second: On the authority of Abū Said, and he is al-Khudzi: 


“The Prophet (A<a‘le4i{) prohibited that a structure 
be erected over the grave.” 


The Third: On the authority of Abū al-Hayyaj al-Asadi who said: 


“Ali Ibn Abū Talib said to me, ‘Should I not send 
you on the same mission as Allah's Messenger 
(iale) sent me? Do not leave a statue (in 
another wording: an image) without destroying it, 
or an elevated grave without leveling it.” 


The Fourth: Narrated by Thumamah Ibn Shufayy who said: 


“We went out with Fadalah Ibn Ubayd to the land 
of the Romans. He was a worker for Mu‘awiyah on 
the fortified gates. (In another narration: We went 
out on a military expedition to Rome, and at the 
head of that army was Fadalah Ibn ‘Ubayd al- 
Ansari.) One of our cousins was struck (and killed) 
(at a place [known as] Rūdis‘). Fadalah prayed over 
him, and then stood over his grave until we covered 
him (with dirt). When we leveled the dirt on his 
grave, he said ‘Remove some of it, for indeed the 
Messenger of Allah (Acsaceaif) would command us 
to level the grave.” 


t It is a known Island in the Mediterranean Sea, southwest of Turkey 


(Rhodes Island). 
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The apparent meaning here is that it should be leveled and not raised 
at all, but this is definitely not intended. What proves this is that the 
Sunnah is that the grave (i.e. the dirt) be raised a hand span, as was 
previously mentioned. 


Additionally, the wording in the hadith itself supports this from the 
hadith, when Fadalah said, ‘Remove some of it,’ meaning the dirt. 
He did not command that all the dirt be leveled, and this is how the 
scholars have explained this. See al-Mirgat (2/372). 


The Fifth: Narrated by Abii Hurayrah that the a of Allah 
(isate) said: 


“That one of you should sit upon hot coals and 
thereby burn his clothes through to his skin is better 
for him than sitting upon (in one narration: walking 
upon) a grave.” 


The Sixth: Narrated by Uqbah Ibn ‘Amir (ails) who said that the 
Messenger of Allah (fsa) said: 


“That I walk on coal or on a sword, or (spend time) 
sewing my shoes with my two feet’ is more beloved 
to me than to walk upon the grave of a Muslim. 
There is no difference whether I relieve myself at the 
graves or in the middle of the marketplace (as they 
are both shameful acts).” 


The seventh: Narrated by Abii Marthad al-Ghanawi who said: 
“I heard the Messenger of Allah (Acjadeaiie) say, 
ie alë Yy aya JJ ya Y 


! Meaning, this is a very difficult (task), if at all possible. 
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“Do not pray towards the graves and do no sit on 
them.” 


7- Praying toward the graves, due to the previous hadith. In this is a 
proof showing the forbiddance of praying towards the graves, due 
to the apparent prohibition; this was the position adopted by al- 
Nawawi. 


Al-Munawi said in Fayd al-Qadir explaining this hadith: 


“Meaning, facing them (i.e. the graves), due to what 
this entails from excessive reverence (towards them). 
This is because this [form of reverence] reaches a 
level of one who is worshipped. Therefore, this 
hadith in its entirety gathers between the prohibition 
of disrespecting (the graves) by respecting them and 
(the prohibition) of excessive reverence.” 


He said in another place: 


“This (praying towards the graves) is detested. If a 
person intends by this to seek blessings in that place 
by praying there, then they have innovated in the 
religion what Allah has not allowed. And what is 
intended here is Karahah al-Tanzih (something 
detested but not forbidden). 


Al-Nawawi said, “This is what was stated by the 
Shafi scholars, and if it was said that is was outright 
forbidden due to the apparent wording of the hadith, 
then this would not be far off. Furthermore, another 
benefit derived from the hadith is the prohibition of 
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praying in a graveyard, and it is detested, Karahah 
al-Tahrim (definitively forbidden).” 


It should be known that the forbiddance mentioned here is only if a 
person does not intend by facing the graves to glorify them, for if 
(he intends this) then it is Shirk. 


Shaykh ‘Alt Qari said in al-Mirgat (2/372) in his explanation of this 
hadith: 


“If this reverence is in reality towards the grave 
(itself) and to the person in it, then the one 
glorifying it falls into disbelief. Therefore, 
resembling him is disliked, and it is incumbent to say 
that it (i.e. prayer facing the graves) is Karahah al- 
Tahrim (forbidden and not just detested). 


What takes this same ruling, rather it is more 
deserving of this ruling, is the Janazah placed (in 
front of the people for prayer), and it is something 
that the people of Makkah have been trialed with, 
whereas they place the body directly in front of the 
Ka‘bah, and then they face it [in their obligatory 
Prayers|.” 


8- Praying in the graveyards, even if one does not face the graves. 
Concerning this there are a number of ahadith: 


The First: On the authority of Abū Sa‘id (xá) who said that the 
Messenger of Allah (Acsacleaifs) said: 


ld, Spall Y, some YE U2, il 
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“The whole of the earth is a place for prayer, except 
the graveyard and the bathroom.” 


The Second: Upon the authority of Anas that: 


“The Prophet (dcjsieai{~) prohibited praying 


amongst the graves.” 


The Third: Upon the authority of Ibn ‘Umar that the Prophet 


cI 


(Ísai) said: 


“Give your homes a share of your prayer, and do not 
turn them into graveyards.” 


The Fourth: Upon the authority of Abū Hurayrah who said that 


the Messenger of Allah (Acsateaifiz) said: 


“Do not make your homes like graveyards. Verily, 
the Shaytan [the Devil] flees from the home where 
Sūrah al-Baqarah is read.” 


9- Building Masajid upon them, and concerning this there are 
several ahadith; I will mention some of them: 


The First: Upon the authority of both ‘A‘ishah and 
‘Abdullah Ibn ‘Abbas who said: 


“When the Messenger of Allah was on his death bed, 
he would cover his face with a cloth, and when it 
became difficult for him to breathe he uncovered his 
face. He said while in that state, 
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‘May Allah curse the Jews and Christians who took 
the graves of their Prophets as places of worship.’ He 
was warning against their actions.” 


She said in another narration: 


“Ifit was not for this, then his grave would have been 
in the open, but he feared that it would be taken as 
a place of prayer.” 


oS 


The Second: His statement (Acsacesij): 
Jelan pél yd Al a ail cal «ly 595 Uae Y pall 


“O Allah, do not make my grave a shrine which is 
worshipped. Allah cursed a people who took the 
graves of their Prophets as places of prayer.” 


The Third: Upon the authority of Jundub who said: 


“I heard the Prophet (Acai) say five days before 
he died, 


‘I had from amongst you brothers and friends, and I 
declare my innocence in front of Allah from taking 
a Khalil (close intimate friend) from amongst you. 
For verily Allah, the Most High, took me as a Khalil 
just as he took Ibrahim as a Khalil. If I were to take 
a Khalil from my Ummah, I would have taken Abi 
Bakr as a Khalil. Verily, those before you would take 
the graves of their Prophets and righteous as places 
of prayer. So do not take the graves as places of 
prayer, for I strictly prohibit you from that.” 
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The Fourth: Upon the authority of ‘Abdullah Ibn Mas‘iid who said: 
“I heard the Messenger of Allah (zsa) say, 


‘Verily, from the most evil of people are those alive 
when the Hour is established, and those who take 
the graves as Masajid (places of prayer).” 


The Fifth: Upon the authority of ‘A‘ishah who said: 


“When the Prophet (ázat) was sick, some of his 
wives mentioned a church in Abyssinia which was 
called (Mariyah). Umm Salamah and Umm Habibah 
were those who migrated to Abyssinia. They 
mentioned its beauty and its images. The Prophet 
(Iradik) said, 

‘Those people, if there was a pious man amongst 
them who died, they would build a place of worship 
over his grave. Then they would paint in it those 
images. They are the most evil of creation before 


Allah on the day of Resurrection.” 


Taking graves as places of prayer, which was mentioned, comprises 
of numerous [forbidden] matters: 


The First: Praying towards the graves, facing them. 

The Second: Prostrating on the graves. 

The Third: Building Masajid (places of prayer) over them. 

It is clear that the second matter (i.e. prostrating on the graves) is 


included in taking them as places of prayer. As for the other two 
matters, along with them being considered (as taking them as places 
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of prayer), then a clear text has been mentioned regarding them in 
the previous ahadith. 


I also elaborated in detail regarding that and quoted the statements 
of the scholars as supporting statements in our book Tahdhir al-Sajid 
Min Itikhadh al-Qubir Masajid ‘A Warning to the Prostrater from 
Taking the Graves as Places of Prayer’. 


I mentioned in it the historical date of when the Prophet’s grave was 
included inside the Masjid (i.e. The Prophet’s Masjid) and that it 
opposes the aforementioned ahadith. However, even with this, it is 
not disliked to pray in it. Whoever wants to read a detailed 
explanation concerning this let them return to the book. 


10- Taking them (i.e. the graves) as an ‘Id (places of recurring 
ceremonial visits), where one intentionally visits them at specific 
times or on specific occasions to worship there, or for another 


purpose. 


This is due to the hadith of Abū Hurayrah (zás) who said: 


“The Messenger (Acsa‘eaij) said, 


oP e ead AS they Laad Kina load Ye Lee «58 isa 
Gils Ke 

‘Do not take my grave as an ‘Id (ie. a place of 

recurring ceremonial visits). Do not turn your 

homes into graveyards (i.e. by not offering the 


voluntary prayers in it). Send salutations upon me 
wherever you may be, for verily it reaches me.” 


11- Traveling to the graves, and there are ahadith regarding this: 
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The First: Abū Hurayrah narrated that the Prophet (Acsaccaifie) said: 


Jamaah) stole BSE Y (Caley GL ila Ba) VY Jel aas Y 


“Do not take a journey (for the purpose of worship, 
believing a place has special virtue) except, (in 
another wording: One should only travel) to three 
Masajid: Masjid al-Haram (in Makkah), the Prophet’s 
Masjid (Acsaclesi) and Masjid al-Aqsa.” 


The Second: Upon the authority of Abū Said al-Khudri who said 
that he heard the Messenger of Allah (Acsasleai{\<) say: 


“Do not take a journey except to three Masajid: this 
Masjid of mine, Masjid al-Haram (in Makkah) and 
Masjid al-Aqsa.” 


The Third: Upon the authority of Abū Busrah al-Ghifari that he 
met Abii Hurayrah whilst returning (from a journey) and (Abū 
Hurayrah) said: 


“Where are you coming from?” He said: “I am 
coming from Mount Tiir, as I prayed there.” He 
(Abū Hurayrah) said: “If I had caught you first you 
would not have went. Indeed, I heard the Messenger 


of Allah (fxs) say, 

‘Do not take a journey except to three Masajid: 
Masjid al-Haram (in Makkah), this Masjid of mine 
and Masjid al-Agqsa.” 


The Fourth: Narrated by Qaza‘ah who said: 
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“I wanted to travel to Mount Tir, so I asked Ibn 
‘Umar. He said, ‘Do you not know that the Prophet 


a 


(izgato) said: 
‘Do not take a journey except to three Masajid: 
Masjid al-Haram (in Makkah), the Prophet’s Masjid 
(daat) and Masjid al-Aqsa. 
So leave this matter of Mount Tir, and do not go.” 
12- Lighting candles at the graves. 


There are many things that prove this (i.e. its impermissibility): 


Firstly: It isa newly innovated matter not known by the Salaf, and 


he (dcsacesife) said: 


“Every innovation is misguidance and all 
misguidance is in the Fire.” 


Reported by al Nasa‘t and Ibn Khuzaymah in his Sahih with an 
authentic chain. 


Secondly: It is a waste of money, and this is forbidden as has 
preceded in point 42. 


Thirdly: In it is resembling of the Majiis who are fire worshippers. 
Ibn Hajr al-Faqih said in his book, al-Zawajir (1/134): 
“The scholars (of our Madhhab) have clearly 
mentioned the prohibition of (placing) lights or 


candles at the grave, even if it is just a few, because 
the deceased nor the visitors benefit from them. 
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They mention that it is extravagance and involves 
wasting money and resembling the Majus. Thus, it 
is not farfetched that this is considered a major sin.” 


I say: Along with what he mentioned, he did not cite as a reason our 
first proof (i.e. that it is an innovation), and it is a proof that applies 
here; rather, perhaps it is the strongest proof. 


This is because those who light these candles over the graves only 
intend by this seeking nearness to Allah, as they claim. Their 
intention is not to provide light to the deceased or the visitors, and 
what proves this is that they light them while the sun is bright at 
high noon! Due to this, it is considered an innovation and 
misguidance. | 


13- Breaking the bones of the deceased: 
The evidence for this is his statement (zgasi): 


“Indeed, breaking the bones of a dead believer is like 
breaking them while he was alive.” 


The hadith proves the prohibition of breaking a bone of a dead 
believer. This is why it is mentioned in the books of the Hanabilah: 


“It is prohibited to cut off anything from the © 
deceased, to destroy his corpse or to burn it, even if 


he left this in his will.” 


This was mentioned in Kashshaf al-Qanã (2/127), and something 
similar is mentioned in the rest of the Madhabs [Schools of 
Jurisprudence]. Rather, Ibn Hajr al-Fagih said in al-Zawajir (1/134) 
that it is from the major sins. He said: 


168 


An Abridgment of the Rulings & Regulations Pertaining to the Funeral Rites 


“Based upon what I know from the hadith, it is 
similar to breaking the bones of the living.” 


Al-Nawawi said in al-Majmii‘ (5/303), a summary of which is as 
follows: 


“It is not permissible to dig up a grave with no valid 
Islamic reason by consensus of the (Shafi‘i) scholars, 
and it is permissible for Islamically valid reasons like 
what was mentioned earlier (in point 107), and (the 
reasons are) in summary: 


It is permissible to dig up the grave if the deceased 
deteriorates and becomes dust, and at that point it is 
permissible to bury someone else there. Likewise, it 
is permissible to cultivate that land and to develop it 
and to use it in any other areas of benefit and usage. 
This is by consensus of the (Shafi'i) scholars. 


This is all dependent on there being no remains left 
nor remnants of the dead, such as bones or other 
than that. This differs according to the different 
lands and soils (i.e. the length of time it takes until 
the deceased completely deteriorates), and regarding 
this, the opinion of those with expertise in this field 
should be relied upon.” 


I say: From this you will know the prohibition concerning what is 
committed by some Islamic governments when they destroy and dig 
up some Islamic graveyards for the purpose of erecting new 
buildings, having no concern for their sanctity, nor being concerned 
with the prohibition of trampling over them, breaking their bones 


and the likes. 
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Let no one be deceived to believe that the aforementioned 
construction justifies these types of oppositions; rather, it is not from 
the necessities and it is only from luxuries, which does not make it 
permissible to transgress against the deceased for this purpose. So it 
is upon the living to organize their affairs without harming their 


dead. 


From the strange things that are noticed, is that you see these 
governments respect stones and structures that are built over some 
of the dead, more than they respect the dead themselves. Verily, you 
find that if any of these things get in a way of such a project, they 
leave these structures as they are and change the construction plans 
to preserve them because they consider them to be antiquities. 


As for the graves of the dead, according to these individuals, they do 
not deserve for those plans to be changed. Rather, some of those 
governments strive—from that which we have known—to place the 
graveyards on the outskirts of the city and prohibit burying in the 
old graveyards, and in my opinion this is another error. This is 
because it causes the Muslims to lose out on (the Sunnah) of visiting 
the graves, as it is not easy for some of the general people to travel 
long distances in order to reach those graveyards, and visit them and 
supplicate for [the deceased within] them. 


The reason behind them committing these errors—in what I 
believe—is only blind following of the disbelieving acquisitive 
European countries, who want to wipe out any manifestation of 
belief in the Hereafter and everything that reminds of it. It is not for 
the purpose of health regulations as they claim. 


If that were correct, they would hasten to combat those things that 
everyone with an intellect has not doubt that they are harmful, such 
as using and buying intoxicants, and corruption and wickedness, 
with their various names and titles. So their lack of concern with 
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eliminating these clear matters of corruption, and them striving to 
remove everything that reminds of the Hereafter and to distance that 
from their eyes is the biggest proof that the intention is opposite to 
what they claim and what they declare, and what their chests conceal 
(from evil) is even greater. 


There is no sanctity for the bones of other than the believers, because 
bones have been attributed specifically to the believer in his 
statement (Acjacleaiie): 


“The bones of the believer.” 


This shows that this is not the case with the bones of the disbeliever. 
Al-Hafiz Ibn Hajr pointed this fact out in al-Fath by saying: 


“A benefit derived from this is that the sanctity of the 
believer after his death remains as it was during his 


life.” 


With this, the answer to the question that is posed by many students 
in Medical school is now known, which is: 


Is it permissible to break bones and examine them and perform 
medical investigations on them? 


The answer: It is not permissible with the bones of the Muslims, and 
it is permissible with other than them. What supports this is what is 
mentioned in the next point. 


127- It is permissible to exhume the graves of the disbelievers, 
because they have no sanctity, as this is what is understood by the 
previous hadith. What also supports this is the hadith of Anas Ibn 
Malik (xass) who said: 
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“The Prophet (Ázsafjk2) arrived to al-Madīnah and 
(first) stayed in a placed at the top of Madinah in a 
neighborhood which was known as Bani ‘Amr Ibn 
‘Awf. He stayed with them for fourteen nights, then 
he sent for Bani al-Najjar. They came wearing their 
swords, and it is as if I can see the Prophet 
(Acsaclexi{) on his riding beast and Abū Bakr behind 
him and a group of Banii al-Najjar were around 
him. He finally came upon the courtyard of Abi 
Ayyub, and he (the Prophet) used to love to pray 
wherever he was when the prayer entered, and he 
would pray in the stables of sheep. He commanded 
that the Masjid (i.e. his Masjid) be built, so he sent to 
a group of Bani al-Najjar: 


‘O Bani al-Najjar, give me a price for this land of 
yours.’ 


They replied: ‘No, by Allah, we do not seek a price 
for it, except (a reward) from Allah.’ 


On the land were graves of the disbelievers, debris 
and palm trees, so the Prophet (fcsto) 
commanded that the graves of the disbelievers be 
dug up, that the debris be leveled and the palm trees 
be cut. They placed the palm trees in a row in the 
direction of the Qiblah of the Masjid, and made both 
sides of the frame of the opening from stone, and 
they begin to carry the stones while reciting poetry, 
and the Prophet (dase) was with them saying 
_ (while carrying bricks): 


ely lay yl a pe Sle Y Je Lia 
olal g Lait web asl ye Ys Y alll 
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“This load is not like the load of Khaybar’, this is 


more devout and pure in front of our Lord.” 


O Allah, there is no good except the good of the 
hereafter, so forgive the Ansar and the Muhajirin. 


And in another wording from the hadith of ‘A‘ishah (Gaiss): 
oli, lay z 8 3 Yl pe l ol ell 


“O Allah, verily the true reward is the reward of the 
hereafter, so have mercy upon the Ansar and 
Muhajirin.” 


Al-Hafiz said in al-Fath: 


“This hadith proves the permissibility to do what one 
wants to a graveyard they own, by selling it or 
gifting it and the permissibility of digging up 
obsolete graveyards, if they have no sanctity. It also 
shows the permissibility of praying in the graveyards 
of the disbelievers after it is dug up and whatever is 
in it is removed, and the permissibility of building 
Masajid in those places.” 


This is the end of what Allah, the Exalted and High, made easy in 
summarizing Ahkam al-Jana‘iz, asking Him, the Mighty and 
Exalted, to give us a good life, and to cause us to die as Muslims and 


1 The load which is carried from Khaybar is dates (as Khaybar is known for 
its dates), and what is meant here is that this (i.e. carrying those things to 
build the Prophet’s Masjid) is better than that in the hereafter and more 
praiseworthy in ending. 
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cause us to join the righteous (who preceded us); and our final call 
is that all praises are for Allah, Lord of all Creation. 
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s a completion to the benefit of this book, I saw that I should 

follow it with a specific chapter addressing the innovations 
(related) to the funerals, so that the Muslim can be cautious of them 
and his actions can be correctly based upon the Sunnah alone. The 
wise poet said: 


aby) Í a Y all cas 
ad ge dl oe Bl oan Y oy 


“I became acquainted with evil, not for the sake of 
evil, but to be cautious of it. 


And whoever does not know good from evil will fall 
into it.” 


There comes in the hadith of Hudhayfah Ibn al-Yaman who said: 


“The people used to ask the Messenger of Allah 


(isali) about good, and I used to asked him 
about evil for fear that it would reach me.” 


If it was not the case that this chapter was already prepared, I would 
not have had the time to gather it and add it as an appendix to the 
book. However, it is already prepared and present with me. It is a 
section from a larger work that I began to compile about a year ago, 
or more. 


I was writing this as part of a comprehensive book that gathers 
various religious innovations, and it is suitable to be even an 
encyclopedia on the subject of innovations. I extracted them from 
dozens of books, and there were just a few books left to read before 
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I started to organize and compile them, but I stopped (to do another 
project). | 


Therefore, I took this opportunity and extracted what I had gathered 
about this topic, and I arranged them in an order that I had intended 
for the original book, as you will see—if Allah, the Most High, wills. 


Before I begin to mention them, it is a must that I mention principles 
and foundations upon which this chapter is built, which is in 
accordance to the original work. So I say: 


Verily, innovation that has been classified in the legislation as 
misguidance is: 


a- Everything that opposes the Sunnah, from statements, actions or 
beliefs, even if (the opposition) was based upsi Ijtihād [scholarly 
research and deduction]. 


b- Every aat by which nearness to Allāh is sought, and it was 
prohibited by the Messenger of Allah (Acsacexij). 


c- Every matter that cannot be legislated except by way of text or 
evidence and there is no text for it. Thus, it is an innovation, except 
what comes from a companion. 


d- Whatever is attached to [an act of] worship from the customs of 
the disbelievers. 


e- What some of the scholars mention to be recommended, 
especially the contemporaries from them, and there is no evidence 


for that. 


f- Every act of worship whose description has only been mentioned 
in a weak or fabricated narration. 
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g- Extremism in worship. 


h- Every act of worship left general in the Islamic legislation, but 
some people make it specific to a time, description, or number. 


The detailed explanation to these foundations will be in the book 


(which the Shaykh alluded to earlier), if Allah wills. 


It is also beneficial—along with these principles—that you return to 
the introduction of ‘The Innovations of Hajj, ‘Umrah and Visiting,’ 
which is printed at the end of my book ‘The Hajj of the Prophet 
(Acsaclesif) as Jabir Reported It From Him.’ [You can also] (look) at 
the end of my treatise ‘Rites of Hajj and ‘Umrah,’ which is now being 
printed for the third time. Verily, it is a very important and beneficial 


introduction, if Allah the Most High wills. 


So now we will proceed to what is intended, so I say: 
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Before the Death 


1- The belief of some people that devils come to the dying person 
in the appearance of their parents, wearing the clothes of a Jew and 
Christian, so that they can call them to each of those religions in 
order to misguide them. 


2- Placing the Mushaf at the head of the dying person. 


3- Instructing the dying person to acknowledge the Prophet and the 
Imams of Ahl al-Bayt (i.e. the Prophetic Household). 


4- Reciting Sūrah Ya Sin over the dying person. 


5- Placing the dying person in the direction of the Qiblah. 
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After Death 


6- The statement of the Shi‘ah: “A human being becomes Najas 
(impure) after death except one who is infallible, the martyr and the 
one who has been ordered to be killed and he made ghusl before it, 


and he was killed for that exact reason.” 


7- Removing the menstruating woman and the woman in a state of 
post-natal bleeding from the area of the deceased. 


8- Those who witnessed the deceased soul depart taking off work 
until seven days pass. 


9- The belief of some that the soul of the deceased hovers around 


the place he died. 


10- Leaving a candle (lit) near the deceased the night that they die 
until the morning. 


11- Placing a green branch (i.e. from a tree) in the room that he died 
in. 


12- Reading Qur‘an in the presence of the deceased until he is 
washed. 


13- Clipping the nails of the deceased and shaving his pubic area. 
14- Placing cotton in his anus, throat and ears. 


15- Placing dirt on the two eyes of the deceased and saying: 
“Nothing fills the eye of the son of Adam except dirt.” 


16- That the family of the deceased abstain from eating until they 
finish burying him. 
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17- Making a habit to cry at lunch and dinner times. 
18- That a person rips the clothes for the father and the brother. 


19- To mourn over the deceased for a full year and the woman does 
not use Henna dye nor wear beautiful clothing or jewelry. When 
this year is over they begin to write and engrave that which they 
were accustomed to, which is prohibited in the legislation. They do 
this along with those who observed mourning with them, and they 
call this ‘the release of grief.’ 


20- Some men growing their beards out of mourning over the 
deceased. 


21- Flipping over rugs and carpets and covering mirrors and 
chandeliers. 


22-Leaving off using water in the house that was stored in a pitcher 
or other than it, thinking it to be impure. The reason they give is 
that when the soul of the deceased comes out it is immersed in that 
water. 


23- If one sneezes over some food, they say to him: “(Hurry) and 
speak with so and so,” naming those alive whom he loves. They do 
this to escape this person from joining the deceased. 

24- Leaving off eating soup and fish during the mourning period. 
25- Leaving off eating meat, grilled pluck and (Syrian) meatballs. 
26- The statement of the Siifis: “Whoever cries over the deceased, 


then they depart from the path of the people with hidden knowledge 
(Ahl al-Ma‘arif).” 
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27- Not washing the clothes of the deceased until the third day, 
claiming that this repels from him the punishment of the grave. 


28- The statement of some: “Whoever dies on the evening or day 
of Friday will only be punished in the grave for one hour, then his 
punishment will cease and will not come back up until the day of 
Resurrection.” 


29- The statement of others: “The punishment of the grave will be 
lifted from the disbeliever on Jumu‘ah and in Ramadan, out of respect 


for the Prophet (dcsaclexij.).” 


30- Announcing the death of the deceased from over the pulpits 
(Manabir). 


31- The saying of some when they are informed about someone’s 
death: “Let us recite the Fatihah over the soul of so and so.” 
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Innovations Related to Washing the 
Deceased 


32- Placing a loaf of bread and cup of water in the place where the 
deceased was washed for three days. 


33- Lighting a lantern or candles in the place where the deceased 
was washed for three nights, from sunrise to sunset. Some do it for 
-= seven nights and some increase upon that; and they do the same at 


the place where he died. 


34- That the one washing the body mentions a supplication when 
washing each limb. 


35-Raising the voice with supplication when washing the dead and 
during the funeral procession. 


36-Draping the hair of the deceased (Muslimah) between her two 
breasts. 
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Innovations Related to Shrouding and 
Taking the Deceased to Be Prayed 
upon 
37- Transporting the deceased to far places in order to bury them 


along with the graves of the righteous, such as Ahl al-Bayt [the 
family of the Prophet] and other than them. 


38- The saying of some: “The dead boast about their shroud and 
how nice they are while in their graves.” They mention that the 
reason for this is that whichever of the deceased has a lowly shroud, 
he will be censured for such thing. 


39-Writing the name of the deceased and that he bears witness to 
the two testimonies, and the names of Ahl al-Bayt (Siig) with 
dirt from the grave of Husayn (edits), if they can find any; and 
throwing that inside the shroud. 

40- Writing a supplication on the shroud. 

41- Beautifying the Janazah. 

42- Carrying signs in front of the deceased. 

43-Placing an ‘Imamah (headscarf) over the wooden box (i.e. coffin). 
The same applies to placing a fez or a wedding wreath on it, or 


anything that points to the gender of the deceased. 


44- Carrying wreaths, myrtles, flowers or a picture of the deceased 
in front of the procession. 


45- Slaughtering sheep at the doorstep when the Janazah is brought 
out. 
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46- Carrying bread and sheep in front of the Janazah, slaughtering 
them after the burial and distributing it with the bread. 


47- The belief of some that if the deceased was righteous, the body 
will be light for those carrying it and it will move faster. 


48- Giving out Sadaqah [charity] at the Janazah, and likewise 
pouring people a licorice drink, lemon juice or the likes. 


49- Always wanting to begin carrying the Janazah from the right 
side. 


50- Carrying the Janazah in a ten step motion, in each of its four 
corners. 


51- Slowly proceeding with the Janazah. 

52- Crowding over the bier. 

53- Not wanting to get close to the body of the deceased. 
54- Not maintaining silence during the Janazah. 


I say: This includes raising the voice with supplications, as will come 
in the next point, and the people talking to one another and the likes. 


55- Audibly reciting supplications, the Qur'an, the Burdah or Dalal 
al-Khayrat and the likes.' 


56- Remembrance behind the Janazah, reciting al-Jalalah, al- 
Burdah, al-Dala‘il or the Beautiful Names of Allah. 


! [TN]: The Burdah and Dalal al-Khayrat are two poems that exaggerate 
in praising the Prophet (zsak). The first entails major Shirk, and the 
second entails many affairs of misguidance. 
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57- Saying behind it: “Allahu Akbar Allahu Akbar, I bear witness that 
Allah gives life and death, He is All Living and does not die. Glory 
be to the one who is all powerful through perfect capability and 
eternity, and who has overpowered His servants with death and 
disappearance.” 


58- Yelling from behind the Janazah saying, “Seek forgiveness for 
him, and Allah will forgive you,” and the likes. 


59- Yelling the word “al-Fatihah” when passing by the graves of one 
of the righteous and at the intersections. 


60- That the one who sees the Janazah (passing) says, “All praise is 
for Allah who did not make me from those died upon misguidance.” 


61- The belief of some that if the person was righteous it will stop 
at the grave of a Wali when passing by it, in spite of those carrying 
him. 

62- Saying when seeing the Janazah, “This is what Allah and His 
Messenger have promised, and Allah and His Messenger have 
spoken the truth. O Allah, increase us in faith and submission.” 

63- Following the deceased with incense. 

64- Circumambulating the graves with the Janazah. 

65- Circumambulating the Ka‘bah with the deceased seven times. 


66- Announcing funerals at the doors of the Masajid. 


67- Bringing the deceased into Masjid al-Aqsa through the door 
known as Bab al-Rahmah (Door of Mercy) and situating him 
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between the door and the rock, and some “scholars” gathering 
around it to recite some supplications. 


68- Reciting an elegy when the Janazah is brought into the Masjid 
before or after it is prayed upon, or before it is removed from in front 


of the people or after the deceased is buried at the grave. 


69- To always transport the Janāzah by car and have the funeral 
procession by car. 


70- To carry some of the deceased on a military cannon wagon. 
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Innovations Related to Praying Over 
the Deceased 


71- Praying the absentee funeral prayer over the Muslims who died 
all around the world, every day after sunset. 


72- Praying over someone in absentia, knowing that he was already 


prayed upon in the place he died. 
73- The saying of some when praying over the deceased: “Glory be 
to the One who overpowered His servants with death, and glory be 


to the All Living who does not die.” 


74- Removing the shoes when praying over the deceased, even if 
there are no impurities on them, and then standing over them. 


75- That the Imam stands at the waist of the man and at the chest of 
the woman. 


76- Reciting the Dua‘ al-Istiftah (the opening supplication for the 
prayer). 


77- Abstaining from reciting the Fatihah and a Sirah in the prayer. 
78- Abstaining from exiting the prayer by making Taslim. 
79- The statement of some in a loud voice after the prayer, “What 


do you testify regarding him?” Those present say, “He was from the 
righteous,” and the like of this. 
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Innovations Related to the Burial and 
What Follows It 


80- To slaughter a Buffalo when the Janazah reaches the graveyard, 
before he is buried and giving out the meat to those present. 


81- To place the blood of the animal that was slaughtered when the 
deceased was brought out of his house on his grave. 


82- Supplicating around the bier of the deceased before he is buried. 
83- Calling the Adhan when placing the dressed in the ground. 
84- Entering the deceased in the grave from the head of the grave. 
85- Putting some of the dirt (from the grave of) Husayn along with 
the deceased when placing him in his grave, (claiming) that this is 


protection from every fearful thing. 


86- Placing a layer of sand under the deceased (in the grave) without 
necessity. | 


87- Placing a pillow or the likes under the head of the deceased in 
the grave. 


88- Sprinkling rose water on the deceased in his grave. 


89- That those present throw dirt with the back of their hands, while 
saying, “To Allah we belong and to Allah we shall return.” 


90- Reciting, 


& SSH pp 
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“From it We created you,” with the first throw of dirt, 


EEN 


“And from it We will return you,” with the second throw of 
dirt. And, 


EFE EAN 


“And from it We will bring you out a second time,” with the 
third throw. 


91- Saying with the first throw of dirt, “In the name of Allah.” With 
the second, “The dominion belongs to Allah.” With the third, “All 
power belongs to Allāh.” With the fourth, “All might belongs to 
Allah.” With the fifth, “Pardon and forgiveness belong to Allah.” 
With the sixth, “Mercy belongs to Allah.” Then reciting with the 


seventh: 
€ OLEE Y 


“Everyone on it will perish,” to the end of the verse, and reciting 
the statement of Allāh, 


{Kihe} 


“From it We created you,” to the end of the verse. 


92- Reciting seven Sürahs: the Fatihah, the Muʻawwidhatān (i.e. al- 
Nas and al-Falaq), al-Ikhlas, al-Nasr, al-Kaāfirūn, al-Qadr, and then 
this Du‘a‘, “O Allah, I ask you by Your Great Name, and I ask You 
by Your Name, which is the basis of the Religion. I ask you, I ask 
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You, and I ask You...I ask You by your Name that if You are asked 
by it You give, and if You are supplicated with it You answer, O 
Lord of Jibra‘ll, Mika‘, Israfil and ‘Azra‘l...” They do all this while 
burying the deceased. 


93- Reciting the Fatihah at the head of the deceased, and the opening 
of al-Bagarah at his feet. 


94- Reciting the Qur‘an while piling dirt on the deceased. 


95- Instructing the deceased to say La ilaha illa Allah, when ouin 
him. 


96- Putting two stones on the grave of the deceased woman. 
97- Offering an elegy at the grave, after burying the deceased. 


98- Taking the deceased before he is buried to the different noble 
sites. 


99- Residing with the deceased after he is buried at the graveyard, 
or close to it. 


100- Refusing to enter their home after returning from the burial 
until they wash their hands and feet from the remnants of the 
deceased. 

101- Placing food and drink at the grave so people can take it. 

102- Giving out Sadāqah at the grave. 

103- Pouring water over the grave in the direction of the head. 


Then walking around him, (pouring water on it). Then pouring 
what is left on the middle of him. 


An Abridgment of the Rulings & Regulations Pertaining to the Funeral Rites 


Innovations Related to Condolences 
and Similar Issues 


104- Offering condolences at the grave. 
105- Gathering at a specific place to give condolences. 
106- Limiting al-Ta‘ziyah (condolences) to three days. 


107- Leaving the furniture that is brought to the house of the 
deceased to be sat on by those coming to offer condolences for seven 
days and then removing it after that. 


108- Giving condolences with the following: 


“May Allah make great your reward, bestow upon you 
patience, and bless both you and us with gratefulness. Indeed, 
our own souls, our wealth, our families and our children are 
from the gifts of Allah, the Mighty and Exalted, and from His 
temporary favors. He let you enjoy them with joy and 
happiness, and He took them from you (promising) a great 
reward of Salah, mercy and guidance, if you remain patient 
seeking its reward. So be patient, and do not let your grief 
nullify your reward, lest you are regretful. Know that grief 
does not bring anything back and does not ward off sadness 
and what is decreed to occur, as it has already happened.” 


109- Giving condolences with: “Verily, with Allah lies solace in 
every calamity, and a successor from everyone who passes. So trust 
in Allah, and have hope in Him, for verily the only one truly 
deprived is the one who is deprived of reward.” 


110- For the family of the deceased to prepare food, [which is eaten 
by visitors]. 
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111- To host a gathering for the deceased on the 1*, 7°, and 40% 
day, and then after a full year. 


112- For the family of the deceased to prepare food the first 
Thursday. 


113- Accepting the invitation to a meal held by the family of the 
deceased. 


114- Their statement: “No one should lift the table spread sheet for 
three days, except the one who laid it down.” 


115- Making or buying powdered donuts and buying something to 
eat with it on the seventh day. 


116- To put in ones will [the request] to prepare food and host 
(funeral goers) the day he dies or after that, and giving a few dirhams 
for someone to recite the Qur‘an for his soul, or say Tasbih (Subhan 
Allah) or say La aha Ila Allah. 


117- To put in ones will that men sleep at his grave for forty nights, 
or more or less than that. | 


118- To dedicate endowments, particularly money, so that someone 
can recite the Quran, pray the voluntary prayers, recite La ilaha illa 
Allah or send salutations upon the Prophet, intending by this that 
the reward is given to the soul of the endower or the one who visits 
him. 


119- That the relative of the deceased gives Sadagah on his behalf 
with whatever he is able before a night passes; and if he does not 
have it, then he prays two Rak‘ahs, reciting in each Rak‘ah the 
Fatihah, Ayah al-Kursi once and Siirah al-Takathur ten times. When 
he finishes, he says: “O Allah, I prayed this prayer, and You know 
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what I intended by it. O Allah, send its reward to the grave of so and 
so, from the deceased.” 


120- Giving Sadagah on behalf of the deceased with the food that 
was liked by the deceased. 


121- Giving Sadaqah on behalf of the soul of the deceased during 
the three months of Rajab, Sha‘ban and Ramadan. 


122- To make up the prayer (on behalf of the deceased). 
123- Reciting for and over the deceased. 

124- Dhikr beads for the deceased. 

125- Performing al-‘Atagqah' for the deceased. 


126- Reciting the Qur'an for the deceased, and completing it at his 
grave. 


127-Doing Subhah for the deceased, which is that the family goes 
early to the grave of the deceased, who they just buried the day 


before, along with their close relatives and acquaintances. 


128- Laying out rugs and other things in the graveyard for those 
attending this Subhah. 


129- Erecting a tent over the grave. 


| [TN] Al-‘Atagah (i.e. the emancipation) for the deceased is a practice of 
reciting Sirah al-Ikhlas, al-Falaq and al-Nas, several hundred times on 
behalf of the deceased, claiming this will emancipate them from the 
Hellfire. There is no evidence to support such practice, as mentioned by 
the Permanent Committee of Scholars in Saudi Arabia, Fatwa (no. 21264). 
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130- Staying overnight at the grave for forty nights, or more or less 
than that. 


131- Eulogizing the deceased on the 40" night, or after each TN 
passes, which they call “Remembrance.” 


132- To dig a grave before one dies, as a preparation for death. 
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Innovations Related to Visiting the 
Graves 


133- Visiting the graves after the third day, which they call al-Faraq, 
and visiting them at the beginning of each week. Then visiting them 
on the 15", and then on the 40", which they call “outings,” and some 
people suffice with the last two. 


134- Visiting the graves of one’s parents every Friday. 


135- The statement of some: “If one does not go to visit the deceased 
the night before Jumu‘ah, he will be in a state of anxiety among the 
other dead.” They also claim that they (i.e. the dead) can see them if 
they leave the city limits. 


136- That the women go to the al-Umawi Mosque the dawn of 
Saturday up to the forenoon to visit the Yahyawi station, claiming 
that whoever constantly does this for forty Saturdays will get what 
they intended. 


137- Going to the grave of Shaykh Ibn ‘Arabi for forty Jumu‘ahs 
with the claim that by this (their) needs will be fulfilled. 


138- Visiting the graves on the day of al-‘Ashara’. 


139- Visiting them the night of the middle of Sha‘ban and lighting 
a fire at them. 


140- Going to the graves on the two ‘Ids, in Rajab, Sha‘ban and in 
Ramadan. 


141- Visiting the graves the day of ‘Id. 


142- Visiting them on Mondays and Thursdays. 
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` 143- That some who visit the graves stop at the gate with total 
humility, as if they are seeking permission, and then they enter! 


144- Standing in front of the graves, placing the two hands in the 
fashion of one who is praying, and then sitting down. 


145- Making Tayammum to visit the graves. 

146- Praying two Rak‘ahs when visiting the graves, reading in each 
Rak‘ah Sirah al-Fatihah, Ayah al-Kurst once and Sirah al-Ikhlas 
three times, intending its reward for the deceased. 

147- Reciting the Fatihah on behalf of the deceased. 


148- Reciting Sirah Ya Sin at the graves. 


149- Reciting: 


“Say, He is Allah, the One,” eleven times. 


150- Supplicating with the statement: “O Allah, I ask You by the 
holiness of Muhammad (Acsa‘eai{x>) not to punish the deceased.” 


151- Extending greetings of Salam to them with the wording 
“Alaykum al-Salam,” mentioning ‘Alaykum before al-Salam. 


152- Reciting over the graves of the people of the Book: 


Aak od S97, A (<< KESPR 
ETEN BIS ty Guiles $ 
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“Those who disbelieved claimed they would not 
be resurrected. Say, by my Lord, you all will 
indeed be resurrected.” [Sirah al-Taghabun 64:7] 


153-Giving sermons upon pulpits or chairs in the graveyard on 
moonlit nights. 


154- Reciting La ilaha illa Allah aloud around the graves. 
155-Naming those who visit some graves al-Haj. 


156- Conveying Salam to the Prophets by way of the deceased 
person who is being visited. 


157- That women proceed on Friday to some (grave) sites in al- 
Salihiyyah (in Damascus), and are joined by some men. 


158- Visiting some ancient sites of the Prophets in al-Sham, such as 
Mugharat al-Khalil (24), and the three ancient sites located at 


Qasiyiin mountain in west Rabwah. 


159- Visiting the grave of the unknown soldier or the unknown 
martyr. 


160- Gifting the reward of acts of worship, such as prayer and 
recitation of the Qur‘an, to the deceased Muslims. 


161- Gifting the reward of (good) deeds to the Prophet (Acssieaifie). 


162-(Hiring) and paying one to recite the Qur'an, gifting the reward 
to the deceased. 


163- The statement: “Supplication is answered at the graves of the 
Prophets and righteous.” 
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164- Going to the graves to offer supplication, hoping for it to be 
answered. 


165- To wrap and cover the graves of the Prophets, righteous and 
others. 


166- The belief of some that if the grave of a righteous person is in 
a town or village that they will be given provision and aid through 
his blessings. They say: “Verily, he is the guardian of the town.” And 
they also say: “Sayyidah Nafisah is the guardian of Cairo, Shaykh 
Raslan is the guardian of Damascus, and so and so is the guardian of 


Baghdad,” and so forth. 


167- Their belief regarding many of the tombs that they possess 
special abilities, such as knowledge of medicine. [They believe] that 
some benefit in the area of ophthalmology and some of them can 
cure fevers. | 


168- The statement of some of them: “This grave is a known 
antidote.” 


169- The statement of some “Shuytkh” to those who come to them 
“If you have a need with Allah, seek refuge with me,” or they say, 
“Seek refuge at my grave.” 


170- Showing reverence to what is around the graves of a “Wali” 
such as trees and rocks, and believing that whoever cuts them down 
will be stricken with some harm. 


171- The statement of some: “Whoever reads Ayah al-Kursi while 
facing the direction of Shaykh ‘Abd al-Qadir al-Kilant (i.e. al Jilani), 
and conveys Salam to him seven times, stepping closer to his grave 
with each Salam, their needs will be fulfilled.” 
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172- Sprinkling water over the grave of a deceased married woman 
whose husband remarried after her death, claiming that this will 
extinguish any jealousy she may have. 


173-Traveling to visit the graves of Prophets and the righteous. 


174- Beating the drum, blowing horns or playing flutes at the grave 
of al-Khalil (salle), seeking nearness to Allah by that. 


175- Visiting al-Khalil (zie) inside the erected structure. 
176- Building dwellings in the graveyards and residing in them. 


177- Laying marble tile or planks of wood over them (i.e. the 
graves). 


178- Putting a guardrail on the grave. 
179- Decorating the grave. 


180- Carrying a Mushaf to the graveyard and reciting from it over 
the deceased. 


181- Placing Masahif at the grave for anyone who wants to recite 
the Qur‘an there. 


182- Perfuming the walls and posts of the grave. 
183- Presenting letters of complaint and grievances and placing 


them insides tombs, claiming that the one in the tomb will settle 
those disputes. 
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184- Tying strings on the openings of the graves of Awliya, 
(claiming) this will cause them to remember them and carry out 
their needs. 


185- The visitors tapping on the coffins of the Awliya‘ and attaching 
themselves to them. 


186- Placing handkerchiefs and clothes on the graves with the 
intention of seeking blessings. 


187- That some women climb upon the grave of a supposed Wali 
and rub their private parts on it so they can conceive. 


188- Reaching out to touch the grave and kissing it. 


189- That one places their stomach and back directly on the wall of 
the grave. 


190- Placing ones entire body or some of it on the graves, or perhaps 
they touch it using a stick or the like. 


191- Rubbing one’s cheeks upon them. 


192- Circumambulating [Tawaf] the graves of the Prophets and 
righteous. 


193-To make Ta'rif at the graves, and this is to go to the graves of 
those who he has good thoughts about on the day of ‘Arafah and 
hold a huge gathering at his grave, just like what occurs at ‘Arafah. 


194- Slaughtering and sacrificing the Udhiyah at the grave. 


195- Purposely seeking to face the direction of (the grave) of a 
righteous man when making Du'a. 
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196- Refusing to face certain directions, where some righteous are 
buried, with one’s back. 


197- Going to the graves of the Prophets and righteous in order to 
supplicate there, hoping (Allah) will answer this invocation. 


198- Going to the graves to offer prayer. 

199- Going to the graves to offer prayer towards the graves. 

200- Going to the graves to make Dhikr, recite, fast, and slaughter. 
201- Making Tawassul to Allah by way of the one in the grave. 
202- Swearing to Allah by a grave. 

203- To say to the deceased or one who is absent from the Prophets 
and righteous: “Supplicate to Allah (for me),” or “Ask Allah, the Most 


High (for me).” 


204- Seeking rescue from the deceased, such as their saying: “O 
Sayyid so and so, grant me rescue,” or “Aid me against my enemy.” 


205- Believing that the deceased controls affairs besides Allah, the 
Most High. 


206- Staying at the graves and residing close to them. 


207- Departing from the graves that they revere, walking 
backwards. 


208- The saying of the dervish visitors who travel to the cities 


specifically to visit the graves of Awliyd and deceased, when they 
intend to return (to their villages): “Let us recite the Fatihah for 
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everyone in this cemetery, for my Sayyid so and so, and Sayyidah so 
and so.” They mention them by name, turn to them and point to 
them, and then wipe their (own) faces. 


209- Their statement: “Salamun ‘Alayka O wali of Allah, the Fatihah 
is an addition to the nobility of the Prophet (Acjsce2ifiz), the four, 
Aqtab, al Anjab, al-Awtad', the carriers of the book and al- Awgath; 
the people of the sacred chain, those revered, those who comprehend 
this universe, and all of the Awliya generally. O ever living, the one 
who sustains and protects.” Then they recite Fatihah, wipes his face 
with his hands and exits walking backwards. 


210- Raising the grave and building upon it. 
211- To leave in one’s will that a structure be built on his grave. 
212- Plastering the graves. 


213- Engraving the names of the deceased and the date of his death 
on his grave. 


214- Building Masajid or tombs over graves or revered sites. 


215-Taking the graveyards as places of prayer by praying by them 


or over them. 


216- Burying a person in a Masjid or building a Masjid over a dead 
person. 


217- Facing a grave during the prayer while one’s back is facing the 
Ka‘bah. 


* Sufi terminology to describe different groups of nivdik 
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218- Taking graves as an ‘Id (i.e. a place of constant reoccurring 
ceremonial visits). 


219- Hanging a candle at the graves so people can visit. 


220- To make an offering of oil and candles to light a grave, 
mountain or tree. 


221- That the people of al-Madinah visit the Prophet’s grave every 
time they enter and exit the Prophet’s Masjid. 


222- Taking a journey (to specifically) visit the Prophet’s grave 
(istie). 


223- Visiting him (Ázafeńíķ2) in the month of Rajab. 

224- Proceeding directly to the Prophet’s grave when entering the 
Masjid and standing at a distance with utmost humility, placing the 
right hand over the left, as if one is offering the Prayer.’ 

225- Asking the Prophet (dcsaexij) for forgiveness and reciting the 
ayah: 


g 3 U gaai LE 3B 


“And if they wrong themselves they come to 
you seeking forgiveness.” To the end of the ayah. 


226- Seeking Tawassul through him (zate). 


' Indeed, I saw this in the year 1368H, and my hair stood up (ie. out of 
disgust) due to the large numbers of those doing that, especially those who 
came from outside (of Saudi Arabia). 
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227- Swearing to Allah, the Most High, by him. 
228- Seeking rescue with him instead of Allah, the Most High. 


229- That some cut their hair and throw it in the big lantern next 
to the Prophet’s grave. 


230- Wiping on the grave of the Prophet. 
231- Kissing it. 
232- Circumambulating it (i.e. making Tawaf around it). 


233- Placing one’s stomach or back to the wall of the grave of the 
Prophet. 


234- Placing one’s hand on the window of the room of the Prophet’s 
grave. And another swearing by it, saying: “And by the right of the 
one who placed his hand on his window and said, I seek intercession, 
O Messenger of Allah.” 


235-To stand for a long time at the Prophet’s grave to offer Dua — 
for oneself, facing the grave. 


236-Some seeking nearness to Allah by eating Sayhani dates in the 
Rawdah between the grave and the Minbar. 


237-Gathering at the grave of the Prophet (Acsseaij~) to recite the 
Khatmah (a closing supplication after completely reading the 
Qur'an), and reciting poetry. 


238- Supplicating for rain by opening a window to the grave of the 


Prophet (dcsa‘eaij) or others from the Prophets or righteous. 
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239- Sending pieces of paper with people’s needs written upon them 
to the Prophet (Acsadetije). 


240-The statement of some: “It is not proper for one to mention 
their needs and to seek forgiveness of their sins when visiting the 
grave of the Prophet (Acsaxeai{ke), because he is more knowledgeable 
than them regarding their needs and interests.” 


241- The statement: “There is no difference between his life and his 
death (Acsacexifk~) in regards to him seeing his Ummah and knowing 
their conditions, intentions, complaints and thoughts.” 


This is the conclusion of what was easy for me to abridge from (our 
book) Ahkam al-Janaiz Wa Bida‘uha, written by its author 
Muhammad Niasir al Din al-Albani, seeking from Allah, the Most 
High, to accept it from me and the rest of my deeds and writings, 
and to save for me its reward on the day of recompense: 


r ‘On BAEREN OR EET 


“The day when money and children will be of no avail, 
except the one who comes with a pure heart.” [Sūrah al- 
Shuʻara 26:88-89] 


Glory and all praise be to You, O Allah. I testify that there is no true 
deity except You, I seek Your forgiveness and turn to You in 
repentance. 


Amman, Jordan 
11° of Jumada al-Akhirah 1402H (5* April 1982) 
Written by 
Muhammad Nasir al Din al-Albani 
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Glossary 


Ayah: (pl. ayaé) “sign,” a verse of the Qur‘an. 

Ahad: a narration which has not reached the level of mutawéatir. 
Ahadith: see hadith. 

‘Alayhis-salam: “may Allah (35;%\222.) protect and preserve him.” It 
is said after the name of a Prophet of Allah or after the name of an 
Angel. 

Ansar: “helpers;” the Muslims of al- Madinah who supported the 
Muslims who migrated from Makkah. 

Arsh: Throne of Allah (igi). 

“Asr: the afternoon Prayer. 

Awliya‘: see Wali. 


Bid’ah: Heresy (any innovatory practice). 
Buraq: An animal bigger than a donkey and smaller than a horse on 
which the Prophet (zadati) went for the Mi’rd/ 


Da’: one engaged in da'wah, caller. 

Da’aef: “weak,” unauthentic narration. 

Da’wah: invitation, call to Allah (¢<). 

Din: a completed way of life prescribed by Allah (45;%6). 

Dhikr: (pl. adhkar) remembrance of Allah (Sé\¢) with the heart, 
sayings of the tongue and actions of our limbs. 
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Iman: faith, to affirm all that was revealed to the Prophet 
(daei). 


Fāhish: one who uses foul language. 

Fard Kifayah: collective obligation - if fulfilled by a part of the 
community then the rest are not obligated. 

Fatwa: (pl. fatawa) religious verdicts. 

Faqih: A scholar who can give religious verdicts. 

Figh: Islamic jurisprudence, understanding. 

Fitnah: (pl. fitan) Trials, persecution, conflicts and strifes. 

Fitrah: the natural disposition that one is born upon. 


Ghulu: going to an extreme. 
Ghusl: A ceremonial bath necessary for the one who is in a state of 
Janabah. | 


Hadith: (pl. ahadih) the saying, actions and approvals narrated 
from the Prophet (zdes). 

Halal: lawful. 

Hanif: pure Islamic Monotheism (worshipping Allah alone and 
nothing else). 

Haram: unlawful and forbidden. 

Hasan: fine, good; a term used for an authentic Aadith, which does 
not reach the level of Sahih. 

Harj: killing. 
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Al-Hartriyyah: an especially un-orthodox religious sect that 
branched off from the Khawarij. 

Hijrahh: migration from the land of Shirkto the land of Islam. 
Hukm: a judgment of legal decision (especially of Allah). 


"Ibadah: worship, worship of Allah. 

Ihsan: worshipping Allah as though you see Him. However, since 
you cannot see Him, then know that He sees you. 

Ijma’: consensus, a unified opinion of Scholars regarding a certain 
issue. 

Ijtihad: exertion of effort; the process of arriving at a reasoned 
decision by a Scholar on an issue. 

Imam: leaders; leaders in Prayer, knowledge in Hale leader of a 
state. 

Isnad: the chain of narrators linking the collector of the saying to 
the person quoted. 

Istikharah: a Prayer consisting of two units (rak’ah) asking Allah for 
guidance. 

Istiwa: ascending; the ascending of Allah above the Throne (in the 
manner that befits His Majesty). 


Janabah: state of a person after having sexual intercourse or sexual 
discharge. 

Janazah: (pl. jand@‘7z): Funeral. 

Jihad: striving, struggling, fighting to make the Word of Allah 
supreme. 

Jum‘ah: Friday. 

Jinn: invisible creation, created by Allah from smokeless fire. 
Junub: a person who is in the state of janabah. 
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Ka‘bah: a square stone building in a/-Masjidul-Haram (the great 
mosque in Makkah which Muslims go to for pilgrimage and which 
all Muslims direct their face in Prayer). 

Al-Kaba‘ir: the major sins. 

Khariji: (pl. Khawari/): those who declared that a Muslim becomes 
a disbeliever due to committing a major sin alone. 

Khalifah: (pl. Ahulafa’): the head of the Islamic government to 
whom the oath of allegiance is given. 

Khilafah: an Islamic state. 

Khutbah: (person khatib), religious talk (sermon). 

Kufr: (person Xdafir) act of disbelief in the Religion of Islam. 


Madhhab: position or opinion of a Scholar; school of Islamic 
Jurisprudence. 

Makrih: not approved of, undesirable from the point of view of 
Religion, although not pun‘Ishable. 

Manhaj: way; method; methodology. 

Marfi’: raised; a narration attributed to the Prophet (Acsaecaifie). 
Masjid: mosque. 

Mawbiqat: great destructive sins. 

Mudallis: one who practises tadlis. 

Muhājir: (pl. muhajirtin, muhdjirin) one who migrated from the 
land of the disbelievers to the land of the Muslims for the sake of 
Allah. 

Muhaddith: scholar of the science of hadith. 

Mufti: one who gives fatawa. 

Mujahid: (pl. mujahidin): a Muslim warrior in Jihad. 

Mujtahid: one who is qu‘Alified to pass judgment using i/tihad. 
Munkar: “rejected;” a narration which is un-authentic itself and 
contradicts and authentic narrations. 

Muqallid: one who practices taq/id. 
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Mushrik: (pl. mushrikun) polytheists, pagans and disbelievers in 
the oneness of Allah (jgge) and His Messenger (zsef). 
Mustahabb: recommended; an action if left it is not pun‘Ishable and 
if done it is rewardable. 

Muttaqitn: those who are pious. 

Mutawatir: a hadith which is narrated by a very large number of 
narrators, such that it cannot be supported that they all agreed 
upon a lie. 

Muwahhid: (pl. muwahhidin) one who unifies all of his worship 
and directs it to Allah alone. 

Mawdw’: fabricated; spurious; invented (narration). 

Mawgif: stopped; a narration from a Companion (not going back to 
the Prophet (Acsacaifie)). 

Mawsil: “connected;” a continuous /sndd (can be narrated back to 
the Prophet (Acsatetiii.)). | 


Nafilah: (pl. nawafil) Optional practice of worship. 
Niyyah: intention from the heart. 
Nusuk: a sacrifice. | 


Qadar: Divine pre-ordainment; that which Allah has ordained for 
his creation. 3 

Qiblah: the direction the Muslims face during Prayer. 

Qiyas: analogical deduction of Islamic laws. New laws are deduced 
from old laws based upon similarity between their causes. 

Qunut: “devotion;” a special supplication while standing in the 
Prayer. 

Quraysh: one of the greatest tribes in Arabia in the pre-Islamic 
period of Ignorance. The Prophet (afi) belonged to this tribe. 
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Rafidi: the correct title for the extreme Shřah. Tose ian bear 
m‘Alice and grudges against the noble Companions (#442) to the 
extent that they declare them to be apostates. They he hold that 
the Qur‘an which the Muslims have is neither complete nor 
preserved from corruption. 

Ramadan: the ninth month of Islamic calendar, in which Muslims 
observe fasting. 


Sahabah: Muslims who met the Prophet (A<saccsif~) believing in 
him and died believing in him. 

Sahih: authentic, the highest rank of classification of authentic 
ahadith. 

Salaf/Salafus-Salihin: pious predecessors; the Muslims of the first 
three generations: the Companions, the successors and their 
successors. 

Salafi: one who ascribes oneself to the salafand follows their way. 
Sirah: the life story of the Prophet (zsAiesaeíķo). 

Shar? ah: the divine code of law of Islam. 

Shawwal: the month after Ramadan. 

Shaytan: S‘Atan 

Shi’ah: (see Rafidi) a collective name for various sects claiming love 
for Ahlul-Bayt. 

Shirk: associating partners with Allah directly or indirectly; 
compromising any aspects of Tawhid. 

Sirah: a chapter of the Qur‘an 

u “example, practice;” the way of life of the Prophet 
(Aate), consisting of his words, actions and silent approvals. 
The ‘Sunnah is contained in various ahadith. 
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Tabi: (pl. tabi/7n) the generation that came after the Companions 
of the Prophet (Acjakctifie). 

Tafsir: explanation of the Qur‘an. 

Tāghūt: anything worshiped other than the real God (Allah) (i.e. 
false deities). 

Tahajjud: voluntary, recommended Prayer between the 
compulsory prayers of ’/sha‘and Fajr. 

Takhrij: to reference a Aadith to its sources and analyze its isnads. 
Taqlid: blind following; to follow someone’s opinion (madhhab) 
without evidence. 

Taqwa: acting in obedience to Allah, hoping for His mercy upon 
light from Him and taqwdis leaving acts of disobedience, out of fear 
of Him, upon light from Him. 

Tarjamah: notes about a reporter of Aadith. 

Tawwaf: the circumambulation of the Ka bah. 

Tawhid: Islamic Monotheism. The Oneness of Allah. Believing and 
acting upon His Lordship, His rights of Worship and Names and 
Attributes. — 


Uhud: A well known mountain in al-Madinah. One of the greatest 
battles in Islamic history came at its foot. This is called Ghazwah 
Uhud. 

'Ulamā‘: (singular: ’a/im) scholars. 

Umm: mother of, used as an identification. 

Ummah [nation]: “nation”, the Muslims as a whole. 

Umrah: a visit to Makkah during which one performs the tawwaf 
around the Ka'bah and the Sa7between as-Safa and al-Marwah. It 
is called the lesser Hajj. 

Usiul: the fundamentals. 
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Wahyi: the revelation or inspiration of Allah to His Prophets. 
Wahdatul-Wujiid: the belief that everything in existence is infact 
Allah. This deviant belief is held by many Sufis. 

Wakil: disposer of affairs. 

Witr: “odd;” the last Prayer at the night, which consists of odd 
number of raka‘at (units). 

Walimah: the wedding feast. 

Wasilah: the means of approach or achieving His closeness to Allah 
by getting His favours. 

Wudi‘: an ablution (ritual washing) that is performed before 
Prayer and other kinds of worship. 


Yaqīn: perfect absolute faith. 
Yathrib: one of the names of al-Madinah. 


Zakat: charity that is obligatory on everyone who has wealth over 
and above a certain limit over which a year has passed (2.5% of 
saved wealth). 

Zakatul-Fitr: an obligatory charity by the Muslims to be given to the 
poor before the Prayer of /dul-Fitr. 

Zamzam: the sacred water inside the Aaram (the grand mosque) at 
Makkah. 

Zanadiqah: atheists, heretics. 
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Our Call to the Ummah 


[1]: We believe in Allah and His Names and Attributes, as they were 
mentioned in the Book of Allah and in the Sunnah of the Messenger of 
Allah (ffe), without tabrif (distortion), nor ta‘wil (figurative 
interpretation), nor tamthil (making a likeness), nor tashbih 
(resemblance), nor fa‘til (denial). 

[2]: We love the Companions (#éi5) of the Messenger of Allaah 
(Ísai), and we hate those who speak against them. We believe that 
to speak ill of them is to speak ill of the Religion, because they are the 
ones who conveyed it to us. And we love the Family of the Prophet 
(isafi) with love that is permitted by the Shariah. 


[3]: We love the People of Hadith and all of the Salaf of the Ummah 
from Ahl al-Sunnah. Imam al-Shatibi (d.790H) - 205 - said, “The 
Salaf al-Salih, the Companions, the tabi‘in and their successors knew the 
Qur'an, its sciences and its meanings the best.” 


[4]: We despise ‘ilm al-kalam (knowledge of theological rhetoric), and 
we view it to be from amongst the greatest reasons for the division in 
the Ummah. 


[s]: We do not accept anything from the books of figh (jurisprudence), 
nor from the books of tafsir (explanation of the Qur‘an), nor from the 
ancient stories, nor from the Sirah (biography) of the Prophet 
(zali), except that which has been confirmed from Allah or from 
His Messenger (zaif). We do not mean that we have rejected 
them, nor do we claim that we are not in need of them. Rather, we 
benefit from the discoveries of our Scholars and the jurists and other 
than them. However, we do not accept a ruling, except with an 
authentic proof. 


[6]: We do not write in our books, nor do we cover in our lessons, nor 
do we give sermons with anything except the Quran, or the authentic 
and authoritative hadith. And we detest what emanates from many 
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books and admonishers in terms of false stories and weak and fabricated 


aladh: 


[7]: We do not perform takfir upon any Muslim due to any sin, except 
Shirk with Allah, or the abandonment of Prayer, or apostasy. We seek 
refuge in Allah from that. 


[8]: We believe that the Qur'an is the Speech of Allah, it is not created. 


Lo]: We hold that our ‘obligation is to co-operate with the group that 
traverses the methodology of the Book and the Sunnah, and what the 
Salaf of the Ummah were upon; in terms of calling to Allah (45c), 
and being sincere in worship of Him, and warning from Shirk, 
innovations, and disobedience, and to advise all of the groups that 
oppose this.’ ‘So co-operating upon righteousness and piety (taqwa) and 
mutual advising necessitates warning against evil and not co-operating 
with the wicked.’ 


[10]: We do not deem it correct to revolt against the Muslim rulers as 
long as they are Muslims, nor do we feel that revolutions bring about 
reconciliation. Rather, they corrupt the community. 

[ur]: We hold that this multiplicity of present day parties is a reason for 
the division of the Muslims and their weakness. So therefore we set 
about ‘freeing the minds from the fetters of blind-following and the 
darkness of sectarianism and party spirit.’ 


[12]: We restrict our understanding of the Book of Allah and of the 
Sunnah of the Messenger of Allah (Acsateaiie) to the understanding of 
the Salaf of the Ummah from the Scholars of hadith, not the blind- 
followers of their individuals. Rather, we take the truth from wherever 
it comes. And we know that there are those who claim Salafiyah, yet 
Salafiyah is free from them, since they bring to the society what Allah 
has prohibited. We believe in ‘cultivating the young generation upon 
this Islam, purified from all that we have mentioned, giving to them a 
correct Islamic education from the start - without any influence from 
the disbelieving western education.’ 
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[13]: We believe that politics is a part of the Religion, and those who 
try to separate the Religion from politics are a attempting to destroy 
the Religion and to spread chaos. 


[14]: We believe there will be no honor or victory for the Muslims until 
they return to the Book of Allah and to the Sunnah of the Messenger of 
Allah (Ársa). 


[1s]: We oppose those who divide the Religion into trivialities and 
important issues. And we know that this is a destructive Da‘wah. 


[16]: We oppose those who put down the knowledge of the Sunnah, 
and say that this is not the time for it. Likewise, we oppose those who 
put down acting upon the Sunnah of the Messenger of Allah 


(seco), 


[17]: Our Da‘wah and our ‘Aqidah is more beloved to us than our own 
selves, our wealth and our offspring. So we are not prepared to part with 
it for gold, nor silver. We say this so that no one may have hope in 
buying out our Da‘wah, nor should he think that it is possible for him 
to purchase it from us for dinar or dirham. 


[18]: We love the present day Scholars of the Sunnah and hope to benefit 
from them and regret the passing away of many of them. Imam Malik — 
said (d.179H) - áa, “The knowledge of hadith is your flesh and blood 
and you will be asked concerning it on n the Day of Judgment, so look 
who you are ne it from.” 


[19]: We do not accept a fatwa except from the Book of Allah and the 
Sunnah of the Messenger of Allah (Asafo). 


These are glimpses into our ‘Aqidah and our Da'wah. So if one has any 
objection to this, then we are prepared to accept advice if it is truthful, 
and to refute it if it is erroneous, and to avoid it if it is stubborn rejection. 


And Allah knows best. 
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